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THE 


PREFACE. 


beg Publiſh this Diſcourſe, nat 


tainment of the Learned, but 
=. (as the Title ſpeaks) | or the 
| Inſtruction of common Chri- 
Ram oY more eſpecially with whom 
I am concerned as a Pariſh Miniſter, for 
whoſe Uſe the greateſt Part of it was ori- 
ginally drawn up. Its Deſign is to ſhew 
the true Grounds of our Salvation by 
Chriſt ; and what is that pure, ſpiritual 
Service, which, as Chriſtians, we are bound 
to Pay. The great Neglect of God's Pt 
lick Worſhip, which has been growi 

for ſome Years paſt, nodoubt, i is very m 

owing to Unbelief and Corruption of Man- 
ners; and where this is the Caſe, little 
Help 0 fear) is to be expected from Rea- 
ſon and Argument. But there may be 
an Indifference to the Goſpel Inſtitucions, 
ariſing from low, diſadvantageous Nortiogs 
of them, in thoſe in whom the * 
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of Faith and Moral Virtue are not loſt; 
hich I apprehend to be a very common 
2 U. They who reſt every thing upon 
Moral Virtue, and conſider outward Ap- 
pointments as naked Signs or Profeſſions 
only (and theſe Notions have with great 
warez been propagated of late) will be 
apt to fall into the Opinion, that, 
vit e ſuppoſed,” the reſt is of little Uſe 


or Conſequence. . But if we conſider Sal- 


"vation as the Purchaſe of Cbrit's Blood; 
and the Inſtitutions of Chrift, as the Chan- 
nels- through which (by his Appointment) 
ih Grace of the Goſpel is conveyed to 
us; this cuts off all Pretence: For, u 185 
this Foot, a Refuſal to join in the Uſe 
of theſe Inſtitutions, will, in Effect, be a 
"Renuriciation of our IxT ERES T in Chrift 
ard a cutting ourſelves off from all Ux1on | 
and CommunTow with him. | 
It is in this View that I have placed 
the Chriſtian Worſhip; and therefore I lay 
my Foundation in the Doctrine of our Re- 
demption by Chrift ; which I have delivered 
2 75 in the Scripture, without attend- 
ing to the laboured Artifices, by which 
the Sorihman Writers have endeavoured to 
"obſcure | nd. deface it. © To enter into theſe 
"Nideties, Was not A reeable to the Purpoſe 
'of 98 192 burſe: For how much would 
255 Readers have been the better for 
Up They who have conſidered the So- 
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cinian Interpretations, know their Worth'z 
and they who know nothing of them, I 
may venture to ſay,» will never feel the 
Want of them. Subtil Heads may per- 
plex the cleareſt Points; but if any one 
comes to the reading of the new Teſta- 
ment, only with his plain natural Senſe 
about him; whatever Difficulties he may 
find in accounting fot the Reaſons of God's 
Providence in ſaving us by the Blood of 
his Son, offered as a Sacrifice and Propiti- 
ation for Sin (which is a Point that we are 
not at all qualified to judge of) I verily 
think it will be impoſſible for him to doubt 
whether this be a Scripture Doctrine or 
The principal Parts of the Chriſtian 
Worſhip are Prayer, and the partakipg 
of the Sacrament of Chriſt's Body and 
Blood; which have of late been made the 
Subject of much learned Diſpute. And 
as Diſputes, howſoever uſeful on ſome Ac- 
counts, are apt to unſettle thoſe who may 
not have Leiſure or Capacities to trace 
Things backward and forward through a 
long Series of Argumentation; I thought 
it might give Help to wetkmeaning Per- 
ſons to place the whole before them, in 
an eaſy and familiar Light. And though, 
in Conformity with this Deſign, 'I:have a- 
voided the Formality of ObjeZions and An- 
ſters, and purſued my own Thoughts in a 
Gnas A 4 plain 
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Plain and natural 'Way; yet I have paid 
ſuch Regard to the material Points under 
each Queſtion, that, in ſa much as is ne- 
ceſſary for common Information, I hope 
no one will find Cauſe to complain for 
want of reaſonable Satisfaction. In the 
Account I have given of the Nature of the 
Sacrament, I have followed Dr. Cudworth, 
vho ſeems to me to have hit upon the true 

Notion of it. 5 en 
There are two Extreams chiefly to be 
guarded againſt, in reſpect of the Goſpel 
Inſtitutions. One is a ſuperſtitious Sy- 
neſs; the other, a preſumptuous Familia- 
rity. The firſt is incident only to the beſt 
Diſpoſitions, whoſe Concern to do every 
Thing in the moſt acceptable Manner, 
leads them ſometimes into unreaſonable 
Jealouſies, which either keep them back 
from God's Ordinances, or take away 
much of that Comfort which they might 
otherwiſe reap from the Uſe of them. 
1. have endeavoured to cut off the Occa- 
Hons of ſuch Scruples, as the Sources from 
whence they are wont to ariſe have fallen 
in my Way; which I thought fo much 
the more neceſſary, as Entbu/ia/ſm now 
begins to lift up her Head, and many 
are running after new Inventions. But 
I think that our greateſt Danger, at pre- 
ſent, lyes on the other Side. To be over- 
ſcrupulous. is not the general Temper — 
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the Age; and therefore I have been large 
in ſhewing the Neceſſity of a good moral 
Life to ſanctify our Devotions, and make 
them an Offering acceptable in the Sight 
of God. To give Encouragement to Per- 
ſons to join in our publick Worſhip, who 
bring not with, them the due Qualifications, | 
is doing the . worſt: kind. of. Diſſervice to | 
Religion; and could I believe that the In- | 
ſtitutions of Chrift may be complied with 
in a Manner agreeable to the End and De- 
ſign of them, by thoſe who have not one 
Grain of true Virtue in them; I ſhould 
certainly have left the Defence of them to 
other Hands. They would, upon this Sup- 
poſition, be the uſeleſs inſignificant Things 
that Unbelievers would gladly have them 
thought, But if by the Engagements they 
lay us under, and the Helps they admi- 
niſter, they are Inſtruments ſerving to a 
good Life; as this will be a proper En- 
couragement to all ſerious Chriſtians to be 
diligent in che Obſervance of them, ſo it 
ſhould cure Unbelievers of ſome of their 
Prejudices, when they ſee this friendly Al- 
liance between the Gaſpel and Natural Re- 
ligion; if they are in Earneſt in their 
Boaſtings about Natural Religion, and do 
not mean all this Talk as a Cover for Li- 
centiouſneſs. | 

The Diſcourſe on Seyzecn hath this Af- 
finity with the foregoing Subject, that it 

l contains 


contains an Account of one Act of Reli- 
gious Worſhip, not leſs material than any 
of the reſt; and with reſpect to which; 
Caution is equally neceſſary, if Arguments 
could do any thing to hinder the many 
Profanations of it. I am not vain enough 
to think that 1 ſhall be able to reform 
Mank ind: But any ſeaſonable Attempt will 
not be ht, I hope, unbecoming my 
Profeſſion. And if in but a few Inſtances 
I may be ſucceſsful ; or if what is here of- 
Rnd, gay help to. keep Religion and com- 
mon H *. in ſome Countenance, in a 
bad World,” I ſhall think my Pains well 
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_ INTRODUCTION. 


ros I enter upon the Particulars of 
pI the Chriſtian Worſhip, it will be neceſ- 
[> Maw fary that I give a ſhort Account of the 

de. Chriſtian Doctrine. For the Chriſtian 


| other cannot be ſufficiently underſtood. 
By the Chriſtian Doctrine I mean that Doctrine, or 


thoſe Points of Faith, by which Chriſtianity is diftin- 
guiſhed from all other Religions; for in Virtue of this 
it is, that the Chriſtian Worſhip ftands diſtinguiſhed 
from all other Ways of Worſhip. With the Few; 
Religion, ſtrictly ſo called, the Religion of Chrift hath 
nothing in common : For — of Moſes (which is 


properly 
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2 Of RepemPTION by 


properly 7 udaiſm) had its Completion by the coming 
of Chrift. But the natural Law, being the eternal Law 
of God, hath never ceaſed, nor can ever ceaſe, but muſt 
make an eſſential Part of every Religion that is truly 
ſo. We have therefore only to ſee in what reſpe&t 
Chriſtianity ſtands diſtinguiſhed from mere Natural Re- 
lens for that mere Natural Religion is not the Whole 

Chriſtianity, is moſt evident. When Feſus was 
preaching in Fudea, we read, that there came one run- 
ning, and kneeled to him, ami aſted, Good Maſter, What 


| ſhall I do, that I may inherit eternal Lift? Here is, in 


the firſt Place, a Profeſſion of his Belief in God, and 
his Ex tions of a future State, which are the two 

d Points of Natural Religion; and if you will at- 
tend to what follows, you will find he wanted nothing 
of a common Virtue. For when Jeſus ſaid — Thou 
knaweſt the Commandments, da not commit Adultery, do 
not "kill, do not ſteal, do not bear falſe Witneſs, defrgud 
not, " honour thy Father and Mother; he readily anſwered, 
All theſe Things bade I obſerved from my Youth. Our 
Saviour diſputes not this Matter with him, but replies, 
Ox x Thing thou LACKEST, go thy Way, ſell whath- 
ever thou haſt, and give to the Poor, and thou ſhalt have 
Treaſure in Heaven, and come take up the Croſs, and 
FOLLOW uz, Mark x. 17, Cc. The Intention of 
our Saviour in this Anſwer, was to tell him, that al- 


| lowing him to be the righteous Man he ſuppoſed him- 


ſelf to be, he could not be ſaved without becoming his 
Diſciple. This was the one Thing he /ached. What 


was he to get by it? If nothing, it was a moſt unrea- 


ſonable Demand upon him, to purchaſe nothing at fo 
great an Expence : For he was to /e// all be had (even 
great Poſſeſſions) and give to the Poor; he was to take 
up the Croſs, and follow Chriſt. Seme Advantage 
therefore, /ome Intereſt in God to ſecure to' him the 
Hopes of a better Life muſ be ſuppoſed to be held forth 
to him, in his being called upon to he Chriſt. 
There is another Paſſage in Scripture which comes to 
the ſame Point. Cornelius, a Centurion, a devout Man, 
and one that feared God with all his Houſe — ſaw in a 


LEY 
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F;/im — an Angel of God coming to him, and ſaying — 


Thy Prayers and thine Alms are come up for a Memorial 
before God; and now ſend Men to Joppa, and call for 
one Simon, whoſe Surname is Peter — He ſhall tell thee 
what thou OUGHTEST To Do, Act. x. 1. &c. Here 
again Natural Religion is deſcribed as ſubſiſting in all 
human Perfection, and yet s0METHING was ſtill to be 
done. Go but to the next Chapter, where St. Peter 
rehearſes this Tranſaction to the Apoſtles and Brethren, 
and you will ſee what this /omething was, for thus the 
Meſſage by the Angel to Cornelius is repeated; Call 
for one Simon, whoſe Surname is Peter, who ſhall tell 
thee Wards, whereby thou and all thy Houſe ſhall be 
SAVED. Cornelius then, it ſeems, was not already 
ſaved by his Natural Religion, but was to be ſaved by 
his attending to the Doctrine in which St. Peter had 
Commiſſion to inſtrut him. And what this Doctrine 
was, we are told, 42, 43. of the tenth Chapter; 
He commanded us to preach unto the People, and to teſtiſy, 
that it ts he which was ordained of God to be the Fudge 
of Quict and Dead — and that through bis Name aulo- 
ſoever believeth in bim, ſhall receive RemissioNn oF 
SINS. Righteous as theſe Men were, they were not 
perfect. Salvation there could not therefore be, with- 
out Remiſſion of Sin; and this they were to obtain by 
Faith in Chriſ; by following him, and becoming his 
Diſciple. What was their Caſe, was, and is the Caſe 
of all the World beſides. For ALL have fanned, and 
come ſhort of the Glory of God, being juſtified freely by 
bis Grace, through the Redemption that is in Jeſus Chriſt, 
as St. Paul ſpeaks, Rom. iii. 23, 24. | 2 

This is the gencral Advantage we gain by coming 
to Chrif, and which we cannot have by mere Natural 
Religion, viz. Remiſſion of Sin, and the Aſſurance of 
Eternal Life by the Redemption that is in Jeſus Chriſt. 
It will be neceſſary that I enter particularly into the 


1 of this great and leading Article of our 
aith. | ; 


B 2 | To 
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4 Of RREDEMPT ION by. 
—Y | To take this Matter from the Beginnin 
Re - | 
I we muſt go up as high as the . 2 
. who being created to a Life of immortal 
| Happineſs, by Tranſgreſſion loſt it to himſelf, and to 
all his Poſterity after him. Now Chrift came to reſtore 
Paine Adam loit, as will appear from the following 
es. ; 
Matt. xviii. 11. The Son of Man is come to ſave that 
which was loft. © | 15 
Rom. v. 19. As byone Man's Diſobedience many were 
made Sinners; ſo by the Obedience of one ſhall many be 
made righteous — That as Sin hath reigned unto Death, 
even fo might Grace reign through Righteouſneſs unto Eter- 
nal Lift by T eſus Chrift our Lord. 5 
1 Cor. xv. 21, 22. By Man came Death, by Man 
came alſo the Reſurrection from the Dead; for as in Adam 
all die, even fo in Chriſt ſpall all be made alive. 
Rom. vi, 23. The Wages of Sin is Death; but the 
on God is Eternal Life, through -Feſus Chriſt our 
YA. 


Here, 1. Grace is ſaid to reign unto Eternal Life, 
even as Sin reigned unto Death. But Sin reigned unto 
Death as in conſequence of Sin, Death paſſed upon all Men. 
Therefore Grace reigneth unto Eternal Life, as, through 


the Mercies of God, Eternal Life is reſtored unto all = 


Men: Grace (yae;) in this Place ſignifies the Favour 
of God accepting us to Eternal Life ; which is ſtyled 
the Gift of God, as it ftands diſtinguiſhed from Debt, 
or what we may demand or challenge as our Due “. 
2. The Obedience of Chrift is expreſly ſet forth as the 
Cauſe of this Grace, or Acceptance to Eternal Life, 
juſt as the Diſobedience of Adam was the Reaſon why 
the Sentence of Death paſſed upon us. By one Man' 
Difobedience many were made Sinners. — By the Obedi- 
ence of one Hall many he made "righteous, &c. What 
now was this Obedience ? It was his Obedience in ſuf- 
| fering, and in dying upon the Croſs, by which he made 


* T bin thet worketh (i. e. doth what the Law requires) is 


the Reward not reckoned of Graee, but of Debt, Rom. iv. 4+ 
g an 


— 
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an Attonement and Propitiation for the Sins of the 
whole Worid. | 
Heb. v. 8. Though he auere a Son, yet learned he Obe- 
dience, ' by the Things which he ſuffered. 

9. And being made perfect, he became the Author of 
Eternal Salvation to all them that obey him. | 

Ti>cralet;, being made perfect ſignifies being made 
perfect through Sufferings, which was effected by 
Chriſt's Death, and not before; as appears from Chap. 
ii. Y 10. where the Apoſtle having ſaid, that Chrif 
was'crowned with Glory for the ſuffering of Death, ſub- 
joins 3 For it became him, for whom are all Things, and 
by whom are all Things, in bringing many Sans unto 
Ghry (re Ar] to make perfect the Captain of their 
Salvation through Sufferings. Chrift therefore was 
(r12z1wl 4G) mage; perfect by ſuffering Death, in Conſe- 
quence of which it is here ſaid, that he became the Au- 
taor of eternal Salvation. For being made perfect (i. e. 
by being made perfect) he became, &c. This will be 
farther ſupported by what follows. 2 

Mat. xx. 28. The Son of Man came to give his Life 

(Are a Ranſom or mas. | 
I Tim. ii. 5. There is one Mediator between God and 
Man, the Man Chriſt Feſus. | 
6. Who gave himſelf a Ranſom for all. 

aurgæ, a Ranſom, is properly the Price or Purchaſe 
of a Man's Redemption. The Money, or other valuable 
Conſideration, upon Payment of which the Captive is 
ſet at Liberty. The Blood of Chriſt, therefore, is the 
Price of our Redemption from Sin and Death, and fo 
it is expreſsly ſtyled by St. Paul, Ye are bought with a 
P. ice, 1 Cor. vi. 20. And by St. Peter; Foraſmuch as 
ye know that ye were not redeemed (ar. N Ne. 
with corruptible Things, as Silver and Gold — bat with 
the precious Blood of Chriſt, as of a Lamb without Blemiſh, 
and without Spot (1 Pet. i. 18.) i. e. by Chrift offering 
vp himſelf as a Sacrifice or Propitiation *. Propitia- 


* Some Writers affect to call the Blood of Chriſt the Seal of 
the Covenant. This is new Language in Divinity, of which the 


tory 
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; - tory Sacrifices were in Nature of them (aurgn) Ranjoms ; 
the Life of the Animal being accepted inſtead of the Pu- 
mſhment due to the Offender ; and that Chriſi was a pro- 
pitiatory Sacrifice, the following Paſſages will ſhew. ' 
John vi. 51. J amthe living Bread which came down 
from Heaven; f any Man eat of this Bread he ſhall live 
for euer; and the Bread that I will give is My FL ESU, 
ephich I will give ror THE LITE of the World, © 
. x. Y. 14. — T lay down MY LIT I for the 


h. | dl 
Act. xx. 28. —— The Church of God, which be 
hath PURCHASED with his own Blood. 
Rom. iii. 24, 25. —— Feſus Chriſt; whom God 
bath fet forth to be a PRO ITI ATIoN, — for the Ro- 
miſſion of Sins that are paſt. | | 
Eph. v. 2. Chrift bath — given BY for us an 
OFFERING and a SACRIFICE to Goff. © | 
Rom v. 11. By whom we have received the Ar- 
TONEMENT. 
Coloſſ. i. 14. In whom wwe Have REDEMPTION 
through his Bload, even the ——_ of dur Sins. 
19. For it pleaſed the Father — having made Peace 
BY THE BLooD of his Croſs, BY HIM to reconcile 
all Things to himſelf. © | : 
. Theſe Paſſages want no Comment. You have ſeen 
before, that Chri/ was to reſtore what Adam loſt; that 
he was to doit by his Sufferings and Death, which was 
to be a Ranſom for all. And here Cyriſ himſelf ſays, 
chat he would give his Fleſb (i. e. his Body) / for the 


Scriptures know nothing- Often. is Chrift ſet forth as a Sacri- 
fre, Attenement, or Prepittation for Sin; but no where is the 
Bear or the Blood of Cbriſt called the Seal of the Covenant, 
which, in the Nature of it, it cannot be. The Sealof the Cove- 
"nant is the Evidence of the Covenant, and Cbriſ's Death was not 
the Evidence of the Covenant, nor, properly ſpeaking, | 
1 Evidence of it. Had Cbri died, and only = he would bee 
9 - given no Prof of the Truth of his Miſſion; but that which is 
1 the Evidence of Cbriff's Miſfion, that, and that only, is the Evi- 
| . "dence of the Covenant. Such are all the mighty Works which 
he. wrought; but eſpecially, and above all, fuch was his Refur- 
veEtion fxom the Dead, by which, (as the Apoſtle ſpeaks). he was 


Life 


\JECLARED 10 be the Sen Cad with Power, Rom i. 4. 
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Life of the World; and his Apoſtles fay of him, that 
he is a Propitiation, an Offering, a Sacrifice, an At- 
tenement, our Redemption, and our Reconciliation with 
God. They who underſtand theſe Expreſſions as Al- 
_ only, and not as denoting any real and proper 
Efficacy in the Blood of 1 to put away our Sins, 
are very unreaſonable. For if they are Aluſions, they 
muſt be Alluſions to ſomething ; and to what can they 
allude, but to the Sacrifices under the Law ? Suppoſe 
this to be the Caſe, you muſt then grant that the Sa- 
crifices under the Law were real and proper Sacrifices ;. 
for an Allufion is an Alluſion to ſomething real. But 
if the Sacrifices under the Law had a real Effect (as it 
is certain they had) the Blood of Chriß had a real and 
more noble Effect; and ſo far is it from Truth, that 
Chrift was a Sacrifice for Sin alluſively only to the Sa- 
crifices under the Law, that the legal Sacrifices them- 
ſelves were but Shadows and Repreſentations of the 
Sacrifice of Chr:i/? ; as faith the Author to the Hebrews, 
The Law" was the Shadow of good Things to come, 
Heb. x. 1. Let us attend to the Particulars of the 
Compariſon between the two Diſpenſations (the Legal 
and the Evangelical) as ſtated at large in this Epiſtle, 
and we ſhall ſee very plainly how the Caſe ſtands. 


Was Aaron an High Prieft > ſo was Chrift, Every 


High Prieft taten from among Men is ordained for Men 
in Things pertaining unto God —— And no Man taketh 
"this Honour to himſelf, but he that is called of God, as 
was Aaron. So alſo Chriſt glorified not himſelf to be 
made an High Prieft, but he that faid unto him, Thou 
art my Son, to Day have I begotten thee, Chap. v. Y 1. 
— 5. Did Aaron, as an Eigh Prieſt, offer both Gifts 
and Sacrifices for din? fo did Chrift. But the Sacrifice 
differed. The High Prieſt under the Law offered the 
Blood of Beaſts : But Chrift being come an High Prieſt 
— neither by the Blood of Goats and Calves, but by hit 
 ewwn Bleed, entered into the Holy Place. And as the 
Sacrifice differed, ſo were the Effects difterent. The 
legal Sacrifices were a Remedy againſt legal Impuri- 
ves; the Sacrifice of Chriſt waſhed away the Defile- 
1 ments 


r 
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ments of Sin. For if the Blood of Bulls and Goats, 
and the Abbes of an Heifer ſprinkling the unclean, ſancti- 
fieth to the purifying of the Fleſh 3 how much more ſhall 
the Blood of Chriit, aubo through the eternal Spirit of- 
fered himſelf without Spot to God, purge your Conſciences 
from dead Works, to ſerve the living God? Chap. ix. 
y It. — 15. The Blood of Chriſ cannot make that 
not to have been done which was once done ; nor that 
not to be an Offence, which in the Nature of it is an 
Offence ; much leſs could the Blood of a Calf or a 
Goat. But as, in the one Caſe, the Offence notwith- 
ſanding, the Offender, in virtue of the Sacrifice, was, 
in View and Conſtruction of Law, or as to all Purpoſes 
of legal Privilege, confidered and treated as guiltleſs ; 
ſo in the other, we, though Sinners, are, through the 
Blood of Chris, accounted as righteous, and as ſuch 
accepted to the Privilege of eternal Life. . To the ſame 
Purpoſe a litile af:er : Almoſt all Things are by the Law 
purged with Blood. and without ſhedding of Blood is no 
Remiſion. It was therefore neceſſary, that the Patterns 
of the Things in the Heavens ſhould be purified with 
theſe, but the Heavenly Things themſelves with better 
_ © Sacrifices than theſe, Y 22, 23. The Patterns of the 

Things in the Heavens, or of the Heavenly Things, ſig- 
nify the legal Oeconomy, as ſhadowing out the Evange- 
tical, which is the Diſpenſation of Things pertaining 
to a better Life, as the Law was a Diſpenſation of 
Things pertaining to this. And what the Apoſtle here 
ſays is to this Effect, that the Sacrifices appointed under 
the one muſt needs be inferior in Nature and Efficacy 
to thoſe appointed under the other, inaſmuch as the 
Subſtance is more worthy than the Shadow. It is to 
this Purpoſe he ſpeaks a little below, Chap. x. y 1.— 4. 
For the Law hawing a Shadow of good Things to come 
— can never with thoſe Sacrifices which they offered 
up Year by Year continually make the Comers thereunto 
perfect. It is not poſſible that the Blood of Bulls and 
Goats ſhould take away Sin. To this the Law itſelf 
gave ample Confeſſion, by the frequent Repetition of 
its Sacrifices, which the Apoſtle alſo notes, y 7755 
a ; ; 4 . A 
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Then (ſays he) 7. e. if the Law had made the Comers 
thereunto perfeft, would they have cenſed to be of* 
fered, becauſe that the Worſhippers once purged ſhould 
have had no more Conſcience of Sins; but in thoſe Sa- 
crifices there is a Remembrance of Sins made again ev 
Year. But what the Apoſtle denies of the legal Sacri- 
fices, that he affirms of the Sacrifice of Chriſt, as it 
follows J 11. And every High Prieſt flandeth daily 
miniſtring and offering oftentimes the ſame Sacrifice, which 
can newer take away Sins. But this Man (Chriſt) af 
ter he had offired one Sacrifice for Sins, forever ſat down 
at the Right Hand of God, from thenceforth expecting 
till his Enemies be made his Foot-ftool. For by one Of- 
fering he hath perfefed forever them that are ſanctiſied. 
Again, Chap. ix. 24 — 28. Chriſt is not entered 
into the holy Places made with Hands, which are the 
Figures of the true, but into Heaven itſelf, now to appear 
in the Preſence of God for us. Nor yet that he ſhould 
offer himſelf often, as the High Prieſt entreth every Tear 
into the Holy Place with the Blood of others : But now 
once in the End of the World hath he appeared to put 


pointed unto Men once to die, but after this the F 

ment; ſo Chriſt was once offered to bear the Sins of many, 
and unto them that look for him ſhall he appear the ſecontl 
Time, without Sin unto Salvation. God hath left this 
Teſtimony of his Diſpleaſure againſt Sin, that all the 


Sons of Adam are ſubject to the Law of Mortality [for 


_ otherwiſe the Threatning, in the Day that thou eate}? 
thereof thou ſhalt ſurely die, would have been abſolutely 
without Effect.) But this is but for once, and for a 
Time; for Chrift is to appear a ſecond Time, in order 
to judge the World, when all Enemies ſhall be put under 
his Feet ; and as Sin is done away by his Sacrifice, 
ſo Death ſhall be deſtroyed by the Reſurrection from 
the Dead. | | | 
This is the plain Scripture Doctrine; and without it, 
it will be impoſlible to give a conſiſtent Account of 
many Paſſages in Scripture relating to Chrift and his 
Miniſtry. There are thoſe who conſider get 
mpy 


away Sin by the Sacrifice of himſelf. And as it is 4 | 
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ſimply under the Notion of a Prophet, ſent to declare 
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the Will of God, and to leave us an Example of Hu- 
mility and Patience, But conſiſtently with the Scrip- 
ture Accounts of him this cannot be. For, 1. The 
Apoſtle plainly diſtinguiſhes Chri/t from the Prophets. 
God, who at ſundry Times, and in diverſe Manners, 
Spake in Time paſt unto the Fathers by the Prophers, hath 
in theſe laſi Days polen unto us by his Son, Heb. i. 1. 
Chriſt therefore was not merely a 644 but more than 
a Prophet ; and yet if he came only to declare the Will 
of God to Mankind, in what Reſpe& did he differ 
from the Prophets that went before him? 2. With re- 
ſpect to his Nature and Dignity, he was the Son of 
God, the Heir of all Things, the Brightne/s of his-Fa- 


ther s Glory, and the expreſs Ima » f his Perſon; E 


by wwhom the Worlds were made, and who upholdeth all 
Toings by the Word of his Power. This great, this di- 
vine Perſon, far above all Angels and every Name that 
is named, condeſcended to take upon himſelf Fleſh and 
Blood —— For what? Merely to be a Preacher of 
Righteouſneſs? An Office whieh the loweſt of the 


Sons of Men, inſtructed with Power and Authority 
from God, might and did execute as ſucceſsfully as he 


The. Apoſtles were the Preachers of the Goſpel, and 


were eminently were they ſo than Chriſt, who if he 


came for nothing elſe but to preach, you will not eaſily 


' reconcile his Office to his high Original, nor account 


for the ſhort Period of his Miniſtry ; for within the 


Compaſs of about three Years preaching, not to all the 
World (which by one Man, in ſuch a Space of Time, 


could not be) but to his Countrymen only, all was 


finiſhed by his Death. And here ariſes a new Diffi- 


culty ; for 3. Why, it may reaſonably be aſked, was 


_ Chriſt crucifed? Why did God lay this Burden upon 
him? Why did it S h Cbriſt to ſuffer ? Say what 


you pleaſe, That it was to confirm his Doctrine, 
—— That it was to give an Example of Patience to 


his Followers; or whatever elſe you can think of, but 


one; you will never be able to diſtinguiſh him in this 
Reſpect from the leaſt of his Apoſtles, who were - 
55 | R725 
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delivered unto Death for the Goſpel ſake. Yet St. 
Paul aſks, Was Paul crucified for you? No; Paul 
was not crucified. But Paul ſuffered as -much, and 
was at laſt a Martyr to his Religion; and his Blood 
had as much the Virtue of a Teſimony, and an Exam- 
ple, as the Blood of Chrift. But Paul's Blood had 
not the Virtue of a PRoyITIAaTiIon. This is the true 
ſpecific Difference which makes Senſe of the Queſtion, 
and ſolves all Difficulties. For it will not be hard to 
ſuppoſe, that when the Sins of all the World were to 
be laid upon one, the Eternal Son of God, both God 
and Man, might, in the Wiſdom of God, appear to 
be the only Perſon qualified to bear them ; nor that, 
when the chief, or rather ſole, End of his coming in 
the Fleſh was to die for us, he ſhould, after a very 
ſhort Stay on Earth, through Death, return again to 
God, and leave the Miniſtry of the Word to other 
Hands, To proceed : 

The Declaration of this gracious Purpoſe of God to 
reſtore Life and Immortality by or through the Sacri- 
* fice of Chriſt, is ſtrictly and properly To 'Evaſy:iAo, 
THE GosPEL. The Goſpel is good News or 


glad Tidings; as Luke ii. 10. Behold I bring you © 
co T1DIiNGs of great Foy, which foall be ta all © 


People. What theſe good Tidings were, the following 
Words ſhew ; -— For unto you is born this Day, in the 
City of David, a Saviouk, which is Chriſt the Lord. 
So Adds xiii. 32. And we declare unto you GL ab TI- 
DIN zs, that the Promiſe which was made unto the 
Fathers God hath fulfilled unto us their Children, in 
that he hath raiſed up Jeſus again.— Be it known unto 
you, therefore, Men ard Brethren, that THROUGH this 
Man is preached unto you the FORGIVENESS OF Sis, 
and BY HIM all that believe are jusTIF1ED. The 
Greek Word in both theſe Places is 'Era/yinifoum, 
which ſignifies (literally) to preach the Goſpel, or to 
bring glad Tidings, which glad Tidings were the de- 
claring Chriſ to be the Saviour and Redeemer of the 


World; the Perſon in whom and by whom the Pro- 


* 
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miſe was fulfilled which was made to the Fathers, 
i. e. the Promiſe of the Forgiveneſs of Sins, and Juſti- 
fication unto Eternal Life. But it is carefully to be 
obſerved, that the Offer of Reconciliation by the Goſ- 
pel is not an abſolute Act of Grace, but a Declaration 
of Pardon and Acceptance to thoſe only who believe, 
under the Qualification of Repentance and good 
Works. The Scriptures ſuppoſe a general Defection 
in Mankind from the Law of God, to which they are 
called back by the preaching of the Goſpel, and all 
who, qualified by Repentance, ſhall accept the Goſ- 
pel, and rely upon the Mercies of God in Chrift for 
Salvation, are, actual, in a State of Reconciliation 
with God, i. e. their paſt Sins are freely forgiven, 
and they ſtand intitled to Eternal Life, on Condition of 
future Obedience. But as without the Goſpel all Men 
were Sinners, ſo Faith in Cbriſt notwithſtanding, all 
are {till Sinners; for the Goſpel doth not qualify us for 
Perfection. The Goſpel requires Repentance; and 
Repentance is nothing leſs than a returning back to 
the Obedience of the Law from which we have 
ſwerved. But perfect Obedience is no where to be 
found; no where to be expected, either without the 
Goſpel, or with the Goſpel: The Conſequence of 
which is, that as it is by the Grace of God in Christ 
that our paſt Sins are forgiven when we come to the 
Goſpel, 1a it is by the ſame Grace that our imperfect 
Obedience is accepted whilſt we live under the Goſpel; 
and to both muſt be applied what St. Paul ſays, Rom. 
il. 23, 24. We are uſlified freely by his Grace through 
the Redemption that is in Chriſt Jeſus. For all have 
 finned and come ſhort of the Glory of God. And this is 
what he means when he ſays, (J 28.) 4 Man is juſti- 
ied by Faith (vel ile vos) oithout the Deeds of the 
Law: The Apoſtle's Meaning, I ſay, is not that Obe- 
dience contributes nothing to our Salvation, or that we 
may be ſaved by Chriſt, whether we are obedient or 
not ; but that we cannot c/aim upon our Obedience; 
becauſe our Works are not perfect before God. By 
Faith we may claim the Promiſes of God, to which 
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our Faith intitles us, ſuppoſing us duly qualified by 
Repentance: But he that claims upon God's Promiſes, 
flees to his Grace, and muſt be underſtood as renounc- 
ing all Claim from his own Righteouſneſs. This is 
being juſtified (ywets tz [w) without Works, i. e. ſepa- 
rately from, or excluſive of Works, conſidered as the 
Graund or Cauſe of our Juſtification. For Juſtification 
is that Act of God, by which we are accounted or ac- 
cepted as righteous ; and this is not at all founded in 
our Works (which conſidered, we are none of us righ« 
teous) but in the free Grace of God, for the Sake of 
Jeſus Chriſt. [| 
But if this be ſo, it will naturally be aſked, What 1 
was the Condition of thoſe who lived and died before 
Chrift came in the Fieſh? Was there no Sal vation. 
ſor them, or are there more Ways of Salvation than 
one? To theſe Queſtions the Scripture will anſwer, 
That Salvation was to be had before the coming of 

Chriſt, as well as after; and that all who were then | 
faved, were ſaved, as we are ſaved, by Faith in God's ö 
Promiſes through Chriſ the Redeemer ; with this Dif- | 
ference only, that their Faith looked forward to the 
Redeemer as yet to come, whilſt ours looks backwazd. | 
upon the ſame Redeemer as come already. Of Noah | 
it is ſaid, that he was Heir of the Righteouſneſs which 1 
is by Faith, Heb. xi. 7. And of Abraham, that he | 
believed in the Lord, and he counted it to him for Righ- 
teouſneſs, Gen. xv. 6. Rom. iv. 3. And this muſt 1 
needs have been the Caſe, if ſo be they were at all | 
juſtified. The Righteouſneſs which is of Works they i! 
could not plead, for their Works were not perfe@ be- 

/ fore Gad. | | 
Furthermore, it is evident that the Faith of the 
Patriarchs, by which they were juftified, had for its 
Object the Redeemer to come. Your Father Abraham 
(ſays Chrift to the Jews) rejoiced to ſee my Day, and 
he ſaw it, and was glad, Joh. vii. 56, Chrift then 
was foreſhewed to Abrabam ; and ſo ſays St. Paul, To 
Abraham and his Seed were the Promiſes nad an 

tba Seed is Chiiſt, Ga/ iii. 16. God's Method of 
N C ſavir 
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„ ee therefore, hath in all Ages been one 
and the ſame. Chrift ſet forth as the Author of Salva- 
tion, and Faith in God's Promiſes through him (which 
always implies a ſuitable Obedience) as the Condition 
of our Acceptance to the Benefits purchaſed by him. 
The outward Appointments in Religion were indeed 
different in different Ages. The earlieſt of theſe was 
Sacrthees;” which were coeval with the Fall, and are 
rightly underſtood to have been appointed of God, to 
ſhadow out that great Sacrifice which was once to be 
offered up for the Sins of the World. When Abraham's 
Seed was to be ſeparated from the reſt of the World, 
Circumciſion was appointed as a Mark of Diſtinction; 
and in Aſter-times, the Ritual Law came in, which 
was intended as a Hedge about that People, to keep 
them from all Intercourſe and Communion with the 
Idolatrous Nations, that they might cleave ſtedfaſtly 
unto the Lord their God, who had brought them out 
of the Land of Egypt, and by whoſe mighty Arm 
they were now to be put in Poſſeſſion of the promiſed 
Land. But ſuch Appointments, though they altered 
the Rule of Obedience for the Time that they were 
given, were property no Parts of the Covenant of Sal- 
vation, which ſubfiſted in full Perfection before theſe 
Appointments were made, and would do ſo again, 
when, the Reaſons for ſuch Appointments ceafing, 
the Appointments themſelves ſhould be at an End. 
This is the very Argument made uſe of by St. Pau“, 
to prove that the Gentiles who believed in Chri/, were 
intitled to the Benefits of the Covenant, though they 
did not ſubmit to be circumciſed, and keep the Law 
of Moſes. The Foundation of his Reaſoning (I ſay). 
is this, That Circumciſion and the Law of Moeſes were 
no Parts of the original Covenant; but added after- 
wards, for ſpecial Reaſons, which concerned the Times 
in which they were appointed, and thoſe only. 
Abraham believed in God, and it was counted to him 
for Righteouſneſs. —— How was it reckoned? When 
he wa in Circumciſion, or in Uncircumcifion® Not in 
Cirtumciſon, but in Tucircumciſun. And he received 


the 
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the Sign of Circumciſion, a Seal of the Righteouſneſs of 
the Faith which he had being yet uncircumciſed, Rom. 


iv. 3, — 11. This is a State of the Fact, as it 


is recorded in the Old Teſtament. Now if Abraham's 
Faith was counted to him for Righteouſneſs whilſt he 
was uncircumciſed, z. e. if he was within the Cove- 
nant before Circumciſion, and Circumciſion was added 
afterwards, only as a Sign or Token of the Covenant; 
it is clear that Circumciſion could be no Part of the 
Covenant: And the Inference which the Apoſtle 
draws from hence, is, That Abraham was the Father of 


all them that believe, though they be not circumciſed, 


that Righteouſneſs may be imputed to them alſo. The 
Inference 1s juſt and neceſlary ; for if Abraham him- 
ſelf was juſtified by Faith without, Circumciſion, Why 
may not the Gentiles inherit the Bleſſing of Abraham 
by Faith, without Circumciſion? The like muſt be 
ſaid of the Law of Moſes; for, as the Apoſtle goes on 
to argue, The Promiſe that he ſhould be the Heir of the 
World, auas not to Abraham, or to his Seed through the 
Laau, but - through the Righteouſneſs of Faith to 
the end the Promiſe might be ſure to all the Seed; not 
to that only which is of the Law, but to that alſo which 
is of the Faith of Abraham, abo is the Father of us 
all, (3 13. —— 16. ) The ſame Point is again pur- 
ſued, Gal. iii. 16 18. To Abraham and his Seed 
were the Promiſes made And this I ſay, that the 
Covenant that was confirmed before of God in Chriſt, 
the Law, which was four hundred and thirty Years 
after, cannot diſannul, that it ſhould make the Promiſe f 
none Effet. | For if the Inheritance be of the Law, it 
is no more of Promiſe; but God gave it to Abraham by 
Promiſe. That is; to ſyppole that the Inheritance 
depends upon the Law, is to ſhut out the Promiſe: 
And if you allow (what the Scripture ſhews) that 
God gave the Inheritance to Abraham by Promiſe, it 
will follow, that the Law hath eſſentially no Relation 
to the Inheritance. For why? The Law was given 
above four hundred Years after the Promiſe was made.; 
and how then could the Bleſſing of Abraham ſo hang 
£ G2 upon 
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upon the Law, that there ſhonld be no Salvation with- 
out it? If the Covenant originally did ſubſiſt without 
the Law, it might again ſubſiſt without the Law, and 
naturally would do ſo, when thoſe Reaſons ceaſed for 
which the Law was given. And this the Apoſtle tells 
us was then the Cafe. The Law (fays he) was added 
becauſe of Tranſereſſims, till the Seed ſhould come to 
whom the Promije was made. (Y 19.) And again; 
The Law was our Schoolmaſter to bring us unto Chriſt. 
24) The Conſequence of which is, that Chrif 
the promiſed Seed, being come, the Law of Courſe 
expired, and Circumciſion with it, which being in- 
rended as a Mark of Separation, could be of no far- 
ther Uſe, when by the calling in of all Nations to 
one and the fame common Fanh, the Fervs ceaſed to 
be diſtinguiſhed from other People. | 
I be Conclufion is, that . the Law Men were 
ſaved not by the Law, bat by a Covenant of Mercy, 
clearly diftin from and antecedent to it; which Co- 
venant is that very Goſpel we now profeſs to be ac- 
compliſhed in Chrift, and by which we hope to be 
ſaved, Well therefore might the Apoſtle fay, that 
the Goſpel was preached to Abraham ; and our Saviour, 
that Abraham rejoiced to ſee his Day, and he ſaw it, 
and was glad. The Day he faw afar off, but the 
Bleſſing was preſent to him; and ſo it was to all who 
walked in the Steps of his Faith and Piety ; the Efficacy 
of Chriſts Attonement SI the Time of his 
coming. This was true Religion from the Beginning; 
and this will be true Religion to the End ; not the Re- 
ligion of Nature, but the Religion of Grace. Nature 
could ſhew a Law; but Nature provided no Help for 
Sinners, who were to be purged no otherwiſe than by 
the Blood of Chriſ once to be offered up to God as 
2 Lamb without Blemiſh, and without Spot, 1 Pet. 


©2003" 

| How much the Patriarchs underſtood either of the 
Nature of that Salvation which was to be brought 
about by the promiſed Seed, or of the particular Way 
and Manner by which i was to be effected, it is _— 
; — 


that ; 
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eaſy to ſay, nor is it neceſſary to the preſent Argument. 
For it is very conſiſtent to ſuppole, that the Faithful in 
all Ages were ſaved by the promiſed Seed; though it 
be admitted that all Ages had not the ſame Degrees of 
Light and Knowledge communicated to them concern- 
ing theſe Matters, that we now have. But a Covenant 
of Reconciliation there muſt have been ſo far known 
and underſtood, as to afford Ground for a firm and 
certain Aſſurance, that on Condition of new Obedience, 
and Truſt in God's Promiſes, Mankind ſhould be ac- 
cepted to Mercy and Favour in a better Life. 'Thoſe 
who would ſee this clearly made out, and the great 
Charter of our Salvation traced down from Adam to the 
Seed of Dawid, may conſult the learned Biſhop Sher- 


lachs Uſe and Intent of Prophecy, to which I refer 
them. 


PRAYER» principal Intention, which is to explain the 
ſeveral Parts of the Chriſtian Worſhip, which 
reſts upon and refers itſelf to it. We find in the Ad: of 
the Apoſiles, Chap. ii. „ 42. that as ſoon as ever the 
Goſpel begun to be publiſhed, and a ſufficient Number 
of Converts came in, a publick Worſhip was ſet up. 
For, ſpeaking of the firft Believers, the Hiſtorian ſays, 

2 continued fiedfaſily in the Apoſtles Doctrine, ane 
Fellbauſbip, and in breaking of Bread, and in Prayers. 
Wich Words, perhaps, would have been better tranſlated 
thus: And they continued ſiedfaſily in the ApoſiJes Do- 
Arine, and in the Communion and breaking of Bread, 
and in Prayers. The Doctrine, no doubt, means the 
Goſpel Doctrine, the Forgiveneſs of Sins by the Re- 
demption through 7% Chrift ; and the Worſhip here 
mentioned 1s Prayer, and the Sacrament of the Lord's 
Supper ſignified by the Communion and breaking of 
Bread. Theſe two Appointments: make up the whole 
of what may, in Strictneſs of Speech, be termed the 
Chriſtian Worſhip; and I hope to give ſuch an Ac- 
count of both, as will convince all, who judge with- 
out Partiality, that God hath not commanded theſe 
Things merely for commanding fake, but to carry je 
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This Foundation laid, I now proceed to my 
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& the great Ends of his Providence, in ſending his Son, 
8 and calling us to Repentance; and that they are a rea- 
enable Service. The general Method which I ſhall 
- obſerve, will be to ſet forth the Nature, Uſe; and Ef. \ 
© ficacy of theſe Appointments. By the Firſt I ſhall 1 
ſnew what the Inſtitution means; by the Second, the 
Reaſons Why it was appointed; by the Third, the En- 
couragement we have to a diligent Obſervance of it. 
And decauſe a mere external Compliance with theſe 
Inſtitutions will neither anſwer the End of their Ap- 
pointment, nor procure to us the Benefits intended by 
them, it will therefore be neceſſary, in the laſt Place, 
that I ſhew, what are thoſe Qualifications which are 
previouſly requiſite to fit and prepare us to. perform 
them in a worthy, and acceptable Manner. I ſhall treat 
firſt of Prayer, becauſe that is virtually contained under 
the other, and, in the Order of Nature, antecedent 
to it. | 
The End of Prayer is to recognize God as the Crea- 
tor and Governor of the World. It is not to make 
known to him ourWants, which he underſtandeth better 
than we do ourſelves ; but it is to acknowledpe, and: 
make ſolemn Profeſſion, that he is the Author of all 
Good to us, and that as we are- indebted to him for- 
what we have, ſo what we want muſt come from him. 
This ſtews, that God's Knowledge 4 OW is no 
Reaſon why we ought not to pray, ſuppoſing that any 4 
good Account obey 0 given why God hath — 1 
us to recognize him as the Author of all Good; and | 
there is this natural Reaſon to be given for it, that this 
conſtant Acknowledpment of God's fovereign Domi- 
nion, which Prayer implies, is a conſtant Call to Duty. 
For we can never reflect that God is our Creator, 
without conſidering, at the ſame Time, that we owe 
him Obedience. It is this Senſe of God prevailing in | 
oor Minds, that is the Foundation of all Religion. | 
For what other Reaſon have we to yield Obedience to | 
-God than this, that to him we owe ourſelves, and all 
that is dear and valuable to us, the  Bleflings of this | 
Life, and the Glories of the next ? If we were _—— 1 
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the Authors of our qwn Good, we ſhould owe Obe- 
dience to none: Or if there were any. other Being 
which could claim a Partnerſhip with God in the Be. 
A nefits which we receive, he alſo would have a Right to 
: be a Sharer with him in the Homage that we pay : But 
if we are God's, and not our own ; if he is our Bene- 
factor, and none elſe independent of him; the Inference 
is eaſy and natural, that he has eminently, and above 
all, a Right to our Obedience ; and that therefore we 
are not to difpleaſe him in pl ourſelves; no, not 
in pleaſing the whole World; for his is the whole 
World, and he- is the Lord of all, becauſe he is the. 
Maker and Preſerver-of all. 4 
This is a Concluſion which naturally ariſes in 
Man's Mind, upon the Confideration of the Being and 
governing Providence of God. But if we grow un- 
mindful of theſe Things, Religion will be loſt ; and 
this may eaſily be; for God does not make himſelf 
known to us in ſuch a Way as to force himſelf upon us, 
whether we will or no. If he were to be ſeen with our 
bodily Eyes, and we could behold him from the 
Throne of bis Glory, dealing out his Bleſſings among 
us with an indulgent and plenteous Hand; ſending us 
Food, ſending us Raiment, ſending us all Things; in not- 
knowing him, we ſhould be more ſenſeleſs than the Brutes; 
for the Ox knoweth his Owwher, and the Aſs his Mafter's. 
Crib. But becauſe we are here to walk by Faith, and not 
dy Sight, we therefore want ſome external Warnings to 
put us upon making uſe of our Reaſon, and confidering. 
what we are, and to whom we are indebted for all we 
have, and all we hope for: And what more effeQual 
Courſe could God have taken to beget in us an habitual 
Senſe and Conviction of this, than by making it our 
Duty, that ſo often as we feel our own Wants, ſo often 
we ſhould bear Witneſs, with our own Mouths, of his 
Sovereign Power and Goodneſs, and of our Infuffici- 
| ency to do any Thing without him ? I do not ſay, that 
| Prayer is a Means abſo/utely neceſſary to = us in Mind 
1 that we are Creatures depending upon God. All the 
1 Works of Providence which we ſee about us, are an 
| n | Evidence 


Q 
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Evidence of this great Truth, which we are at all 
Times at Liberty to take Notice of, if we find ourſelves 
ſo diſpoſed. But to cure this Temper of Mind, and 
to make it familiar to us, we ſhould find it no eaſy 
Matter, if there were nothing to check that natural Pro- 
penfity, which we all of us feel, to let ourſelves looſe 
to thoſe more pleaſing Reflections, which Senſe and 
Paſſion are ever apt to throw in our way. | 

This (if there was nothing more in it) would accoun 
for an Obſervation no leſs true than common, That in 
Proportion as Men accuſtom themſelves , to neglect 
their Prayers, they. grow more looſe and careleſs in 
their general Behaviour. For through Lack of theſe 
Calls to Thought and Conſideration, the Mind inſen- 
fibly ſteals away from the Creator to the Creature. 
And for the ſeli-ſame Reaſon, bad Men are never leſs 
at Eaſe, than when they are obliged, on ſome worldly 


Views, to do Homage to their Maker, or rather to 


make a Show and Appearance of doing it; for they 
muſt be quite ſtupid, and paſt feeling, if the Solemnity 
of Religious Worſhip will not raiſe. thoſe Refletions 
which gall the Conſcience, and make them uneaſy 
with themſelves. Vou will fee this very plainly, if you 
will apply this Reaſoning to thoſe ſeveral Acts of Wor- 


ſhip, which by common Uſe are generally comprized 


under the Notion of Prayer, and the Particulars which 


| are the Subject Matter of it. Prayer, in the ſtrict 


Senſe, is the calling upon God for the Supply of our 
Wants, and. theſe are either Temporal or Spiritual. 
Chrift hath taught us to pray for our daily Bread; 


which comprehends both the Neceſſaries and the Con- 
veniencies of Life. Put this Prayer now into the 


Mouth of a Glutton, or a Sot, and ſee where will be 
the Decency of it. Can you aſk of God the Conti- 
nuance of thoſe Bleſſings, which you every Day abuſe 
to his Diſhonour ? So we are taught to pray for the 
Forgiveneſs of our Sins, and the Aids of God's Grace; 


Which may well become us, if we mean to repent and 


\ 


amend : But can you aſk that Grace which you turn 
into Wantonneſs ? Can you beg of God to forgive 
Aer | vou 
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ou thoſe Sins to Day, of which you are reſolved, 
if Opportunity ſerves, to be guilty again to Morrow ? 
Finally ; we are taught not only to aſk for what we 
want, but to return "Thanks alſo for Benefits received; 
which will be a reaſonable Service, if we bear with 
us a grateful Mind. But can we profeſs Thankfulneſs 
with our Mouths, and. deny it by our wicked Works ? 
——— They who come to their Prayers without any 
Degree of Attention or Seriouſneſs, may do theſe with 
as much Eaſe as they do many other. abſurd Things : 
But if bad Men will but mind what they are about, 
there is that in Prayer, which will be a Reproach to 
them, and ſhame them into ſome good Reſolutions. 
And therefore it is a very idle Thing to aſk, © To 
* what End ſhould we pray, fince God, infinite in 
«© Wiſdom, knows our Wants, and infinite in Good- 
«« nefs, muſt be ſuppoſed at all Times ready to beſtow 
upon us what he ſees to be needfu}?” This is an 
old Objection againſt Prayer; and it is obſervable, 
that thoſe who reaſoned in this Manner rejected“ all 
Inftitutions. With great Confiftency with themſelves ! 
For if you meaſure the Value of theſe Things by their 
natural Efficacy, as to God, they are all alike, God 
has no more need of Prayer than he has of Sacrifices; 
and how little that is, he tells us himfelf, 2 11. 
To what Purpoſe is the Multitude of your Sacrifices To 
ME, ſaith the Lord? 7 DELIGHT vor i the 
Blood of Bullocks, or of Lambs, or of He goats. And 
P/alm |. 12. If I were hungry, I would mt tell ther, 
for the World is mine, and the Fulneſs thereof. Will I 
eat the Fleſh of Bulls, or drink the Blud of Goats? 
But as God commanded Sacrifices, of which he kad ro 
need, ſo he hath commanded Prayer, of which he hath 
no need; and both for the ſame Reaſon, wiz. becauſe 
Men needed them to be as Memorials of his govern- 
ing Providence, and to keep alive that Faith and Truſt 
in him, which is neceſſary to their well — | 
Thus much for the Nature and U/e of Prayer; 
which appears, in its general Notion, to be no more 
* Vid. Origen. de Orat. & 11, 8 ha 
n. 
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than a Recognition of God as the Creator and Gover- 
nor of the World. And thus far Prayer is a Part of 
Worſhip, not peculiar to Chriſtianity, but common to 
all Religions. in the World. How it came to be fo, is 
a Queſtion very eaſily anſwered. For thoſe who think 
not Prayer to be a natural Duty, may ſee its Appoint- 
ment in the Appointment of Sacrifice ; for Sacrifice 1s 
Prayer by outward Symbols; and the Appointment of 
Sacrifices is as old as the Fall of Man. But there is a 
Circumſtance in Chriſtian Prayer peculiar to Chriſtia- 
nity, which makes it to be a Recogaition of God, not 
only as our Creator, but as our Redeemer; for we 
are commanded to pray for all Things in the Name 
.of Chrift, i. e. in Truſt in his meritorious all- ſufficient 
Sacrifice ; and in this View it. is an Inſtrument ſerving 
to perpetuate the Memory of our Redemption, an 
to excite in our Minds all thoſe grateful Sentiments, 
which the Conſideration of our Redemption yields. 
Now as Prayer, whether publickly or privately per- 
formed, is, in the Nature of it, one and the ſame 
Thing, it may be demanded, what particular Uſes 
are ſerved by its being commanded to be done pub- 
lickly; and they are theſe. | , . _ . 
1. The Duty is hereby more ſecure from being 
lected. When things are to paſs. only between God 
and Mens Conſciences, and they have nothing to In- 
fluence them but the Ingenuity of their Temper, it is 
an Eaſy Matter for them to grow remiſs and careleſs. 
But when, they cannot commit a Fault, but the World 
muſt take Notice of it, this lays hold of natural Mo- 
deſty, and the Concern. which every Man has for his 
oon Credit, will help to keep him within ſome Bounds 
of Decency.. In the firſt Ages, thoſe who cuſtomaril 
abſented themſelves from God's publick Worſhip, fell 
under the Cenſures of the Church, and were denied 
the Privileges of Chriſtian Fellowſhip. This was in- 
| tended to Mts them into better Manners, as in all 
othen Caſes where the like Diſcipline was exerciſed. 
For fo ſays St. Paul, 2 Def. iii. 14. Nate that Man, 
and have no Company with him, that be may bt * 
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And though at preſent this ſort of Diſcipline is well 
nigh loſt among us, it is nevertheleſs a Diſgrace to a 
Man to paſs among his Neighbours for a Heathen, 
and will be fo, till evil Cuſtoms have wrought out all 
Senſe of what is fit and decent. You will fay, per- 
haps, that to join in publick Worſhip merely to avoid 
Cenſure, is not Religion, but Art and Policy ; and you 
will ſay very right. But if the Motive begins here, 
it is not ſuppoſed to end here too. He that comes to 
Church at firſt only to ſave Appearances, may, by 
degrees, ſee the Reaſonableneſs, and feel the Benefits 
of it; and will do ſo, if no great Vices ſtand in the 


Way. It is by this kind of Management in other 


Caſes, that we are often led as it were by the Hand to 
do reaſonable Things, and all Mankind ſee the Neceſ- 
fity of it; which ſhews, indeed, the Weakneſs of our 


- Natures, but is no Diſparagement to our Virtues, when 
ſuch Means are followed by real Improvements. | 


2. It is likely to have a more general Effect. Few 
beſides ourſelves are the better for what is done in our 
* — Retirements, but many may profit by a pub- 
1 


lick Example; and there is that Force in thoſe Vir- 


tues which others learn from us, which ſeldom fails 
to miniſter back an Increaſe of our own. Examples 
work reciprocally, as we ſee in War, where each Man, 
by brave and gallant Actions, breathes Courage into 
his Companion, and is again inſpired by him. This 
is what St. Paul ſeems to allude to, when he exhorts 
us to PROVOKE ene another to Lowe, and to good 
Works ; which indeed is the natural Effe& of eve 

good Example. But never 1s the Force of Example {6 


experimentally felt, as among thoſe who are devoutly 


met together in God's Houſe, to jolff in their Prayers 
and Thankſgivings to him; where Zeal catches like 
Fire, and from ſmall Sparks riſes up into a mighty 
Flame. The Solemnity - of the Place, the Awfulneſs 
of the Aſſembly, the Voices and Geſtures of thoſe 
about us, are all of them Circumſtances which help to 
raiſe Devotion, and leave ſtrong and laſting Impreſ- 
fions upon our Minds; and no Man can, — any 
— 1 Heart 
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Heart, think of returning back to his Sins, who re- 


members, that in the Preſence of God, and in the 


Fage of ſo many Witneſſes, he hath made Tuch ſolemn 
Profeſſiors of Duty. 

I ſpeak now of what might reaſonably be expected, 
not of what is always found in Fa& and Experience. 
It is but too common for Men to come to Church and 
join in the publick Worſhip, and to go Home again 
not one Jot the better Chriſtians. The Cauſe is; they 
take it as a Thing of Courſe, that they have been al- 
ways uſed and bred to, and do not come with that 
Preparation of Mind, which is neceſſary to give it 
Force and Virtue. But theſe, no doubt, are the Ends 
of publick Worſhip, and reaſonable Ends they are, 
howſoever, through human DefeQs, they may, in 
many Inſtances, prove unſucceſsful, And this ſhews 


one Thing very plainly, which will be of great Uſe 
to be obſerved, wiz. That the Ends of Publick Wor- 
- ſhip can never be fully anſwered by private Devo- 


tion, how frequently ſoever it may be performed. 
For private Prayer yields no publick Example, and 
yr Example was the Thing intended by publick 

orſhip. Many are wont to excuſe themſelves in an 
habitual Neglect of publick Worſhip, by alledging 
that they ſay their Prayers at Home. I am always, 
I confeſs, ſuſpicious of ſuch Pretences ; for if a Man 
is devout in his Cloſet, it is not very natural to ſuppoſe 
that he will think publick Prayer a Burthen, But 


- ſuppoſe the Thing done, I ſay it is by no Means an 


Equivalent. You may be the better for your private 
Prayers, but no Body elſe can. They are the Exerciſe 
of your Piety, but they are not the Profeſſion of 
your Faith, or the Evidence of your Virtues. 

Let us now conlider the Eficacy of Prayer with 


. u. to God. | God hath not the Paſſions af a Man, 


and therefore he is not to be moved by Prayers and 
Intreaties, as Men are. But though he hath not the 


Paſſions of a Man, he hath the Wiſdom of a wiſe and 


good Governor; and as. he hath commanded us to 


pray, in respect of our Weakneſs, ſo, for our Encou: 
. ragement 
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ragement to do it, he hath annexed to the due Per- 
formance of this Duty, Bleſſings both Temporal and 
iritual. That we are directed to pray for Bleſſings 
ft both Kinds is moſt evident. For when we pray 
for our daily Bread, we pray for Temporal Bleſſings, 
as for Rain and fruitful Seaſons, for Succeſs in our 
Occupations and Callings, and the like. So it is when' 
we pray for Deliverance from our Enemies, from Af- 
flictions and Calamities, for all which there are Di- 
rections in Scripture. We pray for Spiritual Bleſſings 
when we pray for God's Holy Spirit to enlighten our 
Minds, or to correct our Wills; for theſe Things have 
Reference to the good of the Soul, as the other are 
ſubſervient to the Welfare of the Body. Now it ſeems 


tion, by which God hath determined, in the Wiſdom 
of his Proyidence, to t many Things to thoſe wha 
aſk him, which he will not grant to thoſe who aſk him 
not. 

It is not eaſy to make Sceptical Men enter into this 
Notion. For they obſerve that People live and pro- 
ſper, and get Eſtates, who never go into a Church, or 
into their Cloſets to pray: And the Scripture tells us 
poo — * is kind to the unthankful and the evil, and 

de in upon the juſt and the unjuſt. That 
there is one Event to ny Srv. gods to 10 Wicked, 
ta him that facrificeth, D to him that ſacrificeth not. 
70 Thi 
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This Obſervation, no doubt, will, ſhew that God 
hath not left every Thing to depend upon the Prayers 
of Men (which he could not do, without reſigning 
the Sovereign Authority out of his own Hands into 
the Hands of his Creatures) but that zothing depends 
upon them, or that it will in all Caſes be equally the 
ſame Thing, whether we pray, or whether we let it 
alone, no Experience can poſſibly ſhew. . For there 
are a thouſand Ways in which the Hand of God may 
be employed in ſending Good or Evil, which do not 
fall within our Notice; and amidſt all that Inequality 
which is obſervable in God's Dealings with reſpe& to 
this World, there may be ſtill ſo much Regard paid 
to Virtue, as to verify the Promiſes of God, and 
make it worth every Man's while to ſerve him faith- 
fully. The main Strokes of Providence which lie 
moſt within the Compaſs of our Obſervation, may be 
determined by ſettled Laws reſpecting the general Syſ- 
'tem of Nature, which the Behaviour of Men cannot 
alter. And yet there may be other Acts of it, ſerving 
only as Under-parts to fill up the Harmony of the 
whole (but of the greateſt Importance to the Hap- 
pineſs of particular Perſons) which admit of Variety, 
and leave God at Liberty to determine-this Way or 
that Way, as particular Reaſons ſhall direct. We 
cannot point out theſe Inſtances ; but it is not there- 
fore the leſs probable that there are ſuch ' Inſtances. 
If we had the ſame ſenſible Evidence, when God hears 
our Prayers, and when he rejecis them, as we have 
When we deal with Men, this would yield the Con- 
viction which ſome Men ſeem to want. But as we 
have to do with an invifible Being. we cannot have 
ſuch Evidence without a perpetual Miracle, and there- 
fore it is unreaſonable to expect it. But tho' we have 
not-the Evidence of Senſe that God hears the Prayers 
of good Men, we have the Evidence of his Word; 
and his Word is not the leſs to be relied on, becauſe he 
fulfills it in ſuch a Manner as to leave Room for the 
Exerciſe of Faith and Truſt. in him, which is the pro - 
per Work of a Chriſtian in this State of Tryal. _ + 
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As to Spiritual Bleſſings, it will be more eaſy to 
conceive that they may depend upon our Prayers, 
becauſe they are more ſpecial in their Nature, and 
have not (ſo far as it appears) that Connexion with any 
general Syſtem which Temporal Bleſſings have. God 
cannot, without a Miracle, make his Sun to riſe upon 
the Good, but the Evil alſo will feel its Influences; nor 
can he /e Rain upon the Fuft, but the Unjuft alſo 
will have a Share in the Advantages of it: But he 
may give the Graces of his Spirit to them that aſk, 
and. deny it to thoſe who aſk it not. The Goſpel 
teaches us to expect that he will do ſo, and there is no 
Evidence from Experience to ſhew the contrary. 
God will give ſo much Help to all, as to leave Sin- 
ners without Excuſe, and juſtify himſelf in their Con- 


demnation. But he is in a more particular Manner 
nigh unto all that diligently ſeek him; which ſhould 


make us cautious, and fearful to neglect our Prayers, 


which is removing ourſelves out of the Protection of 
God's Providence, and expoſing ourſelves naked and 


defenceleſs to thoſe Temptations, which ſurround us 


in this miſerable and naughty World. But the great 
Difficulty here is to make Men underſtand that there 


are, or can be, any ſuch Influences of the Spirit upon 


1 


our Minds as the Scripture ſpeaks of. I have no Con- 


cern with this Queſtion at preſent ; for I am arguing 


with © Chriſtians, who muſt be ſuppoſed to believe 

their Bibles: And yet I will fay thus much to Unbe- 
lievers, that in treating this Doctrine with Ridicule 
and Contempt, they ſhew no great Sign of their' good 
Senſe. Do they believe that the Soul operates within 
the Body, and direQs its ſeveral Motions? Why is 


it not as eaſy to conceive, that there may be another 
Principle working within the Mind, and directing its 
Motions likewiſe ? They will anſwer ; We feel it not. 


Hold off your Hands, and try if you can feel your 
Heart beat. We grow in the Womb, and feel not 
the Fingers of him who faſhioneth us ; and whilſt we 


increaſe in Wiſdom and Stature, the Degrees by which 
we increaſe are imperceptible. Why may it not be 
. 4 D 4 


: 


2 thus 
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thus with every one that is born of the Spirit? Such 
Objections are the Effect of nothing but Short-ſighted- 
neſs and want of Thought! BY 
But tho? Prayer hath Efficacy with God for the ob- 
taining Bleſſings both Spiritual and Temporal, it is 
only upon Suppoſition that it is rightly qualified, f. e. 
that we aſk for proper Things with proper Diſpoſi- 
tions. We ſee this among ourſelyes, Pit all Prayers 
are not alike. A Man will grant a Favour to a Friend, 
which he will deny to an Enemy, or to a Stranger; 
and be it to Friend or Foe, there are ſome Favours 
which he will think reaſonable, others not ſo. Even 
thus it is with God, who as he is good, ſo he is alſo 
wiſe ; tho' he has a Compaſſion for our Wants, yet 
| he has likewiſe a Regard to his own Honour. It is 
ſuppoſed all along in the Argument, that Gop is the 
Being to whom our Prayers are to be addreſſed, and 
Not any Creature; and therefore concerning the Ob ect 
of Prayer, I ſhall ſay no more than this, that Go p 
| being made known to us under the Chriſtian Reve- 
lation as three Perſons, each acting diſtinctly, and 
1 bearing his proper Part in the Diſpenſations of his 
Provi towards us; the Father as Creator, the Son 
as Redeemer, and the Holy Ghoſt as Sanctifier; Care 
ö mould be taken, that each Perſon has his proper Ho- 
| nour given him. But for the Matter of our Prayers, 
| and the Diſpefition with which we ought to pray, they 
| are Subjects of larger Enquiry. Let us conſider theſe 
| Points a little diſtinctly. And, 
; 1. As to the Matter of our Prayers; a Thing is fit 
13 "for us to aſk, which is fit for God to give; and no- 
thing is fit for him to give, but what is a le to 
F  _ the Perfection of his Nature. Therefore, in the firſt 
Pace, we ſhould be ſecure that what we aſk is lawful ; 
1 dor, to aſk of God unlawful Things, is to aſk him 
to be unjuſt, which is a r to his Holineſs. 
This would be the Caſe, if a Man ſhould be engaged 
in unlawful Attempts ** his Neighbour, and pray 
to God for Help; not ſo, if any one ſhould be enga- 
_ ged in the like Attempts againſt him, and he ſhould 
2 k pray 
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y for Deliverance, even though it fhould end in 
the Deſtruftion of his Enemy. If a Man makes his 
own Deſtruction neceſſary to my Safety, I may kill 
him in my own Defence; and therefore praying for 
Help in ſuch Cafes, is only appealing to God for 
Juſtice. I will go farther, and fay, that when Iniquity 
greatly prevails, it is very conſiſtent with the Character 
of a good Man to pray that God would interpoſe, to 
correct, puniſh, or even to extirpate wicked doers, for 
the Honour of his Laws, and the making his Power 
and Providence the more viſible among Men. For this 
is only aſking God to do an AR, which he himſelf 
hath declared he has a Right to do, and will do, when- 
ſoever he thinks fit. There are many Prayers in the 
Book of Pſalms that are penn'd with this Spirit ; and 
which came ſo much more properly from the Mouth 
of David, as he was a publick Perſon, and ſtood at 
the Head of a Commonwealth, that was eſtabliſhed 
upon Temporal Promiſes. But in theſe, and in all 
other Matters which concern this Life only, whether 
it be that we pray for Deliverance from Evil, or for 
the obtaining of Good, one Caution ſhould never be 
forgotten, which is, that we do it with perfect Reſig- 
nation to the Will of God. We have an excellent Pat- 
tern in that Prayer which our Saviour made in the 
Garden, a little before his Paſſion, when (as the Hiſtory 
reports) his Soul was exceeding ſorrowful even unto 
Death. O my Father, if it be poſſible, let this Cup 
paſs from me; nevertheleſs, not as I will, but as thou 
wilt, Matt. xxvi. 38, 39. And to ſhew us how ne- 
ceſſary a Circumſtance this is in all Caſes, he hath 
drawn the Subſtance of it into that Prayer which he 
hath left us for ſtanding Uſe : 'Thy Will be done. The 
Reaſon is, that in theſe Things more eſpecially, we 
know not what to pray for as we ought. God is good, 
and cannot therefore fend hurtful Things to good Men, 
as our Saviour intimates, upon this very Caſe. JF a 
Son Sall aſt Bread of any of you that is a Father, will 
bh give him a Stone? Or if he ſhall aſk a Fiſh, wwill he 
far a Hi give him a Serpent? Or if he ſhall aſt an 


+ 
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Egg, will be offer him a Scorpion? Luke xi. 11, 12. 
And yet, ſhould God grant us every Thing we af 
(ſuch is our Ignorance in our own true Good) he would 
act in this Manner, and do by us what a good Fa- 
ther cannot do by his Children ; he would ſometimes 
give us a Stone for Bread, a Serpent for a Fiſh, a 
Scorpion for an Egg. That is good which is ſo upon 
the whole, or our principal. (rhat is, our eternal) In- 
conſidered. _ But in this reſpe& it is many 

imes neceſſary that God ſhould croſs our Inclinations ; 
not to mention that even in the Things of this World, 
we are not always the beſt Judges of our own Intereſt; 
for our moſt hopeful, and, in the firſt Inſtances, the 
moſt. ſucceſsful Projects, ſometimes fail us in the 
long. Run, and turn upon us to our own Prejudice: 
In all which Caſes the Goodneſs of God is ſhewn, . not 
in giving us what we aſk, but in denying it. 
Scrupulous Minds are aſt to give themſelves great 
Diſturbances for want of obſerving this neceſſary Cau- 
tion. When Things, preſs hard, it is natural for us to 
look out for Help; and if we are religiouſly diſpoſed, 
ave. ſhall as naturally have Recourſe to God, as to him 
in whom all our Hopes muſt center. Thus far all is 
well. But if, from our Unſucceſsfulneſs in Prayer (as 
we may eſteem it) we draw Inferences in Diſparage- 
ment of our Virtues, and conclude, that becauſe God 
anſwereth not our Requeſts in the particular Way we 
defire, therefore we have done ſomething or other to 
forfeit his Favour and Bleſſing, we reaſon extremely ill. 
To affure his Heart before God, every Man hath a 
proper Rule, which is to compare his Behaviour with 
the Law of God; and tho' he may be partial to him- 
ſelf -in many Caſes, yet, if he is conſcious of nothing 
_ common Failings, and ſtands clear of all willful 
itual Sins, ſuch a Knowledge of his general State 

as this will always be a much better Reaſon for him to 
hope well, than the Unſucceſsfulneſs of his Prayers 
can be to deſpair; becauſe if a Man is ever ſo good, it 
will not thence follow, that he is not to be exerciſed 
with Afflictions. bam the Lord loveth he oe 
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and ſcourgeth every Son aubom he receiveth, Heb. xii. 6. 
We are accuſtomed to call our Prayers unſucceſsful, 
when we are diſappointed of the- particular Thin 
we aſk by Prayer. But though they are unſucceſ: 
in that Point, they may not be ſo upon the whole; 
for though God granteth not that Thing, he may 
grant us ſomething that is better, and he will not be 
the leſs, but the more good for ſo doing. This World 
only conſidered, it is a goody Thing to be delivered 
from great Trials; but if we carry our Views to the 
next, it is a much better Thing to obtain that Help 
and Aſſiſtance from God, which will enable us to bear 
them patiently. | 
When religious Scruples have laid faſt hold 
the Mind, it is a Matter to ſhake them off; 
eſpecially, if (which is frequently the Caſe) they fall 
in with a melancholy Conſtitution of Body. And 
therefore, to prevent Miſtakes of this kind, I think 
it would generally be a good Rule, as much as is poſ- 
ſible, to avoid Particularities in our Prayers. I have 
great Authority for this Advice. Chrift hath taught 
us to pray for our daily Bread, which is only. aſk 
ſuch a Supply of temporal good Things, as God ſha 
ſee fit for us, ſo long as it ſhall pleaſe him to conti- 
nue us in this World, which is the leaſt we can aſk, 
af we pray at all. But ſhould it come into any one's 
ind to pray for Wealth, or Honour, or Power, he 
would do it without Warrant either from Scripture 
or good Senſe, and there would be no End of Mens 
Doubts and Fears, if they ſhould make an Eſtimate of 
their Intereſt with God by their Succeſs in ſuch Prayers 
.as theſe. Not that theſe are not very good Things, 
when Men have Virtue and Diſcretion to uſe them well ; 
but it is an Offence to common Decency to take 
ourſelyes to be our own Carvers, and to direct God in 
what Way he is to provide for us. The Reaſon of 
the Caſe is the ſame as to the Ewils of Life; for we 
know no more what it is proper for us to ſuffer, than 
What it is fit for us to have; and therefore here too, 
general Requeſts, to - Purpoſe of what we find _ 
f 4 
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"the Lord's Prayer, lead us not into Temptation, but de- 


liver us from Evil, will be for the moſt Part beſt; 
and I believe that a wiſe and a good Man would be no 
more inclined to be earneſt with God for the Removal 
of this or that particular Affliction which he ſuffers, 
than to be urgent for the obtaining any particular Bleſ- 
ſing which he may deſire, if it were not that it is 
much harder to bear Pain, than it is to ſuffer Want 


in Things which are not neceſſary for us. It is our 


Impatience that makes us run out into Particularities; 
which is our Infirmity: And I am not the more 
afraid to call it ſo, becauſe we have our Saviour's 
Example for it, in aſking that the Cap (by which 
he meant the S»ferings that he was to bear for our 
Sakes) might pa/s from him; for he was a Man, and 

d the common Feelings of Human Nature, But if 
we will take our Saviour's Example, let us take it 
tlyoughout, and we ſhall ſtill be right; that is, let us 
never preſume to aſæ of God Deliverance from Afflic- 
tions (how) hard ſoever they may be for Fleſh and 
Blood to bear) but with this Reſerve, ſecret or expreſſ- 
ſed, Newertbeleſi, not my Will, but thine be done. 

In a few Words: The ſingle Thing which we may 


abſolutely aſk of God, becauſe we may be abſolutely 


ſecure it is not unfit for him to give, is the Grace of 
his Spirit to aſſiſt us in well doing. And this is what 
our Saviour intimates to us in the Paſſage before cited, 


where having firſt ſhewn us our Ignorance as to tempo- 


ral Good, by the Compariſon of a Son's aſking a Store 
for Bread, a Serpent for a Fiſh, &c. he directs in the 
Concluſion, to that which we may aſk of God with 
full Aſſurance not to fail. JF ye then being evil know 


how to give good Gifts unto your Children, how much 


more fall your heavenly Father give the Holy Spirit to 


them that aſe it? He does not ſay, that becauſe a 
Father will give his Son Bread, or a Fiſh, or an Egg. 
therefore God will do ſo too; but he ſays, that G 


will give his Holy Spirie, which is equivalent to all the 


Gifts of his Providence put together; which will al- 


ways be good and profitable for us, though the — 
* > %s * ng 
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fings of this Life (as they are _— eſteemed) 
may not always be ſo. We are to underſtand this 
(aq was hinted above) of that kind of Aſſiſtance which 
is neceſſary to enable us to do the Duties of our Sta- 
tions, and to qualify us for Favour and Acceptance 
with God. For as to thoſe kinds of Inprovements by 
which different Men excel one another in the Perfection 
of their ſpiritual Eſtate, theſe are (or may be at leaſt) 
ſubjeR to the Will of God, as directed by the general 
Views of his Providence, as all other Bleſſings are. 
All whom God calls to Salvation by the Goſpel, ſhall 
- have the Means of qualifying themſelves for it, by 
the Conditions of the Goſpel, if they will honeſtly 
and carefully endeavour after it. But it will not follow 
that all may attain to the ſame Degree of Perfection. 
God hath created Men to different Degrees of Happi- 
neſs in this World, and he may haye created them to 
different Degrees of Glory in the next; which I re- 
mark, that we may not think the worſe of our Prayers, 
if, when we are not wanting in any Thing which is 
to a common Virtue, there ſhould be ſome 
rare Examples, which by all our Endeavours we” can- 
not come up to. It may be the Will of God that we 
ſhould advance no farther; and if it is ſo, there we 
muſt be content to reſt ; nor ſhould we be any more 
diſpleaſed with ourſelves, becauſe we cannot reach the 
Perfection of the be/?, than the beft are, or ought to be, 
that they cannot equal the Perfection of Angels. | 
2. From the Matter of our Prayers I now paſs on 
to the Diſpo/ition of Mind with which we ought to 
| prays and this in general muſt correſpond with thoſe 
Profeſſions which Prayer imports. For Falſhood is an 
immoral Thing, and falſe Profeſſions, under the Shew 
or Maſk 6f Religion, are of all kinds of Falſhoods the 
worſt. Every Chriſtian is ſuppoſed to believe in 
Chriſt; and it is ſelf-evident, that withont the Faith of 
a Chriſtian, the Prayer of a Chriſtian cannot ſtand. 
But if a Man has Faith, he may be wanting in Obe- 
dience; and it is a Point well worth conſidering, how 
far an immoral Life diſqualifies us for the . of 
of g rayer. 
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Prayer. St. Paul exhorts us to 1% ub holy Hands, 1 
Tim. ii. 8. And the wiſe Man tells us, that he Sa- 
criſice of the Wicked is an Momination, Prov. xxi. 27. 
This implies that the Acceptableneſs of our Prayers 
with God doth greatly depend upon our moral State. 
Vet we muſt not ſay that it + much depends upon 
our moral State, that every Defe& will unqualify us; 
for it is by God's Grace that we are enabled to do 
well; and this Grace is to be obtam'd by aſking for it. 
My way of thinking in this Matter is this; 1. That 
the loweſt Degree of Virtue is ſufficient to qualify us 
to aſk that Help from God, which is neceſſary to our 
farther Growth and Improvement. Some Degree of 
Virtue is neceſſary. to qualify us to pray; for when 
Men, quite careleſs and hardened in their Sins, pre- 
ſume to pray (as they may do for Cuſtom or Faſhion- 
fake) they do but add Sin to Sin; becauſe they make 
à Profeſſion of Reverence to God with their Mouths, 
whilſt there Hearts are far from him. But if a Man 
kas ſo much Thought and Reflexion as to be convinced 
of his evil Ways, and to take up ſome good Reſolu- 
tions of Amendment for the Time to come, he may 
pray to God to ſtrengthen theſe good Reſolutions, an 
to place his imperfect Repentance to his Account ſo far 
Aas the Value of it will go. For why ? He aſks only 
What is fit for God to give, and what he hath given 
us Encouragement in his Word to believe, that he will 
beſtow. But this I would have underſtood of private 
Prayer only; for in publick Prayer there is another 
Conſideration to be taken into the Account. In 
vate Prayer the Tranſaction lies only between G 
and a Man's own Conſcience ; and God who ſearcheth 
the Heart, ſeeth the Correſpondency of our inward 
Sentiments with our outward or verbal Profeſſions. 
But when a Man joins with a Congregation of Chriſ- 
tians in publick Prayer, the Tranſaction lies alſo be- 
' tween him and the Church; to which he offers him- 
ſelf as a publick Example; and where an Example 
is offered, there ought to be Conſiſtency, otherwiſe the 
Nature of the Example changes. An W 
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who are ſcandalouſly immoral in their Lives, are not 

ualified to join in Prayer in the publick Aſſemblies or 
.— of Chriſtians: For a Man's Behaviour 
is a much better Evidence to the World of his in- 
ward Diſpoſition, than a mere Profeſſion can be, which, 
when it agrees not with the general tenor of his Life, 
will be look d upon as Hypocriſy; and Hypocriſy 
makes a bad Example worſe inſtead of mending it. 
This exactly agrees with the ancient Diſcipline, 
whereby publick notorious Offenders were excluded 
from the Prayers of the Church, as well as from the 
Participation of the Holy Sacrament. But of this 
more — when I come to treat of the Sacra- - 
ment. And therefore, 2. Tho' the loweſt Degree of 
Virtue is ſufficient to qualify us to aſk that Help from 
God whieh is neceſſary to our farther Growth and 
Improvement ; our general Intereſt with God, and 
conſequently the general Efficacy of our Prayers, 
will depend upon the Meaſure of our Improvement. 
The Bleſſings of Providence are the proper Inſtances of 
God's Love to us; and this we feel within ourſelves, 
that the more we love our Friends, the more ready 
we are to liſten: to their Requeſts. And reaſonable it is 
that it ſhould be ſo; for it is ſhewing a proper Diſtinc- 
tion to real Merit, which is or always ought to be the 
Foundation of Love. With God it always is fo, 
who being infinitely removed from the Weakneſſes, 
and Paſſions of Men. eſteems every Man in Proportion 
to his Virtues. This ſhews the Reaſon of thoſe Paſſa- 
ges in Scripture (of which there is a great Variety) 
where God. is repreſented as taking Pleaſure in the 
Homage paid him by good Men; as having his Eyes 

over. them, and his Ears open to their Prayers: if 
he is kind to the Unthankful and to the Evil, it is not 
becauſe they pray to him, but becauſe, for Reaſons of 
Providence, he fees it to be convenient. | 
This is a great Encouragement to well doing, that 
it makes God our Friend, who will be ready to hear 
us in all Things that we call upon him for. And this 
is the proper Foundation for that Truft in Gyn: 
M:; A caſons 
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ſeaſons our Devotions, and makes them to become an 
Offering of a ſfweet:ſmelling Cavour. St. Fames exhorts 
us to aſe in 'FaITH, nothing wavering, Fam. i. 6. 
And our Saviour — All Things that ye ſhall aſt in 
Prayer BELIEVING, ye Hall receive, Mat. xxi. 22. 
A bad Man cannot aſk in Faith ;; and therefore bad 
Men are not fit to pray, any farther than (as I ſaid juſt 
now) for that Grace which is neceſſary to enable them 
to repent and amend. But good Men, whatever be 
the Subject of their Prayers, may ask in Faith, and 
ought to do ſoz becauſe where there is a proper 
Foundation for Truſt in our own Conduct, to (ſpeet 
that God will reject our Prayers, is to diſpute his 
Goodneſs. It is ſuppoſed that a good Man will aſk 
nothing but what it is fit for him to aſk, and with 
ſuch Submiſſion to the Will of God in doubtful Points 
as Religion implies. And therefore the Faith here re- 
commended is not an Aſſurance that God will grant us 
preciſely the individual Thing we may wiſh for, but 
that or ſomething equivalent to it. In ſhort, it is an 
Aſſurance that all Things ſhall work together for good to 
them that love God ; when we are fully poſſeſſed of 
this Belief, we have all the Comfort within ourſelves 
that Religion can yield. | | ä 
There is one Difpoſition more mentioned in Scrip- 
ture, and that is Ferwency; which implies not a 
Attention, but ſome Earneſtneſs of Deſire alſo to ob- 
tain what we pray for. Want of Attention in Prayer 
(fo far as it is avoidable by a common Degree of 
Prudence) is a ſure Token of a careleſs Mind, and 
ſhews great Irreverence to Almighty God. But we 
are not to think the ſame of every wandering Thought, 
Which may ariſe from mere Inadvertency, Surprize, 
or a ſtrong Attachment of Mind, when, in his general 
Temper and Diſpoſition, a Perſon is ſerious and devout. 
If a Man wants the Spirit of Devotion, his Prayers 
will be faulty, how punctually foever he may attend at 
the Time of Praying. But if he comes fed with 
humble Reverence to God, be the Interruptions which 
he may caſually feel, more or leſs, they will not * 
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the Virtue of his Prayers. The general Honeſty of 
his Intentions, will ſupply ſuch particular Defects as 
theſe. And if Men attend to what they are about 
when they are ſaying their Prayers, and conſider the 
Value of the Bleſſings they aſk, they cannot want Ear- 
neſtneſs; ſuch a Degree of it, I mean, as is ſuitable 
to their natural Tempers. They may not feel perhaps 
Extaſies and Tranſports, nor is it neceſſary that they 
ſhould ; for this plain Reaſon, becauſe it may not be 
always in their Power. Every Man may be Sober 
and Serious; but every Man cannot work himſelf up 
into a Paſſion. This depends upon Conſtitution, and 
Occaſions, and Circumſtances accidentally adminiſtred ; 
and therefore it would be judging very ill, if a Man, 
in all other*Reſpets well G pofed. ſhould find fault 
with himſelf, and think his Prayers will not be heard, 
becauſe they are not offered up with a Degree of 
Warmth and Vehemency, which he is not accuſtomed 
to find upon any other Occaſion. We may have the 
more Satisfaction in our Prayers perhaps, the warmer 
they are; and there may this good Effect follow; 
that as the impreſſions of Religion are the more 
ſtrong, ſo they may alſo be the more laſting: For 
which Reaſons no Helps ſhould be neglected, which 
are proper to raiſe and quicken our Devotions. The 
Piety of Chriſtians ſince the Reformation, hath fur- 
niſhed us with a Variety of Books ſerving as Helps to 
Devotion ; and I doubt not but many have found and 
will find very good Improvement from the Uſe of ſuch, 
Books: But they are to be be uſed with Caution, 
For theſe Writers above all others are moſt apt to give 
a Scope to their Imaginations, and affect more to draw 
fine Pictures than to expreſs what is juſt and natural in 
human Life; and if Men will not be pleaſed with 
themſelves, unleſs they can feel ſuch Diſpoſitions as 
will anſwer to every high flown Expreſſion which they 
meet with in ſuch Books, they will be made very 
uneaſy, and very unreaſonably ſo. Perhaps theſe Wri- 
ters themſelves felt nothing equal to their own Deſ- 
triptions; but if they _ why muſt the Warmth of 
. ; ONE 
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one Man's Temper be made the Standard of another 
Man's Devotion ? I think that for general Uſe, Forms 
of Prayer cannot be too chaſte in their Compoſition 3 
and our Reformers were of the ſame Mind. For look 
into the Book of Common Prayer, and what will yoa 
find? Why every Thing that is folemn and grave, 
but none of thoſe rapturous Expreſſions which are to 
be met with in many private Compoſitions. The 
* ＋ 7 _ ma po ow 4 wanted - Spirit 
of Piety, t w plainly, what every wiſe Man 
ſces, that to feel Extaſies and Tranſports in Devotion 
is not the Turn of every Man's Temper. But this 
amounts to a Confeſſion that God may as acc y 
be ſerved in a more ſedate Way; and this I will ven- 
ture to fay, that if there be any Degree of Warmth 
which a ſerious Uſe of theſe Prayers cannot raiſe, it 
is ſuch a Degree as a Man may be without, and be 
never the worſe Chriſtian. I would not be underſtood 
as condemning all other Forms in a private Way ; I 
would only give a Caution (as I ſaid) againſt thoſe 
Miſtakes, which very Perſons are ſometimes: ap 
to run into by the undue Uſe of them. Men ſhould 
conſult their particular Tempers and Conſtitutions in 
the Choice of ſuch Books, as they do in the Choice 
of their natural Food, and be content with a plain 
and ſimple Diet when the Stomach will not bear high 


Sauces. 
One Caution ſhould never be forgotten, which is 
that we aſk all Things iz the Name of Chrift, or in 
Truſt upon his all-ſufficient. Sacrifice, © I have before 
obſerved to you, that Chrift hath commanded us thus 
to pray; and therefore he that does not pray after 
this Manner, does not pray as a Chriſtian ought-to 
ray, It is not always neceſſary that this Circumſtance 
Id be expre/ed; but in Mind and Intention it al- 
ways ought to be. It may ſeem ſtrange, perhaps, 
that in the Lord's Prayer we are not taught to aſk in 
the Name of Chrift. The Reaſon is, that this new 
Manner of praying was not to take Place till after the 
Death of Cbriſ. HirAHRR TO (ſays our * ye 


Of the Lo p's SUPPER. 39 
have aſted nothing in my Name — AT rnar Dar ye 
Gall % in * Joh. xvi. 23. At ke 
Day? Why after my Death and Reſurrection; for 
this he had been ſpeaking of juſt before. A /ittle 
ewhile and ye ſhall not ſee me, and again, a little 
ewhile and je ſhall ſee me. Verily, werity, I ſay unto 
you, that ye ſhall weep and lament, but the World ſhall 
rejoice; and ye ſhall be forrowful, but your Sorrow ſhall 
be turned into Foy. This ſhews that the Circumſtance 
of praying in the Name of Chrift, was founded upon 
the Conſideration of his Death, * by which having 
diſcharged the Office of our High Prieſt on Earth, he 
was to enter into the Heavens to appear in the Pre- 
fence of God for us. To this the Apoſtle alludes, 
Heb. iv. 14. Seeing then wwe have a great High Prieft 
that is paſſed into the Heaven: let us come boldly to 
the Throne of Grace, that aue may obtain Mercy, and 
find Grace to help in Time of Need. | 


From the Duty of Prayer, I now proceed Of rhe Lonv's 
to the Participation of the Sacrament of Surren. 
the Lord's Supper, the End of which is thus ſet down 
St. Paul, 1 Cot. xi. 23, 24. The Lord Feſus, in 
fame Night that he «was betrayed, took Bread, and: 
ewhen he had given Thanks, he brake it, and ſaid, Take, 
eat, this is my Body which is broken for you, this dz in 
Remembrance of me. After the ſame Manner alſo be 
tool the Cup, when he had ſupped, ſaying, This Cup is 
the New Teflament in my Blood, which (as our Saviour's 
Words are, Matt. xxvi. 28) is ſhed for many for the 
Remiſſiom of Sins; This do, as oft as ye Hall drink it, 
in Remembrance of me. 2 
From hence it appears, that the End of the Inſti- 
tution of the Lord's Supper, is the Remembrance of 
Chrift as the Saviour and Redeemer of the World; or 
the Remembrance of Chriſt under the ſpecial Charac- 
ter of one, who by his Death hath obtained for us 
Remiſſion and Reconciliation with God. And this (by 
* Ignoratus erat ille precandi mos, & vim ſuam precipue ac- 
cepit ex obedientiã Chriſti in. morte prafiitz, Grotins: 
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the Way) yields a good Evidence backward, that the 
Blood of Chriſt is a real Propitiation; for conſidering 
it only as a Teſtimony or an Example, the Sacrament 
might have been appointed in Remembrance of all 
the Martyrs that ever ſhould be, as well as in Re- 
membrance of Chrift. If you fay that Chrift was 
the Founder of our Religion, and therefore had this 
Diſlinction paid him; this Anſwer will not ſerve. 
For the Sacrament was appointed not to ſhew forth 
Ghrift, but to ſhew forth the Death of Chrift: And 
why 5, Death, 1 aſk, but becauſe there was a Yirtue 
and Efficacy in his Blood, which there is not in the 
Blood of common Men? We mu:: now, therefore, 
enquire what this Nemembrance means, or how much 
the Act of eating and drinking at the Lord's Table 
implies: And this we may learn from the Words of 
St. Paul, 1 Cor. x. 16. The Cup of Bleſſing which 
aue bleſs, is it not the Communion of the Blood of Chriſt ? 
The Bread which we break, is it not the Communion of 
the Body of. Chriſt? | The Apoſtle's Intention here, 
was to diſſuade the Corinthians from Idolatry. My 
dearly beloved, flee from Idolatry, y 14. What Sort of 
Idolatry this was we underſtand from y 27, 28. rh 
am of them that believe not bid you to a Feaſt, and ye 
diſpoſed to go, whatever is ſet before yeu eat, aſking no 
Queſtion for Conſcience Sake. But if any Man ſay unta 
Jon, this is offered in Satrifice unto Idols, eat not, for his 
Sake that fhewed it, and for Conſcience Sale. This was 
Idolatry ; eating of Things that had been offered to 
Idols, in Company, with, Idolaters in their idolatrous 
Feaſts. © For the Manner of thoſe Sacrifices was, that 
when Part of them had been conſumed upon the Al- 
tar, as the Idol's Portion, thoſe who offered them fat 
down with their Friends, and feaſted upon the reſt. 
This was ſhewing a religious Reſpect to the Idol, and 
ſo intended by the Offerers; juſt as a Man ſhews a civil 
Reſpe& to his Neighbour, when he eats and drinks at 
his Table. And the Act had the ſame Conſtruction 
in all, who, underſtanding the Meaning and Intention 
of theſe Feaſts, were Partakers of them, though they, 
| themſelves 
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themſelves ſacrificed not. They joined in an idolatrous 
Act, and in fo doing were guilty of Idolatry. | 
To make them feel the Weight of this Reaſoning, 
the Apoſtle ſtates a Compariſon between theſe Idol 
Feaſts, the Fewihh Sacrifical Feaſts, and the Chriſtian 
Sacrament. The Cup of Bleſſing which we bleſs, is it 
not the Communion of the Blood of Chris? The Bread 
which wwe break, is it not the Communion of the Body of 
Chrift? — Behold Iſrael after the Fleſb, Are not they 
«which eat of the et Partakers of the Altar? 
F fay then, that the Things which the Gentiles ſacrifice, 
they ſacrifice to Devils, and not to God; and I would' 
not that ye ſhould have Fellowfhip with Devils. The 
Amount of which is this; That as eating Bread and: 
drinking Wine at the Lord's Table, is the Communion- 
of the Body and Blood of Chrift ; and as the eating of 
the Fewiſh Sacrifices was the Communion of the 
Tewih Altar; even fo, the joining with the Heathens 
in tlieir idolatrous Feaſts was the Communion of Devils, 
or having Fellowſhip with Devils. It is ſuppoſed that 
the Act of eating and drinking had the fame Meaning 
in all theſe Caſes, and that the Chriſtians of tho 
Times well underſtood what this Meaning was, in 
Reference to the Chriftian Sacrament and the Few 
Sacrifices; whence they were led to conclude what 
it meant as to the Heathen Sacrifices. But the Ar- 
gument will go backward as well as forward, and. 
we may reaſon thus; Whatever was meant by feaſt- 
* ing upon the Heathen or Jeruiſßh Sacrifices, the 
<< ſame is meant by eating and drinking at the Lord's 
Table, Reſpect being had to the eſſential Points, in 
* which theſe ſeveral Ways of Worſhip differ from 
«© each other.” Conſider then how the Compariſon. 
will lye. The Chriſtian Sacrifice is Chrift once offer- . 
ing himſelf upon the Croſs as an Attonement for the 
Sins of the World. The Bread and the Wine are, 
by his own Appointment, his Body and Blood {ymbo- 
lically repreſented ;. that is, they ſtand in the Place of 
his Body and Blood, and are to be conſidered as ſuch. 
Conſequently, the eating Bread and drinking Wine * 

* 3 tha 
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the Lord's Table preciſely anſwers to the feaſting up- 
on the Sacrifices both among the Heathens, and under 
the Jeauiſb Diſpenſation. As therefore the Heathens 
in their Feaſts paid a religious Reſpect to. Idols, and 
the Jeaus in their Feaſts, a religious Reſpect to the 
true God, conſider'd under the ſpecial Character of 
their Deliverer from the Egyptian Bondage; ſo Chriſ- 
tians, by eating and drinking at the Lord's Table, pay 
a religious ReſpeR to the ſame God, conſidered as ther 
Deliverer from Sin and Condemnation by the Sacrifice. 
of Chrif : And what can this amount to leſs, than 
an nr their Truſt and Reliance upon 
the Sacrifice of Chriſ for Pardon and Reconciliation. 

. 
It appears from hence, that the ing of the 
2 —.— of the Lord's Supper, RED Nature of. 
a folemn Vow and Covenant, in which we declare 
aur Acceptance of the Salvation offered. by the Goſpel, 
through the Redemption that is in Chrift Fe/us, and. 
bind ourſelves to a Behaviour ſuitable to our Profeſſion. 
For he that accepts the Benefits of the Goſpel muſt be. 
underſtood. as accepting them. upon the 'Terms the Goſ- 
pel offers them, and theſe, you have ſeen, are Repen- 
tance and good Works. This is the Purport of the 
Baptiſmal Vow, of which therefore every Act of com- 
municating is the ition and Confirmation: And. 
in their kind they are both of them very uſeful Inſti- 
tutions; the one, to give Evidence of our Faith at. 
firſt, the other, to give Proof of our conſtant Continu- 
ance in it ls. Such publick Profeſſions as theſe, 
are not only a good Example to. others, but likewiſe 
very profitable to ourſelves; as ſolemn Engagements 
are generally apt to be a greater Curb upon Mens 
Tempers, than a naked Senſe and Apprehenſion of 
T and Right. He who acts againſt his inward. 
Perſuaſion muſt know it himſelf; but he may hope 
that no Body elſe may know it,, and may have Re- 
courſe, whenever he pleaſes,. to the. common Plea of 
Ignorance and Miſtake. But he who acts againſt his 
own Engagements, has no Excuſe to offer. The En- 
| | gagement 
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gagement ſhews his Conviction; and his acting againſt 
Conviction thus publickly known and underſtood, 
expoſes him to publick Shame. And, with reſpect to 
Conſcience, it is evident, that it will be held more 
ſtrongly by many Obligations than. by one; as a 
Man's Body will be faſter bound by many Cords, 
than by one. A voluntary Engagement will create an, 
Obligation where there is nothing in the Thing (ſepa- 
rate from the Engagement) that is binding: And. 
therefore when any Thing is in its own Nature obliga- 
tory, the Engagement ſtrengthens the Obligation in a. 
Degree proportionable to its own binding Force. It is 
upon this Principle that the Uſe of Oaths in Civil Caſes. 
is founded. A Man is bound, antecedently to his. 
Oath, to pay due Allegiance to his Sovereign Prince; 
and to do Juſtice between Neighbour and Neighbour, 
when Queſtions of Right come before him as a Wit- 
neſs, or as a Judge, But Oaths add Weight to theſe. 
Obligations; for Perjury is a worſe Sin than ſimple In- 
Juſtice. Now the AQ of receiving the holy Commu- 
nion hath ſomething in it equivalent to an Oath; by 
which we pledge our Allegiance to Chbri and his. 
Laws. This aggravates every Sin. we commit after- 
wards; which is ſo ſenſibly felt by many ſerious Chriſ- 
tians, that they are afraid to come to the Sacrament, 
leſt by breaking this ſolemn Engagement, ſo often re- 
peated, they ſhou'd offend God more and more. This, 
as a Scruple, ſhall be conſidered hereafter. What I 
mention it for now is only to ſhew, that the due Par- 
ticipation of the holy Sacrament, muſt be a very 
great Security to the Virtues of a Chriſtian, as it helps 
to make Men uneaſy in their Vices; and what but 
this can be the Reaſon why many others, Chriſtians 
indeed by Profeſſion, but immoral in their Lives, re- 
fuſe to come to the Sacrament, though cuſtomarily 
they join in other Parts of Worſhip? Every Act of 
Worſhip virtually contains a Profeſſion of Reverence 
and Obedience to God; which yet may, and does in 
a.great Meaſure, eſcape careleſs Men, who come with 
little Thought and Attention to what they are — 
; E 4 | 
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But this moſt ſolemn AR of the Chriſtian Worſhip, 
by which we more directly and formally bind ourſelves 
to Repentance and a new "Life, commands our Atten- 
tion ; and comes with ſuch Awe and Terror, that bad 
Men cannot ſtand it, till they have got quite the better 
2 and laid afide all ſerious Thoughts 
e 
Vou have now ſeen what is the Natare and U/e of 
the Sacrament of the Lord's Supper; and hence you 
may ſee likewiſe the Obligation that lyes upon all who: 
the Name ——— and hope to be ſaved by 
— —_— Regard to it. The Inſtitution 
the Authority of Chrift, who hath com- 
ads us to do this in Remembrance of bim; and 
fince the Sacrament is the Renewal of the Covenant 
founded in his Blood, the refuſing to partake of it muſt 
_ therefore, virtually, be a Renunciation of the Cove- 
nant, as it is alſo the actual Neglect of the very beſt 
Means which the Goſpel has provided to lead us to a 
Life, 'I ſpeak this not of thoſe who keep from 
Lord's Table upon Scruples of Conſcience, and. 
are in other Points obſervant of the Law of Chri/t; for 
in ſuch Cafes the Conſtruction will not hold; and it is 
to be hoped that the Goodneſs of God will, in ſome 
other Way, ſupply the Want of the Means, when he 
ſees that a Man is witheld from the Uſe of it, not — 
want of Conſcience, but by the real (though perha 
miſtaken) Dictates of Conſcience. But whoever 
fanely eas the Sacrament, gives the ſame 25 
dence of his Diſaffection to Chriß, as he would do of 
Diſaffection to his Sovereign Prince, ſhould he refuſe: 
an Oath of Allegiance, when called to it by lawful: 
Authority: And whatever be the bad Conſequences of 
this —. 7 as to his Spiritual Eſtate, they will lye at 
his Door b 
This Obſervation will be confirmed - what I am 
next to offer concerning the Efficacy of the Sacrament. 
You have mor ſeen, that all who — of the 
Lord's Table s their Acceptance of the Salvation 
rl by the Goſpel Ant fines this is done by the- 
__ —_ Appointment. 
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Agpotment of God, they muſt at the ſame Time be 
underſtood as receiving an Aſſurance from him that he 
will fullfil his Promiſes in Chᷣriſt to all worthy Recei- 
vers, When Chriſt gave the Sacrament to bis Apoſtles, 
at the firſt Inſtitution of it, his Act in adminiſtring it, 
was virtually a Promiſe of Salvation through: the Sa- 
crifice of his Body and Blood. And this Ordinance 
being appointed for perpetual and ſtanding Uſe, the 
ſame Promiſe muſt be underſtood as perpetually repeat- 
ed and ratified whenever the Sacrament is adminiſtred. 
So that, in Virtue of this Inftitution, there is a. con- 
ſtant and viſible Communion kept up between Cyriſt 
and bis faithful Members: He, by the Inftitution, 
conſtantly and vifibly declaring Salvation by his. 
Blood; and They, by complying with it, conſtantly: 
and viſibly teſtifying - their. Acceptance of the Mercy 
offered, and thereby (principally) maintaining and pre- 
ſerving their Intereſt in Chriſt, that is, their Claim or 
Title to Salvation by his Sufferings and Death. I ſay 
princigalh for every Prayer which we offer up in the 
Name of Chriſt ; every publick Profeſſion we make of 
our Faith and Truft in him, contributes, in its Place 
and Order, to the keeping up our Intereſt in Chrift. 

But the Participation of the Sacrament, eminently and 
above all other Religious Acts, ſerves to this Purpoſe, 
as it was a Rite ſpec:ally appointed to be the Memorial 
of the Death and Sacrifice of Chri/. When the Fewws 
were called to be the People of God, their Obſervance 
of the legal Appointments was the Tenure upon which 
they held their Privileges ; and the Contempt of them 
would have inferred a Revolt from God the Creator. 
In like Manner, the Obſervance of the Appointments 
of the Goſpel, is the Tenure upon which we hold the 
Goſpel Privileges; and the Contempt of them will 
infer a Revolt from Chriſt the Redeemer. Mere Na- 
| tural Religion cannot give us an Intereſt in Chriffs 
Blood : For when Men, repenting of their Sins, come 
to Baptiſm ; it is not their Repentance that gives Re- 
miſſion. This is the free Grace of God in Chrisi. 
which their Repentance qualifies them to receive 5 
: 2 
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the Uſe of the Sacrament. What mere Natural Re- 
ligion cannot give, mere Natural Religion will not con- 
tinue; upon Suppoſition that being once admitted by 
Baptiſm to the Goſpel Privileges, there is any other 
Appointment, ſupported by the ſame Authority, by 
which, as Chriſtans, we are bound to make conflane 
Proſeſſion of our Union and Communion with Chri/. 
This is plainly the Caſe of the Lord's Supper, which 
is as much a covenanting Rite as Baptiſm is; and 
whenever a Covenant once made, by the Will of the 
Founder, requires Reneaual and Confirmation, the want 
of Confirmation deftroys the whole. 

If the Sacrament is the' Aſſurance of God's M 
and Goodneſs towards us by the Blood of Chrif; it 
muſt be the Aſſurance of every Benefit which is the 
Fruit of his Death; of which ene is the Gift of his 
Spirit. Our firſt Title to this Gift we acquire at our 
Baptiſm, in which we are faid to be born of Water and 
of the Spirit, (Joh. iii. 5.) which, as you have ſeen 
before, God hath promiſed to give to them that aft 
him. This ſhews-that Prayer is a means of obtain- 
ing God's Spirit; and it ſhews that receiving the Sa- 
crament is a means of obtaining it too: For the Act 
of Communicating hath in it Nature and Virtue 
of Prayer. The Sacrament is a covenanting Rite; 
and as God on his Part muft be underſtood as au- 
rin us of the Benefits of the Covenant, ſo we on our 
Parts muſt be underſtood as plrading them. We may 
pray by Actions as well as by Words. If a Man 
knocks at my Door, he may not aſk to be let in; but 
I know his ing as effeQtually as if he did: And 
our Saviour has made Uſe of this Compariſon in the 
very Caſe before us; Knock, and it ſhall be opened unto 
you. And maſt not every one who d comes to 
the Lord's Table, fignifying by that Act his Truſt and 
Reliance upon God for Salvation thro' Chriſ, be un- 

as ſignifying his Truſt likewiſe that God 
will youchſafe him that ſpiritual Help and Aſſiſtance, 
which he is taught by his Word to believe neceſſary to 
_ qualify him for the Salvation offered? There pea 
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there cannot be, a plainer and more neceſſary Con- 
ſtruction than this. We are not bound to ſay, that 
there are any Communications or Influences of the 
Spirit of God, attendant upon the Sacrament at the 
very Inſtant of receiving it: Nor can any one ſhew 
that there are any ſuch Communications attendant up- 
on the Act of Prayer. It is ſufficient in either Caſe 
that we have put ourſelves under the Protection of 
God's Providence, and by performing the Conditions 


upon which he hath promiſed the Aids of his Grace, 
qualified ourſelves to receive them on all Occaſions, 


when they ſhall be neceſſary or profitable for us. 
But you are to underſtand (and I hope you have all 
along borne it in Mind) that whatever Uſe there is in 
the Sacrament, or Frum pt Benefits we hope to re- 
ceive from it, all s upon our vong al - 
lißed to receive It. For St. Paul tells us that, 4 
eateth and drinketh unworthily, eateth and drinkarh 
Damnation to himſelf. This leads me to confider what 
Qualifications are neceſſary to prepare us for the 
Lord's Table ; o_ this 1 ſhall do mY ſhort and —— 
a Manner as I can, paying, all along, an eſpeci 
Regard to what our Church hath determined upon 
this Subject. | J 
In ＋ firſt Place 2 * 22 that the — 
ing of the Sacrament Lord's Supper pre- ſu 
ſeth Faith in Chrift as the — of. 1 Worlds 
that is, as having by the Sacrifice of himſelf purchaſed 
Pardon and Reconciliation for Sinners. For the Sa- 
crament (as has been ſhewn) is the Memorial of Chrift 
under this Character; and contains the Profeſſion of 
this Faith, in all who partake of it according to the 
true Scripture Meaning, Of this our Church puts us 
in Mind in the Communion Office, where the Sacra- 


ment is {aid to be received in Remembrance of the 


meritorious Cro's and Paſsion of Chriſt, 
whereby alone we obtain Remi ſſion of our 
Sens, and are made Partakers of the Kingdom 
ot Heaven“. And, elſewhere in the ſame Office, 
| | # Firſt Exhortation. | 
| Chrift 
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- —— 
— * * 23 * * 
- © ”.” Va ** 
C — y '# . 
—ͤ —— —— — — n g J 


48 Of the Lo Rp's Su PER. 
Cbriſt is ſet forth to us as having ſuffered Death 
upon the Croſs kor our Bedemption, and as ha- 
ving made there by his own Oblation of him- 
ſelf, once offered, a kuli, perfeft and ſufficient 
Dacrifice, Dblation, and Satiskaſtion for the 
Dins of the whole World *. | | 
- "It is evident in the next Place, that as the Sacra- 
ment was appointed to be received not by one ſingly, 
but by many jointly, or in common; it hereby be- 
comes a ſocial Act; and that therefore, between thoſe 
who do not mutually agree in this Faith, there can be 
no lawful Communion. When one Man receives the 
Sacrament, doth he not thereby profeſs his Faith in 
Chriff? And when another Man is admitted to com- 
municate with him, is he not underſtood as making 
the ſame Profeſſion? And what is this but faying, 
that joint Communion is and muſt be founded in a 
mutual Agreement in the ſame Faith? It is to be 
obſerved here, that Faith in Chriß takes in the Belief 
of every Doctrine which that Faith neceſſarily implies, 
and upon which it 'fundamentally reſts; in which 
Points Churches, as well as private Chriſtians, muſt 
judge for themſelves by the Rule' of God's Word. 
Conſequently, when any Church or nunſber of Chriſt- 
ians have determined for themſelves what is the Faith 
of Chrift, they may lawfully communicate among 
themſelves whether ſuch Determination be right or 
wrong. I fay /awfully, that is, ſo far as the Act of 
Receiving the Communion is concerned. If they err 
in the Faith, they may be anſwerable for that Error; 
but ſo long as they are ſo perſuaded, they cannot be 
chargeable with a Profanation of the Lord's Table 
communicating unworthily. For they perform this 
Duty agreeably to the End of its Inſtitution, accord- 
ing to what they know and underfland about it, and 
more than this the moſt orthodox Communion cannot 
do.” But then, ſuch Church cannot admit agy to 
communicate with them who differ from them in any 


of thoſe Points which they judge neceſlary to the 


* Conſecration Prayer, . 
Faith 


— 
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Faith cf a Chriſtian ; nor can thoſe who differ in thoſe 
Points (knowing themſelves ſo to differ) lawſully offer 
themſelves to communicate with ſuch Church; for 
this is making Profeſſion of an Agreement in the Faith 
where there is no Agreement, Which is a Fraud upon 
the Society, and a Falfification in the Sight of God. 

There is another Caſe when Communion with any 
Church or Society of Chriſtians, will accidentally be- 
come unlawful; and that is, when by human Pre- 
ſcription, or thro' ſome Error in Point of Doctrine, 
ſuch Circumſtances come to be connected with the 
Act of Communicating, as cannot lawfully be com- 
plied with. This is our Caſe with Reſpe& to the 
Church of Rome, with which we refyſe to hold 
Communion, becauſe we cannot communicate with 
them, unleſs we will profeſs our Belief (for Inſtance) 
in the Doctrine of Tranſubſtantiation, and with- 
out paying religious Adoration to the conſecrated 


Elements; which we judge to be unlawful and idola- 


trous. This likewiſe is the Caſe with Reſpe& to ſuch 
1 from the Church of England, as think our 

orſhip to be contrary to the Law of God. They 
would in communicating with us, do a Thing 70 them 
unlawful, and profane the Lord's Table in ſo doing. 
The Act of communicating in ſuch Caſes, is not Wor- 
ſhip, but Irreligion. . 

t is not agreeable to my preſent Intention to enter 
into thoſe Points which may ariſe upon the Qyeſtion of 


lawful or unlatwful, as it concerns the Members of 


different Communions, And therefore 1 proceed to a 
Diſqualification of another Kind, which concerns us as 
Chriſtians at large, and will equally affect us of what- 


ever Set or Communion we may be; and that is an 


immoral Life. This is preſumed in the foregoing 
Caſes. For the Reaſon why a Man cannot lawfully 
communicate with a Church from which he differs in 
Point of Faith, or on the Account of Circumitances 
which in Conſcience he cannot approve, is: becauſe 
falſe Profeihons are an immoral Thing; which ſup- 
poles that an m_—_ Life is a Di . 
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And to this Purpoſe the Words of our Liturgy de- 
ſerve our Attention, in which all who are invited to 
come to the Holy Communion are exhorted to fearch 
and examine their own Conſciences — that they 
may come holy and clean; 3. e. (for ſo the Exhor- 
tation proceeds) to examine their Li ves and Con- 
verſations by the Rule of God's Commandments, 
nor dare, it anp of them be a Blaſphemer of 
God, an Hinderer or Slanderer of his Word, an 
Adulterer, or be in Malice, Envy, or any other 
grievous Crime, till. they have repented of their 
Sins, to come to that holy Table“. All which 
is but agreeable to che Scripture Directions. For St. 
Paul ſays, let a Man txamixe himſelf, and fo let 
him eat of that Bread, and drink of that Cup, 1 Cor. 
Xi. 28. That is, let him examine his Life and Con- 
verſation, and ſee that his moral State be ſuch as he 
can juſtify to his own Conſcience. The Diſorders 
committed in receiving the Holy Communion {or ra- 
ther at thoſe Feaſts of Charity which were appendant 
to it) which gave Occaſion to this Advice were of 
the moral Kind. There were Divifions among them, 
y 11. —— In eating each Man took before other his 
own Supper, and one was hungry, and another was 
drunken. Theſe were the Fruits of an evi Mind, 
which was to be corrected before they could come 
worthily to the Lord's Table. Methinks the Reaſon 
of the Thing ſpeaks itſelf. For what Conſiſtency can 
there be in proſeſſing our Acceptance of God's Mer- 
_ cies in Chrift; if we will take no Care to qualify our- 
| ſelves for thoſe Mercies, by the Terms upon which the 
Goſpel offers them? In truth there is no Act of Reli- 
ion for which an evil Heart will not unqualify us. 
ven the Prayers of the Wicked are an AbominationF ; 
ſo are his Saerifices, eſpecially be bringeth them 
ewith a wicked Mind T. And we ſhould not forget 
with what Scorn God reje&ts the Fexwih Sacrifices, 
for the Defe&iveneſs of thoſe who offered them up, 
in reſpe& of their moral Qualifications; in that fa 
* F.rft Invitation. Þf Prov. xxviii- 9. 1 Chap. i. 27. 
mous 
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mous Paſſage of 1/aiah, Chap. i. 1 11. To ahat 
Purpoſe is the Multitude of your Sacrifices unto me, ſaith 
the Lord? I an full of the burnt Offerings of Rams, 
and the Fat of fed Beajis, and I delight not in the Blood 
of Bullocks, or of Lambs, or of He Goats. When ye 
come to appear before me. who hath required this at your 
Hand to tread my Courts? Bring no more vain Obla- 
tions, Incenſe is an Abomination to me, the new Moons 
and Sabbaths, the calling of Aſſemblies JI cannot anvay 
wwith. It is Iniquity, even the folemn Meeting. Your 
new Moons and your appointed Feaſts my Soul hateth, 
they are a Trouble unto me, I am aweary to bear them. 
And when ye ſpread forth your Hands 1 will hide mine 
Eyes fiom you; yea, when ye make many Prayers I will 
not hear. Why? your Hands are full of Blend. 
Maſb ye, make you clean, put away the Evil of your 
Doing from before mine Eycs, ceaſe to de evil, learn to 
do well, ſeek Fudgement, relieve the oppreſſed, judge 
the Fatherleſs, plead for the Widew. There is in all 
Solemn Acts of religious Worſhip one gereral Mean- 
ing. They are a Profeſſion of Duty and Reverence 
to God; which Profeſſion, when there is nothing to 
anſwer it in our Behaviour, is Mockery and i'ro- 
faneneſs, as our Saviour intimates, Mart. xv. 7. 77 
Hypocrites, well did Efaias prophecy of you, ſaying, This 
People draweth nigh unto me with their Mouth, 
honoureth me with their Lips, but their Heart is far 
from me.—— Therefore in vain do they worſhip me. 
This may ſerve to ſhew in general, that Repentance 
and a good Life are neceſſary to qualify us for the 
Lord's Table; or if any Thing be yet wanting, let us 
only confider what was required of thoſe who believed 
in Chriſt upon the preaching of the Apoliles to qualify 
them for Baptiſm; and this, we know, was Repen- 
tance. ReyenT ſays St. Peter] and be baptized ewe- 
ry one of you in the Name of Jeſus Chriſt. for the Ne- 
miſſion of Sins, Acts ii. 38. Now if Repentance is 
neceſſary to qualify us for one of the Sacraments, it 
mult be neceſſary to qualify us for the other too; for 
they both contain ths ſame Profeſſion. And what 
| F 2 | Senie 
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Senſe is there in ſuppoſing that any one ſhould be fit 
to profeſs his Relation to Chr:if, by the Memorial of 
the Covenant founded in his Blood, who wants the 
Qualifications that are neceſſary in order to his very 
firſt Admiſſion into it? —— But a Queſtion will here 
ariſe, In wwhat Degree is Repentance and a good Life 
neceſſary? If no bad Actions would hinder, the 
worſt would be qualified as well as the beſt. If no 
Allowance 1s to be made for common Failings, the beſt 
will be excluded as well as the worſt, for ab/olutely 
perfect there are none. Some middle Way therefore 
there muſt be between theſe two Extfeams, which I 
ſhall point out as diſtinctly as the Nature of the 
Thing will bear; as well to encourage the weak and 
over-{crupulous, as to check the bold and preſump- 
tuous. And, 

1, A Diſtinction is to be made between ſecret and 
notorious Sins, As to ſecret Sins, this Rule is to be 


' obſerved, That no Man ſhould come to the Lord's Ta- 
ble, *rill he hath taken up ſuch Reſolutions of Amend- 


ment as he may reaſonably preſume will be effectual 
to a new and a better Life. I ſay, reaſonably pre- 


fume; for if it were ſaid that no Man ſhould come till 


he is abfolutely ſecure of his future Conduct, it would 
be equivalent to ſaying, that no Man ſhould come at 
all; for this is a Security not to be had on this Side 
the Grave. But a reaſonable Preſumption there ought 
to be; for, in Matters of a civil Nature, no Man- 
thinks it prudent to make a folemn Promiſe, when 
he has cauſe to ſuſpect his Want of Reſolution to be 
as good as his Word; eſpecially if a FailurE in bis 
Promiſe. will turn to his own Prejudice. We. ſhould 
not be leſs cautious in making ſolemn Engagements to 
God ; who the oftner we vow, the more he will be 
offended, if we wow and do not pay. There are ſome 
Sins. which if we hold not in great Abhorrence, we 
may be very certain that we have not the Grace of 
Repentance, even in the loweſt Degree of it. Of this 
Sort. are Blaſphemy and Profaneneſs, Murder, Adul- 
tery, Malice, and the like, of which no Man can be. 

; 3 deliberately 
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deliberately guilty, who has any Senſe of Virtue, or 
is under any Awe or Reverence of the ſupream Being. 
But I will not ſay the ſame of every Act of Intempe- 
rance, or Senſuality, or of every raſh and haſty 
Word or Action; becauſe theſe are Faults incident to 
a Mind, in the Main, very well diſpoſed, but thrown 
off its Guard by particular Accidents, or overborne by 
ſome great Temptation. And yet even with Reſpect 
to Faults of the lower Kind, if the Returns of them 
are frequent, it is much to be feared that the Heart is 
not right: For it is ſeen and felt every Day in other 
Caſes, that what a Man diſlikes thoroughly and re- 
folves againſt.carneſtly, he is not often brought to com- 
Ply with. A Diſpoſition founded * right Notions 

Things, is not ſoon loſt, nor eaſily ſhaken. And 
therefore in ſuch a Caſe I would not encourage Men 
to go haſtily to the Sacrament upon the firſt new Re- 
ſolution that may be taken (which for ought they can 
tell may be as vain as thoſe that went before) but ra- 
ther adviſe that by more Diligence and ſeverer Watch-' 
fulneſs over themſelves, they would try to bring them- 
ſelves to ſome ſettled Temper ; and when they find 


that they are gaining Ground, to come to the Lord's 


Table, which will be a Means to perfect what is want-' 
ing, and to confirm them in every good Work. Moſt- 
Changes are gradual. The Change from Evil to Good 
is almoſt always ſo; and I think it to be a clear Point, 
that ſuch a Degree of Reformation as is ſuitable to a 
ood Beginning, will be ſufficient to qualify us for the 
Lare Table. This ſeems to be agreeable to the Senſe 
of our Church, which exhorts us to bewail our own 
Sinkulinels; and to confeſs ourſelves to Blmighty 
God with full Purpoſe ok Amendment of Life; 
and invites all to draw near with Faith, and take 
the Hol p Sacrament to their Comfort, who trul g 
and earneſtly repent of their Sins, and intend 
to lead a new Life, Confeſſion of Sin to God with 
Reſolutions of Amendment, are neceſſary to Repent- - 
ance in the very firſt State of it. For not to reſolve 
againſt Sin, is to perſiſt wilfully in Sin, which is incon- 
ae eat b8ent 
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ſiſtent with the Notion of Repentance. But when 
Men reſolve heartily, ſomething will come of it; ſome 
Change it will produce; and it it is not every thing 


we could wiſh, yet ſo long (I ſay) as the Effect is ſuit- 


able to our preſent Strength and Abilities, it will be 
accepted ſo far at leaſt as to qualify us for God's Or- 
dinances; which are intended as Helps to farther Im- 
provement, and therefore do not ſuppoſe us grown up 
to Perfection, when we firſt apply ourſelves to the Uſe 
of them. When the Apoſtles firſt preached the Gol- 

I, they had to do with Novices in Religion; with 

oſe who had no more Time than to be inſtructed, 


and convinced, and to begin well, Yet were ſuch ad- 


mitted to Baptiſm; and if ſuch are fit for Baptiſm, 
they are fit alſo for the Lord's Supper, which is every 


. Chriſtian's Birthright, 'till he hath forfeited it- by 
| Hy from the Faith, or a Behaviour unworthy of 


His Profeſſion. Lapſes may follow after receiving the 
Sacrament; and if they do, it will be a Reaſon indeed 
For greater Care and Watchfulneſs ; but it will not 
therefore follow, that what was before done was ill 
done, nor that we are obliged to abſtain from the Sa- 
crament for ever after. Por, as I ſaid before, if we 
are never to communicate *till we can be abſolutely 
ſecure of our future Conduct, we mult never commu- 
nicate at all. | 


It muſt be left to every Man's Conſcience to apply 


theſe Rules to his own particular Caſe ; in which there 
will always be need of Prudence and Caution, and 
ſometimes, perhaps, of the Advice of ſome ſpiritual 
Guide. In view of this, our Church in one of her 
Invitations, having firſt recommended Self-Examina- 
tion, directs the Miniſter to ſay I there be any 
of you who by this Means cannot quiet his own 
1 but requirerh farther Comfort or 
unlel, let him come to me, oz ro {ome other 
dilcreet and learned Miniſter of God's Mod, 
and open his Grief, that by the Miniſtry of 
God's Holy UUozd, he may receive rhe Benefit 
of Aplolution, together with ghoſtl e gy : 
| an! 
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and Idvire, to the quieting of his Conſcience, 
and the avoiding of all Scruple and Doubt⸗ 
fulnels, How little ſoever it may be practiſed at 
preſent, it is ſurely a very prudent Method, when 
en find their Conſciences perplexed. with Doubts and 
Scruples, to conſult thoſe in whom they have Confi- 
dence and whom they may reaſonably preſume are 
qualified by their Learning and Skill to give them 
proper Advice. We do this in all other Caſes; and 
if it were more frequently done in this, much Good 
would come of it. The Church of Rome hath carried 
this Point to great Abuſe; and as we are ever apt to 
run from one Extream to another; from believing 
Confeſſion to be neceflary in all Caſes, we are come 
almoſt to think it uſeful in none; to the great Hurt of 
Mens Conſciences, and the Decay of true Religion. 
But as to that Part of this Order which concerns 
AB$SoOLUTION, becauſe the true Intent of it may not, 
perhaps, be commonly underſtood, I ſhall take this 
Opportunity to give a ſhort Account of it, that every 
' Chriſtian may ſee how much he is concerned in it. 
In the primitive Church it was the Cuſtom to ſepa- 
rate thoſe who by Apoſtaſy from the Faith, or by 
their ill Lives, bad given publick Scandal, from the 
Uſe of the Sacrament, and other Parts of the Chriſ- 
*tian Worſhip; and after ſome Time of Separation, 
and the proper Evidences of Repentance, to reconcile 
them again to the Church, upon an open Confeſſion 
of their Faults. In Proceſs of Time, when Corrup- 
tions grew in the Church, open Confeſſions for pub- 
lick Offences, were changed into private Confeſfions 


- for ſecret Sins; which was a very different Thin 


and had very different Effects. In the firſt Way, A 

ſolution was nothing more than a Releafement from 
Church Cenſures, and a Reſtoration of the Offender to 
the Privileges of viſible Communion. In the ſecond, 
it had the Face of a Releafement from Guilt in the 
Sight of God; for having no Relation to any publick 
Scandal given, or to any Sentence of Separation paſ- 
ſec by the Church, it was natural to underſtand it as 


F 4 operating 


56 Of the Lok p's SUPPER, 


operating - internally, in reſpe& of - Conſcience, This 
occaſioned great Licentiouſneſs of Manners ; for private 
Abſolutions not being hard to come at, Men grew 
leſs careful to amend their Lives; and the higher the 
Opinion of the Sacerdotal Power grew, (as it did, by 
Degrees, grow to an exorbitant Heighth) the Evil be- 
came ſo much the worſe. . 3 
Qur Reformers ſaw an Abuſe in this Change of the 
ancient Diſcipline, which they were not able to correct. 
But two Things they did. In the firſt Place, they put 
into the Communion Office a general Confeſſion of Sins, 
and Prayer of Abſolution, to ſerve inſtead of the pri- 
vate ſpecial Confeſſion and Abſolution, to thoſe who 
could ſo ſatisfy themſelves; leaving thoſe who could 
not ſatisfy their Conſciences in this Way, ſtill at Liber- 
ty to go to the Prieſt for private Confeſſion and Abſo- 
lution. This a hinges upon the Face of the foregoing 
Exhortation ; which is directed to thoſe only who can- 
not, otherwiſe quiet their own Conlciences; and 
will be more plainly ſeen by a Clauſe in the firſt Book 
of King Edward, (ſince expunged) in which it is ſaid, 
that ſuch as ſhould be fatisfied with a general Con- 
« feſſion, ſhould not be offended with them that do. 
1% uſe, to their farther ſatisfying the auricular ſecret. 
“ Confeſſion. to the Prieſt. Nor that thoſe who 
« thought it needful for the Quietneſs of their own 
„ Conſciences, particularly to open their Sins to the 
« Prieſt, ſhould be offended with thoſe that are ſatis- 
de fied with their humble Conſeſſions to God, and the 
«« general Confeſſion of the Church; but in all Things 
70 Flow and keep the Rule of Charity.” The ſame 
Temper is obſeryed in the Office for the Viſitation of 
the Sick, where, after a Declaration of Faith, the 
Miniſter is directed to move the ſick Perſon to make a. 
SPECIAL Confeſſion of his Sins, 1F BE FEEL His 
CONSCIENCE. TROUBLED WITH ANY WEIGHTY , 
MaTTER; after which Confeſſion, the Prieft is to ab- 
ade him, I HE HUMBLY AND HEARTILY DR 
SIRE Ir. EVE X | 
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Vou ſee in both Caſes, that private Conſeſſion and 
Abfolution are left as 'mere diſcretionary Things, 
which both the ſick Perſon and the Communicant are 
directed to uſe or to omit, according to the State of 
their Conſciences; in which our Reformers did ſuffi- 
ciently declare their own Opinions, that there was no 
Neceſſity of ſuch ſpecial Confeſſion and Abſolution, to 
qualify Men for the Remiſſion of Sin. But the Liber- 
ty granted to thoſe who might be otherwiſe minded, 
was very prudent and neceſſary, as Matters then ſtood, 
The Nation was but then recovering from Popery 
and the Popiſh Notion of the Neceſſity of Abſolution 
had laid ſuch Hold upon the Minds of many; that 
had not this Temper been found for the quieting their 
Conſciences, the Progreſs of the Reformation muſt 
greatly have been obſtructed. But by this Indulgence 
many were invited in who would otherwiſe probab] 
have ſtood out, and Time was given for theſe Prejudi- 


ces to wear off, as in Fact they have done ſince; in- 


ſomuch, that (ſo far as I know) this Order now ſtands 
as an w/e/e/s Part of our Liturgy ; and, ſo long as it 
does ftand, will be an Evidence to Poſterity of the 
great Wiſdom and Piety of our Reformers, who, in 
the Alterations which they made in the publick Offi- 
ces, conſidered the Exigencies of the Times in which 
they lied, and ordered all Things as beſt ſerved to 

Chriſtian Edification,. _—< - _. . 
Some, perhaps, may think that our Reformer 
went too far in their Compliances. In Things indiffer- 
ent (it may be ſaid) Mens Prejudices are to be indulg- 
ed; but not in Things which touch the Eſſence of 
Religion, as all Opinions certainly do, which lead Men 
to place the Hopes of Forgiveneſs any where- but in 
true Repentance. But this 1s not the Caſe here. For, 
in the next Place, our Reformers tcok Care to incul- 
cate, in the ſtrongeſt Terms, (without any of thoſe 
Softenings and Relaxatiors which prevailed, and do ſtill 
prevail, in the Church of Rome) that without true, 
unfeigned Repentance, there can be no Remiſſion of 
Sin. In the Form of Abſolution in the py" 
| Office 


„ W-.• .. 


"© TRULY REPENT. 
+ Fe,” Theſe Cautions inſerted (by way of Addition | 
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Office, it is ſaid, ** Almighty God who bath 
*« promiſed Forgiveneſs. of Sins to all them that with 
„% HEARTY REPENTANCE, and TRUE FalrTn, 
* turn unto him have Mercy upon you, Sc.“ 


The ſame Caution is obſeryed in the moſt preciſe Form 


of Abſolution retained in our Church, 1 mean that in 
the Office for the Viſitation of the Sick, which runs 
in theſe Words, Our Lord Jeſus Chrift, who hath 
left Power to his Church to abſolve all Sinners wr 0 
— forgive thee. thine Offences, 


to the Popiſh Form) in the very Words in which Ab- 
ſolution is to be pronounced, with thoſe frequent De- 
clarations to the fame Effect, that occur throughout the 
whole Communion Service; are a ſufficient Notice to 
all Men to place no Reliance upan the Abſolution of 
a-Prieft, without Repentance and a new Life; and 
wall. fully juſtify our Church in the Indulgence granted 
to the Prejudices of thoſe Times. For whatever Men 
may believe of the Neceſſity of Prieſtly Abſolution, 
or of its internal Effects as to the Conſiencs of the 
Sinner; it is plain, that ſo long as they hold and firmiy 
maintain this one Principle, that without Repentance 

ere can be no Remiſhon; there is nothing at all in 
ind of Speculatigns, = can encourage. a li- 
I 1123 1 


1 . - , centious 


„What the Church of . Rows beaches of the Sacrament of 
Penance (whereof Abſolutiom id the Form) is that by it the Be- 
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mwefie A Chriſt's Death it xvPLigd fo the Sinner, who thereby 


actually obtains Reconciliation with Gad, surros ix bim duly. 

walificd Vid. Canon. Conc. Trid. Sf. 14. How much good 
Lenſe there is in this, or whether it be true or falſe, are Queſ- 
tions foreign to our preſent Purpoſe. The Point is, Where 
would be the Harm ſuppoſing a Man fhould have a Notion of 
ſome ſoch internal Effect of Abſolution, as the Church of Rame 
contends for, provided he believes, at the ſame Time, that true 
2 in the Senſe in which we now underſtand it, is ne- 


ceſlary to qualify him to receive the Benefit? The Sting of Ab- 


Solution, which gives the fatal Stab to Religion, is the looſe 
Manner in which the Church of Rome hath explained the ne- 
ceſſary Qualifications: The Council of Trent itſelf is very faulty 
in this Reſpect; and ſome mcdera Popiſh Caſuiſts have mods 


n 
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centious Way of living ; which ſhould a little better 
have been conſidered by ſome Preachers Þ of late, 
who have taken a Handle from hence, to reproach the 
Church of England, as countenancing a Doctrine in- 
jurious to the Prerogative of God. A Power in the 
Clergy to abſolve Sinners independently of Faith, or 
their moral Qualifications, is a Power injurious to the 
Prerogative of God. But a Power to declare Forgive- 
neſs upon the very Terms upon which the Goſpel de- 
clares it, does not deſtroy the Prerogative of God, but 
aſſerts it. Such a Power the Church of England chal- 

lenges, and ſuch a Power there is wrapt up in the 
Miniſterial Office. As to the internal Effects of Ab- 
ſolution, ſince our Church defines nothing about them, 
I think every Man has Reaſon to be ſatisfed that he is 
left quietly to enjoy his own Opinion. | 

2. To return to my main Subject. We have ſeen 
how the Rule of Conſcience lyes as to ſecret Sins. I 
am next to ſhew what Sort of Repentance is neceſſary 
to qualify us to receive the Sacrament, in Caſe of 
publick Scandal; and this common Reafon will tell us 
muſt be ſuch a Repentance as ends in the Removal of 
the Scandal, that they who were juſtly offended by our” 


ill Behaviour, may be ſatisfied by the Reformation of 


our Manners. This agrees with what is ſaid in the 


- ſuch large Conceſſions, as entirely make void Repentance and 
good Works. Thoſe who would be fatisfied in this, may conſult 
Ur. Paſcbal's Provincial Letters. a 
It is not likely that the common People at that Time did, 
or could, enter into thoſe Niceties Which their Divines had 
grafted upon this Subject. The expreſs Doctrine of the Church 
was, that the Abſolution of a Prieſt was receſſary to Remiſſion. 
This they underſtood; and it is probable that moſt of them 
had been taught, that Abſolution once obtained, very little elſe 
was neceſſary, Our Reformers took Care to ſer them right in 
this laſt Opinion, iu which there was much Hurt; and left 
thoſe, who could not otherwiſe be perſuaded, in Poſſeſſion of 
the firit, in which, ſo far as Religion is concerned, there was 
certainly none. This, in my humble Opinion, was taking a pru- 
dent Courſe, and following the very Spirit which they profeſſed, 
which was to keep the Rule of Charity, 25 ö 
f See Dr. Hunt's' and Mr. Burroughs's Sermons, preached at 
Satteri-Hall, in the Year 1734 | Tu RE, 
. | Rubrick . 
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Rubrick before the Communion Service; IF am be an 


qo notorious evil liver, ar have dome any <crong to his 
eighbours, by Word or Deed. fo that the Congregation 
be thereby offended; - the Curate having Knowledge 
thereof, ſhall call him, and advertiſe him, that in any 
wiſe he preſume not to come to the Lord's Table, until 
he hath openly declared himſelf to have truly repented 
and amended his former naughty Life, that the Congre- 
gation may thereby be ſatisfied, which before were of- 
ended. In private Matters we have nothing to do 
but to ſatisfy God and our own Conſciences ; but 
when our Sins come to be publick and offenſive, 
there is a Satisfaction due to the Church, which is a 
Party in this Caſe. The Acts of the Miniſter offi- 
ciating publickly, are, interpretatively, the Acts of 
the Church ; that is, of the Body Chriſtian ; held to- 
gether, firſt, by the Subordination of the whole to 
Chriſt the Head; and then, by the Subordination of 
the ſeveral Members one to another, in the Manner 
which Chriſt hath appointed: And when the Church 
by her publick Officer adminiſters the Sacrament ; ſhe, 
by that Act, gives publick Teſtimony that ſhe 'ac- 
cepts and acknowledges the Perſon as a Member of 
Chrift, according to the Terms of the Goſpel : Which 
the Church cannot conſiſtently do, when there is any 
wi/able Diſqualification on the Part of the Receiver. 
a private Perſon knows his Neighbour to be a grie- 
vous Sinner, and the Church, nevertheleſs, receives 
him as a Communicant ; the Innocent may lawfully 
communicate with the Guilty : Becauſe the Authority 
to re ect not reſting in private Hands, the Act of a 
private Man, in ſuch a Caſe, is not, by Interpretation 
or Conſtruction, his Teſtimony. But the Church ha- 
ving ſuch Authority, her A& hath the Virtue of a 
Teſtimony; and ſhould ſhe adminiſter the Sacrament 
to_patorious Sinners, ſhe would be found à falſe Wit- 
neſs in the Sight of God. ä 
It is upon this Principle that the Diſcipline of the 
ancient Church was founded, of which I made mention 
jaſt now ; which is agreeable alſo to Scripture 1 
r | - 
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For St. Paul ſays, I have written unto you not to keep 
Company; if any Man who is called a Brother (or who 
profeſles himſelf a Chriſtian) be a Fornicator, or coue- 
teous, or an Idolater, or a Railer, or a Drunkard, or 


an E xtortioner, with ſuch a ane ub not to eat, 1 Cor. 


v. 11. Such was the Religion of thoſe Times, that 
he who was a Scandal to his Profeſſion, was alſo a 
Shame to his Company; and it will not conſiſt with 
common Senſe to ſuppoſe that a Man ſhould be quali- 
fied to partake with us in the Body and Blood of 
Chriſt, who is not fit to fit down with us at a common 
Meal. The Church ought not, by ſo ſolemn and ſa- 
cred an Act, to give her Teſtimony that a Perſon is 
2 by the Terms of the Goſpel, without a rea- 
ſonable Preſumption that he is ſo ; and ſuch a Pre- 
. ſumption there cannot be, where a Man's Character is 
. juſtly ſuſpicious. And therefore here, if ever, we 
ſhould take Care to abftain from all Appearance of Evil, 
and to cut off ſuch Occafions, if unwarily they ſhould 
| be adminiſtered. - We owe thus much to the Honour 
. of God, to the Chriſtian Society, and to ourſelves. 
If private Perſons will not pay a Regard to Conſcience 


in {uch Caſes, it may be difficult for the Church, in 


many Inſtances, to act properly. But every Man 
. ſhould confider for himſelf; that if he will preſump- 
. tuouſly offer himſelf to receive the Communion, 
when he knows his Behaviour to be juſtly offenſive, he 
is guilty of Profanation, and of the Scandal too. 
Fou have, now ſeen what thoſe Qualifications are, 
Which, MF neceſſary to make us worthy Partakers of 
the Lord's Table; and you learn, at the ſame Time, 
What it is to be prepared; for to be prepared is nathin 
elſe than to be duly qualified. Whoever Ba the 
Faith in à pure Conſcience is prepared for the Sacra- 
ment; and may come upon the ſhorteſt Warning that 
can. be given. Not — mow: oy — 
previous, religious Exerciſes, which commonly paſs 
under the Name of Preparation; but rather encourage 
them, when Men have Time and 8 
them. We r to the Sacrament wi 5 
b Wh: - m 
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much Devotion, but it is a very eaſy Thing to come 
with too little; and therefore, if by retiring from our 
worldly Buſineſs for ſome Time before we intend to 


receive the Communion, and giving ourſelves to Me- 
ditation and Prayer, we can quicken our Senſe of 


Spiritual Things, ſuch Opportunities ſhould by no 
Means be neglected. But ſuch previous Exerciſes as 
theſe are to be conſidered but as Helps, contributing 
to the greater Perfection of the State of Preparation, 
not as eſſential to it; nor indeed any farther uſeful, 
than as our Virtues, in their whole Extent and Com- 
aſs, receive Growth and Improvement from them. 
ie may be poſſible for Men, by ſuch artificial Helps, 
to ſcrew themſelves up into a Fit of Devotion, wh 


_ ar the ſame Time their Luſts remain unmortified. This 


is not to be prepared for the Lord's Table. The great 
Matter to be attended to, is the general Tenor of our 
Lives; in which if there be an Evenneſs and Regula- 


rity in well doing, ariſing from an habitual Senſe of 


our Duty to God, and his Mercies to us in Feſus 
Cbriſt, a Man may be (as Biſhop Fleetavood ſays) about 


bis "Buſineſs on Saturday, and a good Communicant on 


Sunday Morning. But let us take Heed not to come 
reekiug from a Debauch to the Lord's Table; which 
is ſo ſbocking an Offence to common Decency, that 


* 


whoever is capable of it, has a much ſtronger Evidence 


within himſelf, that he is not qualified, than any 


Formalities of Preparation can be of the con tha 


When Men are prepared as they ought for the 
Lord's Table, there can be no Reaſon why they ſhould 


* 


not communicate conſflanth, i. e. ſo often as the Op- 


portunities of doing it are miniſtred to them. Theſe 


Opportunities are more or leſs frequent in different 


Places; but I hope there are not many Pariſhes where 


the Sacrament is not adminiſtred three or four Times 

a Year; and ſo often at leaſt no Chriſtian, I think, 

" Thould diſpenſe with himſelf not to communicate, 

era om and. weighty Reaſons, If we commu- 
0 


nicate oftener, it will be ſo much the better; for good 


Impreſſions are apt to wear off, — / >< 
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them are not frequently repeated. Perhaps nothing 
contributes more to Neglects of this kind than ſuper- 
ſtitious Notions about Preparation. For thoſe who 
think themſelves obliged every Time they come to the 
Lord's Table, to paſs through {it may be for a whole 
Week together) the ſeveral Stages of Self-E xamina- 
tion, Confeſſion. c. which are preſcribed to them in 
ſome modern Books of Devotion, may find it to be 
ſo troubleſome, that they may not have Inclination to 
repeat it often. And this will more eſpecially be the 
Caſe, when through a melancholick Turn of Mind, 
Men cannot think themſelves ſufficiently prepared un- 
leſs they feel Raptures and Tranſports ; to which, the 
more even and regular they are in their Tempers and 
Behaviour, the le they may find themſelves diſpoſed. 
There is nothing more hurtful to true Religion than 
this kind of Enthuſiaſm ; which leading Men out of 
the plain Path of ſober Reaſon conducted by the 
Word of God, teaches them to judge of themſelves by 
I know not what inward Feelings and Experience:; 
whereby many are kept away from God's Ordinances, 
who have the beſt Right to them, and others again 
are bloated with Conceit and Spiritual Pride, whilſt 
they miſtake the Boilings of an over-heated Imagina- 
tion, for the Workings of the Spirit of God, 
But there are others who never communicate at 
all, for fear that they ſhould afterwards lapſe into Sin; 
the Conſequence of which Principle, if it were right, 
would be, that no Man ought to receive the Sacra- 
ment but at the Point of Death; and fo far ſome 
Men ſeem to carry it. There is this plain Evidence 
to ſhew that the Scruple is wrong, that it agrees not 
in Fact with the. Circumſtances of the Sacrament at 
its firlt Inſtitution, nor with the Practice of the Church 
which followed upon it For the Apoſtles were not 
dying Men, when Chrift ſaid, Take, eat, this is my 
Body; nor were thoſe dying Men of whom we read 
As ii. 42. that they continued ftedfaſtly in the Apoſtles 
Doctrine and Felhbwhip, and in breaking of Bread, and 
in Prayers, There were ſome in the firſt Ages of 
4 its wo Chriſtianity, 
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Chriſtiauity, who had the ſame Scruple about Baptiſm ; 
which, for fear of breaking their Vow, they would 
not receive till they were upon their Death-Beds: But 


the Practice was looked upon as ſcandalous. To the 


Reaſon of the Scruple I therefore thus anſwer : That 
in Caſes of vowing where Men are at liberty to keep 
themſelves free, they ought to be very ſecure of their 
future Conduct before they take the Vow upon them- 
ſelves; for in ſuch Caſes the Rule holds, 22 7s. better 
that thou ſhauldft not vow, than that thou ſhould/t wow 
and not pay, Eccleſ. v. 5. This is the Caſe of many 
Vows in the Church of Rome; as Vows of Continen- 
cy, Vows of Poverty, and the like, which are very 


often grievous Snares upon the Conſciences of Men. 


But this is not the Caſe of the Vow of Baptiſm, or 
the Vow of the Sacrament ; where the Vow itſelf, and 


the Matter of it, are both of them conimanded. To 


receive the Sacrament is the Law of Chri/t to all who 
believe, and profeſs his Name; as believing and pro- 
teſſing is the Law of God to all, to whom the Goſpel 
is offer'd, and are or may be convinced by the Evi- 
dence it yields that it is of God; for he that wilfully 
refuſes God's Call, is condemned in ſo doing. And 
What do we vow when we come to the Sacrament? 
Why nothing, but what we are obliged to, whether 
we vow it or not; to love God, and to keep his Com- 
mandments. And therefore the Conſiderations of hu- 


man Weakneſs and Frailty are ſo far from being an 


Objection againſt our vowing Obedience by the Sa- 
crament, that they are the very Reaſon why we ought 
to do it ; as the Senſe of the. Engagement we thereby 
lay ourſelves under, will be a Means to make us more 
watchful | againſt the Temptations of the World. 
'This, as I have ſhewn you above, is the proper End 
and Tſe of this Sort of Inſtitutions; to add Weight to 
the natural Obligation we are under to ſerve and obey 
God, and to — us more diligent and induſtrious in 
our heavenly Calling. And this is all that is at any 
Time wanting (and for lack of which alone we miſ- 
carry) to be diligent and induſtrious to do our belt ; 


for 
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for God doth not expect Impoſſibilities. To avoid 
wilful deliberate Tranſgreſſions of the Law of God, or 
not to a& 7 Reaſon and Conſcience in known 


Caſes, muſt be ſuppoſed to be in every Man's Pow- 
er; and theſe alone are the Sins which will infer a 
Breach of Vow; for we do not vow Perfection. We 
do not vow never again to be overtaken by a Fault; 
this we cannot anſwer for: But we vow to be prudent 
and circumſpect; and this we may anſwer for: and if 
we are as good as our Word, we ſhall not offend in 
any conſiderable Matters. And therefore when Men 
hang back, and will not communicate for fear of break - 
ing their Vows, it ſeems to betray ſome Conſciouſneſs 
in themſelves that they mean to break them; which 
is a Reaſon againſt Communicating. that they do not 
think of. It is a preſent Diſqualification ; for it ſhews 
that they are not ſo ſeriouſly reſolved againſt Sin as 
they ought to be. . e 

— Word: It is idle to incur a certain Guilt by 
neglecting the Sacrament, through Fear of an uncer- 
tain one in breaking the Sacramental Vow. The Law 
of Chri/t is peremptory upon all Chriſtians, This db in 
Remembrance of me; and the Breach of this Law is a 
certain Offence both in thoſe who are qualified, and in 
thoſe who are not. The proper Advice therefore; 
to the one, is, that they would lay aſide their Fears ; 
and, to the other, that they would lay aſide their Sins; 
for whilſt they are not qualified for the Lord's Table, 
they are not, they cannot be, qualified for the King- 
dom of Heaven. Fhat State which diſqualiſies for 
one, ES for both, and would have condemned 
us, if Chi had never appointed the Sacrament to be 
received. I blame not Men for keeping away from 
the Lord's Table whilſt they are not qualified for it by 
true Repentance; but they muſt not imagine, that be. 
cauſe they avoid the particular Sin of receiving un- 
Worthily, therefore all Things are right with God; 
which yet ſeems to be the Miſtake of many, if one 
might judge of their Opinions by the Eaſe with which 
they indulge themſelves in an habitual Neglect of the 
x 1 N 3 Sacrament.; 
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Sacrament; making great Conſcience not to come un- 
qualified, but making no Conſcience, at all whether 
ever they qualify themſelves or not: As if there was 
but one Way of offending in this Caſe, and it were a 
great Sin to communicate unworthily, no Sin not to 
communicate at all. This is a very partial Way of 
judging, and what they will not endure in any other 
Cales. If a Maſter ſhould call his Servant to wait at 
his Table, and the Servant, being drunk, ſhould re- 
fuſe” to come; what would a reaſonable Man ſay ? 


Why I ſuppoſe he would ſay, that the Servant did 


Tight not to come when he was not fit to appear, 
But it muſt be ſaid withal, that the Servant ought to 
have kept himſelf ſober, that he might have been in 
a Condition to attend upon his Maſter's Call. And 
thus it is in all Caſes where Duty obliges us to do any 
Thing, and to do it well. We offend by not doing it 

at all, and we offend by doing it in an improper 
Manner. Rightly therefore doth our Church adviſe ; 
If any Man ſay, J am a grievous Dinuer, 


and rherefore am afraid to come; wherekoze 


then do pe not repent and amend? Then God 
calleth pou, are pe not athamed to ſay ye will 
not come: The Caſe is well repreſented in the Pa- 
rable of the Supper, recorded Matt. xxii. which our 
Church on this Occaſion recommends to our Conſide- 
ration. 4 certain Man made a great Supper, and bad 
many; and ſent forth his Servants to tell them that avere 
bidden, Behold I have ed my Oxen, and my Fat: 
lings are killed, and all Things are ready, come unto the 
gt of it, and went their 
Ways, ant to his. Farm, another to his Merchandize. 


Upon this, he was obliged to ſend and invite others; 


and when the King came in to ſee the Gueſts, be ſaw a 
Man which had not on a Wedding Garment. And what 
does he ſay to him? Why that, which God will ſay 
to every one that comes to his Table without the Qua- 
lifications of Faith and Repentance. Friend, bow 
came thou in hither ? What haſt thou to do here, 
who art in no Condition to appear before * The 

tence 
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Sentence which follows * this Preſumption, is ſe- 
vere and dreadful ; Bind him Hand and Foot, and take 
vim away, and caſl him into outer Darkneſs, ers all 
be weeping and gnaſhing of Teeth. This Part of the 
Parable then, you'll ſay, is Caution ſtrong enough to 
keep us away from the Lord's Table, whilſt we are 
unworthy of it. True; ſo it ought to be. But is not 
the other Part of it as good. a Caution againſt not 
coming at all? For did the King excuſe thoſe who 
refuſed to come? No; he rejected them in great 
Diſpleaſure. For, as St. Lufe reports it, the Maſter of 
the Houſe was angry, and ſaid to his Servant, Go out 
ickly into the Streets and Lanes of the City, 2 
15 in hither the Poor and the Maimed, the Halt a 
the Blind . For I ſay unto, you, that none of thoſe 
Men which were bidden ſpall taſte of my Supper, 
Sifu Sha. woot ts... Ms 
I. have nom gone through the ſeveral Parts of the 
Chriſtian Worſhip ; which you ſee is an open and 0 


lick Proſeſſion of our Faith in Chrif, and a Metho 
of Diſcipline preparing us for the Obedience of hi: 
Will. Now from hence give me Leave to enforce a 
conſcientious Obſervance of all Seaſons ſet apart for 
religious Worſhip ; an abſolute Neglect of which is 4 
giving. up the publick Profeſſion of Chriſtianity, and 
with it Chriſtianity itſelf, which will not Tong outliy 

the publick Profeſſion of it. If Chrif and his Apoſ 
tles, having once delivered the Chriſtian Do&rine to 
the World, had left it to the common Fate of Things; 
in all Probability, it would have been loſt long before 
105 Timę: But the erecting a publick Worſhip upo 
ti rine, was the Way to make it perpetual, 
Such a publick Memorial as this, was an Inſtruction 
to the then. * Generation of Men, and to the 
Generations that were yet to come; as Mo/es intimate 

in a like Caſe. And it Hall be, when thy Son afteth 
thee. in Time to come, ſaying, What is this? That thou 
Hall ſay unto him, By Strengh of Hand the Lord brought 

7 up out of Egypt, from the Houſe of 8 
it foall br for a Sign unto thee upon thine Hand, oy 
| . + f 
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for a Aena. between thine Eyes, that the Lord's Law 
2 be in thy Mouth, Kc. Exod. xiii. 14. 
e molt ſolemn Seaſon for Reli i- . the N. Lord's 
AY 


dus Worſhip i is Sunday, or the Lord's 


Day; in the Neglect of which there is a double Mit. 
chief. For Mien loſe the Opportunity not only of 
worſhipping God, but alſo of hearing and being in- 
ſtructed by the Adminihration of his Word; which 
mg wt from.the Days of the Apoſtles, to have been 
e to the Chriſtian Worſhip, as we ma 
rely rely gath er from A, xx. 7. where we 71 
that zpon the firſt Day of the Week, when the Diſciples 
came together to break. Bread, Paul PxEACHED # 
them.” So early was this. Day (which is our Lord's 
Day) ſet apart to the Uſes of Religion: So early was 
the Practice of joining with the Worſhip of God the 
reaching of his Word, as Means co ofdinate to the 
* ame general End, the Edifcation of thoſe who ap 
a ready, Chriſtians. It was for this Purpoſe, © 
others, that a ia ſtanding Kinitry was sppoitted, as 585 
Paul teſtifies, Eph. 75 11, 12. He gabe fome Apoſe 
the, and fome Prophets, and ſome Pa Fond and TEA - 
cHERs, for. the perfecting of the Saints, for the Work 
of the Miniſtry, for the evievinG or THE Bob of 
CarisT. Some, I know, have a low Opinion of the 
Work of the Miniſtry 3 in this teſpect The Scriptures 
chey will tell us) are in every one's Hands, 1 5 


an authentick Account of che Cliriſtian' Doctrine, à 


the beſt Precepts for a good Life.” But this is" very 
tnreaſonable jeftion. It was not long that che 
Chriſtian Church was without the Scriptures ; and 
when they were publiſned, did the Labours of the 
Clergy thereupon ceaſe? No ſuch Matter.” © The 
were received as 4 ſanding Bviderice | of the 
Faith W MU Age but Oral "FaſtroRion ſtil! went on, 

e as it 55 . s muſt, be; the principal en. 
ment of. Propag hating brit Kriowledge The great 
pftrament. 1. Ski Religion is Ke en iS TO 
ation: And whit is Education but Oral Inſtruction > 
Whey 2 Chile is pak to eam! hiv Catechiſm,. SLOW he 
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take his Religion from the Scriptures, or from his Pa- 
rents and Governors? As Children take their Reli- 
jon from their Parents, ſo the Parents themſelves, or- 
inarily, take theirs from the Chriſtian Miniſtry, to 
whom they are incomparably more indebted for their 
Knowledge in Spiritual Things, than to their Neuß, 
Uſe of the Scriptures. 

To make you ſenſible of this, let us remove our-" 
ſelves back as far as the Reformation, and fee how: 
Matters were then carried on. The Nation had lon; 
been in Bondage to the Church of Rome; which bl 
—— up the * e from vulgar Uſe, and obtruded 

n the People her own Inventions, as the Doctrines 

of Chrif, Our * Free who meant to ſhake off: 
this Yoke, began with opening the Scriptures; | that: 
all Men N the Feldene of the Faith befc 155 
them, might ſee and judge for themſelyes. ape 
now, that inſtead of ordering; a Bible to be ſet up in 
every Pariſh Church, they had order'd one to be ſet 
to every Family in the Kingdom, and there had 
ſtoppd; what would they have gained? Wh joſt 
as much as if they ſhould Jive ſent” them the Statute, 
Book to inſtruct theni-in the Laws of the Land: Little, 
very 1 fa 4 Favs the 888 Information; 45 1 0 

ſe I within Com Wh + at 
3 one in a Hundred, at e of, Da 2 7ere 
able to read the Scriptures. But the main and. 3 imme: 
diate Advantage from openin ue Scri 
that it turn'd the Stream of the public regs in- 
to its proper Channel. They de bad opened the 

Scriptures, to publick Uſe, on purpoſe to reform the 
Corruptions of the Church of Rome, took Care, of 
Courſe, to. frame the publick Faith according to the 
Scripture Model ; and the Scriptures ſtood as a Ch 
upon all who were diſpoſed. to adhere to the old Super- 
ſtition, who could not, without expoling themſelves to 
Scorn, any longer attempt to ſu upport a Syſtem in ſo 
many Points contradictory to Evidences of the 


Faith, which every private Chriſtian might ſo 
come at. What advanced the Reformation at firſt, 
was 
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was its principal Support afterwards, when the Scrip- 
tures came to be more generally read, the right Ap- 
plication,” I mean, of the publick Inſtruction; with- 
out which the private Uſe of the Scriptures would 
probably have given Riſe to more and greater Miſ- 
chiefs than it cured, It is an Obſervation as old as 
the Scriptures themſelves, that they who are unlearned 
and unſtable, wriſt. them te their vun Deſiruttion, _ 
2 Pet. ii. 16. There were Corrupters of the Oral 


Inftrudions"'of the Apoltles ; and there are Corrupters 


| tob of the written Word. This is no Objection againſt 


the Scripture:; fince, . conſidering the great Variety 
that there is in the Tempers and Capac.ties of Men, 
it yas ſcarce poſſible to give ſuch a Syſtem of written 
Laws, as ſhould be liable to no Miſconſtruction. But 


it fully ſhews the Uſe and Neceſſity of publick Teach- 


ing, under all the Advantages Which the Scriptures 
eld. For where will be the End of Error and Dif- 
fion, if when Multitudes are left under the Hazard 
of ſetting out wrong, it ſhall be made no one's Buſi- 
nefs to direct them right? The Scriptures are, like 
moſt other Writings. > capable_of different Interpre- 
tations.” as to leaye Room, for Judgment and Choice in 
the Uſe of chem; and amidſt that Diverſity of Opi- 
nions for, which (according to the different Apprehen- 
fions of Men) the Authority of the Scriptures may be 


4 


_ alike pretended, it will ever be a Mark of no common 


> * 


Skill to know how. to chuſe wiſely. . 

In View of this it was that our Reformers, when 
they open'd the Scriptures, did not leave every Man to 
his oun private Interpretations,” without a Guide; but, 
together with the Scriptures, divers Forms of Inſtruc- 


den were let forth” by publick Authority, ſerving as 


Helps to the underſtanding of. the Scriptures in the 
moſt "neceſſary Points of Chriſtian Doctrine. This 
was a wiſe and a neceſſary Proviſion ; for though pub- 
lick Authority is not a Law to private Judgment, it 
wilt always be of great Uſe to private Judgment, to 
have the main Traces. of Religion, as they lie in the 
Bible, pointed _ out, by learned and ſkilful Hands ; 
n Sacre DING ene ee 2 wh ch 
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which will prevent many Miſtakes that would una- 
voidably ariſe, if every one, who is juſt able to read 
the Scriptures in his Mother Tongue, ſhould be left to 
the Workings of his own Imagination, to frame a Re- 
lig'on to himſelf, as he ſhould find himſelf able. 

In this reſpect then the Clergy were uſeful Inſtru- 


ments in reſtoring and ſetting forwards the A 


of true Religion; nor were they'leſs ſo by their Preach- 
ing.“ in which they were more conſtantly and diE- 
gently exerciſed; than had been cuſtomary in Popiſh 
Times; and by which a Foundation was laid for the 
mutual Improvement both of Paſtors and People. For 
as the People by Degrees grew acquainted with the 
pes rk: the Clergy were brought under a Neceflity 

udying them more diligently themſelves; and as 


the Age became more knowing,” the Neceſſity was 


ſtill more urgent; and what the Conſequence of this 
has been, we lee very plainly in that great Increaſe pf 
Chriſtian Knowledge, even among the lower Sort of 


People, beyond what it was in the Times of Popery, 
or what is obſervable any where in Popiſh Countries to 


this Day. But it would not have been reaſonable to 


have expected the ſame good Effects, if the Uſe of 
the Scriptures only had been reſtored, and no Cate 
taken for the Adminiſtration of publick Inſtruction. 


The People would have been leſt open to their own 


Miſtakes; and the Clergy having no Call to give pub- 
lick Evidence of their Skill in the Seriptures, would 
few of them have taken that Pains which was neceſſary 


to qualify them to inſtruct them better. 


* 
* 


Gr all Arguments, Facts are the moſt couvincing ; 


and 1 choſe to call in this great Example, as giving us 
a very ſenſible Proof, that the private Uſe of the 


Scriptures, and publick Inſtruction, are mutually help- 
ful to each other, and beſt ſerve the Intereſts of Reli - 


gion by a" joint Application. There have been, and 


be at all Times, many who cannot read the 


| Scriptures; and more who, if they can read, know 


not how to uſe them with 
that all could both read. and 


ment. But ſuppoſing - 
erſtand, who fhall 25 
cure 
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7 — the Scriptures from being neglected? All are in 
uty bound, no doubt, to the Study of the Scriptures, 
in a Meaſure ſuitable to their Abilities, and the Condi- 
tion in which God has placed them; and much might 
| improve! by this Exerciſe, if all would do their 
ties eng But in Points which concern the 
„Government of Men, we muſt always take our Mea- 
ſures from obſerving, what in Fact they generally are, 
not from what in Reaſon they ought to be; and in 
| his View of. the Caſe, pray tell me, what are thoſe 
be and viſible Effects from the private Uſe of the 
riptures, that ſuperſede the Neceſlity of publick Ip- 
25 Go to 7 Men of 3 or the Men of 


amilies; but this Was „ wbilg the _ by: ON 
1 As Letters grew to be more common, 
TY Uſe of the Scriptures. more general and fami- 

1 it happened (as is uſual in other Caſes), that leſs 
Account was made of them. By this Time, I think, 
they are well nigh gh thruſt out of Doors by a Variety 
of other r which (for the greater Part n ) 
"ſerve more for Entertainment than Inſtruction. This 
"has introduced. {uch an Itch,after Wit and Humour, 
and other Ornaments in Writing, that chere i is ſeaxce a 
Prentice Boy who can xeliſh 5 vartleſs Leſſons 
. as he finds in his, Bible. Under ſuch a State of the 
World as this, . it ma Cn dy be aſked, 
How much are e. Mankind in general the — ſor the 
private Liberty of the 1 The, Bible will 
ake us e if we. will 45 carefully, and with 


== Dal 


f mes the of God; but if We 
„ te glide 6s Lumber, t l it in only to the 
A of ben be) Hows, wha an it us? 
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Some uſeful Rules of Inſtruction we may receive; 
ſome awakening Reflections the Scriptures may admi- 
nifter to us, tending to encourage us in well-doing. 
Fhis may be : But the Point is, What can ſuch a care- 
leſs, and as it were caſual, Uſe of the Scriptures do to- 
wards enabling Men, without farther Help, to ſettle a 
Scheme of Religion to themſelves? He that would 
learn Chriſtianity from the Scriptutes, muſt (as St. 
Paul ſpeaks) give himſelf wholly to them, He muſt 
read them diligently, meditate upon them 8 : 
He muſt compare Place with Place, and call in the 
more plain and eaſy Paſſages to help out the Senſe. of 
the obſcure. - It is not to be expected that a great ma- 
ny ſhould take thus much Pains, but ſome mut; and by 
the Labours of ſuch it muſt be that others profit, WhO 
want either Abilities, or Inclination, or Opportunity, 
for ſuch an Employment. | 
The Truth is, that Study and Meditation is a Way 
of Improvement for which the Bulk of Mankind are 
by no Means fitted. Men of Parts and Leifure may 
do much for themſelves ; but the far greater Number 
muſt have Knowledge at a more eaſy Rate, or they 
muſt go without it. This is not oftener a Crime 
than it is a Misfortune. As we have Souls to be 
ſaved, ſo we have Bodies to be provided for; and 
what can you expect from thoſe who by their Condi- 
tion are born to Labour? Is it a Time when their 
Children are crying for Bread, to fit themſelyes down 
to read their Bibles? God requires no ſuch hard 
Meaſures, but hath provided for them the Miniſtry of 
his Word, by which that Spiritual Suſtenance, which 
they are not able to gather for themſelves, comes rea- 
dy prepared to their Hands, and Millions are every 
Day furniſhed with the moſt uſeful and Y 
Knowledge, who would otherwiſe have gone out of 
the World as ignorant almoſt as they came into it. 
All ghis ſhews the great Goodneſs of our Saviour 
in _—_—_— a ſtanding Miniſtry; and the Obliga- 
tion lyes upon all Chriſtians to attend upon their 
Inſtructions; for all may 1 it, from the 
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- greateſt to the leaſt, if they come red with a ſe- 
rious and an honeſt Mind. No Man ſhould: think 
himſelf ſo wiſe or ſo good as to be above Inſtruction. 
If Knowledge is perfect, ſomething may be yet want- 
ing to touch the Heart'; or if we have already made 
a conſiderable Proficiency in a good Life, we may till 
be growing, and going on to Perfection; to which the 
Attendance upon Inſtruction will always be an uſeſul 
Inſtrument. If we learn nothing, we may receive ſuch 
Hints as will enable us to improve upon our own 
Stock. No Man is ſo much a Fool, if he talks but 
common Senſe, but that a wiſe Man may be the 
better for him. 890 | $1 | 
I will beg Leave to add to all this, that ſomething 
is due to thoſe about us, as well as to ourſelves. You, 
perhaps, may think your Time would be better em- 
ployed by ſtaying at Home .to read the Scriptures, 
or ſome other uſeful Book, than by going to Church 
to hear a Sermon: But will not this Excuſe ſerve 
your next | Neighbour as well as you? Every Man 
ſtands as an Example to his Neighbour; and wiſe 
Men, above all others, are bound to make themſelves 
Patterns of good Works, becauſe their Examples come 
wich a more commanding Force. $0 it is as' to every 
Thing which in common Eſtimation ' paſſes as an E- 
uivalent to Wiſdom; as Riches, Honour, Power. 
Ferfons of Rank and Diſtinction may do much to- 
wards bringing Religion into Credit and Efteem ; and 
ſo may Heads of Families, (who are all wiſe and 
| great within their reſpective Spheres) if they will ob- 
ve a proper Behaviour themſelves. But if when 
the Wife and Family are ſent to Church, the Maſter 
ſhall ſtay at Home, or go Abroad after his Buſineſs or 
Pleaſures, what will be the Conſtruction ? It is an 
eld - Reproach upon Religion, that it is a Trick of 
Knaves to impoſe upon Fools. This Sort of Conduct 
places it exactly in that Light; which is not the Way 
to procùre it Reverence, but to make it odious; and 
hen a Contempt of Religion gets into Families, it 
will be very ſenſibly felt. I can therefore give no Ac- 
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count why any ſerious well meaning Chriſtian ſhould 
make light of attending upon the preaching of God's 
Word (how mean ſoever the Inſtrument may be by 
whom it is adminiſtred) otherwiſe than by ſaying that 
what ſome Men do through a vicious or unbelieving 
Mind, others are inſenſibly drawn into by Cuſtom and 
Faſhion; | which ſhews à Careleſſneſt at leaſt about 
Religion that ought to be amended; for what are 
Cuſtoms and Faſhions to a reaſonahle Man, when they 
come to interſere with the Law of God and the Duty 
of a Chriſtian? Such as theſe ſhould conſider that 
they are accountable to God, not only for the Loſs of 
the Opportunities of Improvement to themſelves, but 
in a Degree for all the bad Effects of that Cuſtom un- 
der which they are willing to ſhelter themſelves: For 
who make Cuſtom, but they who ſet the Examples ? 
Nor are theſe. Effects light or trivial; they are the 
Corruption, the Licentiouſneſs, the Infidelity of theſe 
Times, which, as in the Beginning of them they lead 
Men to neglect Inſtruction, ſo they owe their Progreſs 
and chief Support to that very Neglect. Mens Vices 
naturally make them hate Rebuke; and when by the 
want of this they are put out of the Way of Thought 
and Reflection, they grow. apace from bad to worte. 
If there are any who want Inſtruction more than 
others, they are thoſe of the younger Sort; for they 
are moſt under the Power of Temptations. Thoſe who 
have had the Advantages of a ſober Education may 
be 2 to be already furniſhed with ſuch a Stock 
of Knowledge and Virtue as is neceſſary to a good 
Beginning. But there is a Time when every Man 
-muit, be left to his own Conduct, and when it will be 
hazardous whether he takes ſafe and prudent Courſes, 
or runs out into fooliſh and extravagant Ways, Sup- 
ſe now a. young Man ſent up to Town, to learn a 
Trade or a Profeflion. Perhaps he may find little Re- 
gard paid to God's Worſhip in the Family where he 
lives; and he will quickly obſerve, as he gets more 
Knowledge of the. World, that going to Church is 
grown to be an eee The nn 
| 7 2 ds 
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of this will be, that inſtead of ſpending his Sundays 
as he ought to do, and improving thoſe good Begin- 
nings which he brought with him from his Parents 
and Governors, he will make Uſe of thoſe Vacations 
_ from Buſineſs to acquaint himſelf with bad Company, 
who will plunge him at once into all- the Vices 'and 
Follies of the Age. And can you wonder, if after this 
the Man turns Unbeliever ? Chriſtianity has Evidence 
enough to ſatisfy all reaſonable Men who will give 
themſelves Leiſure to conſider it: But if a Man will 
have his Ears open to every Buffoon that ſcoffs at 
Religion, or every grave Atheiſt that diſputes againſt it, 
and will never enter into a Church to hear it ſeriouſly 
and ſoberly defended ; it will be impoſſible that Faith 
ſhould ſtand its Ground. There is no Evidence for 
the | Goſpel that will conquer thus much Partiality, 

nor was it fit that there ſhould be any ſuch. * 
What is true of the publick Faith, is as true of the 
publick Virtue: Or if you want Conviction, look 
among the numerous Swarms of thoſe about this City, 
who inſtead of repairing to their Pariſh Churches, 
ſpend the Lord's Day in ſtrolling about the Fields, or 
in frequenting diforderly Houſes, and ſee what Sort 
of Morals you will find among them. If this were a 
general Cafe, the Miſchief would be general ; and it 
is plain, that every ſingle Man who negle&s his Duty 
in not paying that Regard to the Religion of the 
Lord's Day, which, as a Chriſtian, he 1s bound to 
y, contributes his Share towards making it gn: 
or if one Man may be excuſed, Hundreds and Thoy- 
ſands may be excuſed as well as he. Nor is the Evil 
likely to end in one, or in a few Inſtances; for evil 
- Cuſtoms fpread apace, and flide down with great Fa- 
cility from the higheſt to the loweſt Orders of Men. 
Cuſtom, which all Men feel, weighs more than Rea- 
on, which few attend to; and when any Practice falls 
in with the vicious Inclinations of Men, it is Encou- 
ragement enough that their Betters do it before them. 
his neceſſary Connexion that there is between the 
religious Obſervance of the Lord's Day and the — 

3 a 1 


Of the Lo R p's DA x. 77 


lick Virtue, naturally brings it under the Authority of 
the Chriſtian Magiſtrate; who has a Right to take 
Care of the publick Virtue, for the publick Safety's 
Sake. The Religion of a Country is a Country's 
beſt Security ; and the Magiſtrate, as Chriſtian, may, 
and ought to ſupport common Morality upon Chriſ- 
tian Principles, and by. Chriſtian Methods; which are 
in themſelyes the very beſt Methods he can. purſue. 
He may therefore oblige all his Chriſtian Subjects, un- 
der penal Laws, to join themſelves with ſome Com- 
munion for publick Worſhip on the Lord's Day ; and 
lay a Reſtraint upon all ſuch Occupations, as interfere 
with, and draw Men off from, their Attendance upon 
publick Worſhip. This is no Encroachment upon 
Conſcience; for every Chriſtian may be preſumed to 
think himſelf bound in Conſcience publickly to wor- 
ſhip God in one Cömmunion or another: And if it is 
no Encroachment upon Conſcience, it can be no In- 
vaſion of Civil Liberty; for Civil Liberty always is, 
or ought to be reſtrained by Conſcience. Upon this 
Principle our Laws will be juſtified, which forbid 
Men the Exerciſe of their ordinary Callings on the 
Lord's Day; for if Tradeſmen might be allowed to 
open their Shops, and Traffick and Commerce were 
to go on freely on Sundays, as on other common Days: 
it is to be apprehended that moſt Men would find very 
little Leiſure to go to Church. So it is as to Paſtimes 
and Recreations ; which, therefore, Civil Laws have a 
Right to reſtrain within due Bounds; and ſubordinate 
Magiſtrates cannot in any Way more properly expreſs 
their Concern for Religion, than in ſhewing a proper 
Regard to the Spirit and Intention of ſuch Laws 
themſelves, and taking Care that the Breach of them, 
in no remarkable Inſtance, be ſuffered to paſs without 
Correction. It is not a proper Token of ſuch Regard: 
(give me Leave to ſay) when the Lord's Day is ng led 
out for Travelling, or other. ſecular Employments. 
This is grown to be a very cuſtomary Thing ; and the 
Conſequence we may naturally expeR from it is, that 
in a little Time we ſhall ſee common Carriers and 
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Waggoners g and fepaſſing on the Lord's Day, 
with their 5 and Merchanizes. If this mould 
happen; with what Deceney can Magiſtrates interpoſe 
to correct ſuch Diſorders? It is not ſurely leſs excu- 
ſable to tranſgreſs for Gain, than to offend out of mere 
Wantonneſs. | 7 
But the great Hindrances of Religious Duties, lye 
frequently within private Walls, where human Laws 
cannot reach. In theſe Caſes, Conſcience ſhould ſerve 
anſtead of Law. When private 13 or private 
Diverfioms, or private Ceremony, are ſuffered (cuſtoma- 
ily) to encroach upon the Duties of the Day, all rea- 
ſonable Men muſt condemn them as unlawful; but 
when the Duty of the Day is over, there are many 
who think that they have a Right to diſpoſe of their 
Time as they pleaſe. I will not go ſo far as to ſay, 
that any Action, in itſelf innocent, is fimply and a 
ſolutely unlawful on the Lord's Day; but I think that 
Tetting ourſelves looſe to Recreations of any kind that 
call the Mind off from all ſerious Thought, or border 
RIEL poon. vicious Exceſs, is quite inexcuſable. In 
the it is not ſafe; for Liberties grow by In- 
dulgence, and inſenſibly ſteal up from leſs to greater. 
I may venture to ſay, that expoſing Goods to pub- 
lick Sale, is at as innocent as ſome Diverſions 
Which are allowed in many Families on the Lord's 
Day; yet our Laws forbid it: And with Reaſon. 
Why? why becauſe, when a Breach is once made, 
and an Inlet is given to Worldly Bufineſs, no one can 
tell where it will . To aſſign part of the Lord's 
Day to Buſineſs, Part to Religion, would be like 
up two Rival Powers; where, each induſtrious 
to | e its Boundaries, the ſtronger would, by De- 
ges, ſwallow up the weaker. We all know which 
_ draws ſtrongeſt with moſt Men, this World or the 
next; and therefore the ſafe and prudent Way in this 
Caſe, was to ſuffer no Competition. It was eafier 
and better for the Law to take away the Snare, than 
' _ to watch to keep People from running into it. The 
publick Wiſdom in this Caſe, is a proper 7 44 
0 0 ; * . * Or 
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for private Wiſdom in like Caſes. When Recreations 
are apt to encroach too much; flop them in the firſt 
Inſtance, and you may be ſecure they will do no 
Harm. You would think it prudent to act thus in 
other Caſes. If a Man was afraid of the Plague; 
he would never ſuffer the infected Thing to enter into 
his Doors: And where, I pray, is the Hardſhip? Ts 
it reaſonable that Men ſhould be debarred the Means 
of their neceſſary Suſtenance for one Day in ſeven 
and not reaſonable that they ſhould ſuffer the like Reſ- 
traint in Matters of Recreation? It were much to 
be wiſhed, that ſome Kinds of Diverſion were leſs in 
Vogue than they are, even on common Days: But it 
ſhews a Degree of Fondneſs not to be juſtified, if we 
cannot forbear on ſuch Seaſons, when even commend- 
able Employments are publick Offences, and Autho- 
rity calls upon us to attend to better 2 75 4 The pri- 
vate Tranſactions of Families, as I faid juſt now, 
are not within the Reach of publick Laws; but our 
Laws, if we will mind them, recommend to us the Ex- 
erciſe of the Duties of Piety, privately as well as 
publickly. Theſe Things may be run up to too much 
Preciſeneſs, no doubt; but Prudence, u the Direc- 
tion of an honeſt and ferious Mind, will eaſily ſhew 
us how to make the proper Diſtinctions. 5 

I do not wonder at a free Indulgence even of 
lick Diverſions of all Kinds on the Lord's Day in 
Popiſh Countries, where People are bred up under, an 
Opinion, that the whole Virtue of Religious Worthip 
tyes in the naked Act of ſaying over ſo many Prayers. 
If this was right, the Work done, it would be of no 
Szgnificancy what went before, or what follows after, 
 ſuppoling that Men kept themſelves barely within the 
Bounds of Innocency. But the founder Notions which 
obtain in Proteſtant Communions, direct to a different 
Kind of Behaviour. We ſay, (and we fay rightly} 
that outward Acts of Religion are of no Value, any 
farther than as they ſuppoſe an honeſt and a good 
Heart, or help to make one. If a Man fays his 
as H 4 Prayers 
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Prayers as a Thing of Cuſtom only, it is not Religion: 
If he receives the Sacrament, often, and does not mend 
his Life, it will avail. him nothing. Now I would 
aſk any reaſonable Man, what Condruction will ariſe 
When a Perſon. comes to Church, and brings his Fa- 
mily wich him (perhaps) on a Sunday Morning ; and 
ſhews by his Behaviour all the reſt of the Day, that 
he has not one ſerious Thought about Religion, or 
any Thing that has the moſt diſtant Alliance to Reli- 
gion? A Form of Religion is eaſily put on; what 
affects the Heart is not preſently laid aſide. If a Man 
worſhips God with Seriouſnefs and Devotion, and 
comes away from Church with good Impreſſions on 
bis Mind, he will find himſelf more diſpoſed to go 
- into his Cloſer, and, when Religion hath had its 
Turn, to relieve himſelf by ſober Converſation with 
his Family, or, with his Friend, than to fit down, to a 
Card Table. And therefore to thoſe who aſk, Where 
is the Offence? I anſwer, not in the mere Act, but 
in the Habit, and in the Conſtruction that hangs upon 
it. The Thing, you ſay, is lawful. Be it ſo. What 
is lawful may not be expedient ; which is always the 
Caſe, when by allowing ourſelves in Things lawful, 
but on no Account neceſſary or uſeful, we bring our 
own Virtues into Queſtion, and deſtroy the Force of, 
a good Exam ei 2 eie vs | 
Ia the Uſe: of Things in themſelves indifferent, 
Regard ſhould x al, e had to the Opinions of 
others, ſo far as not to give Offence, when it may as 
well be avoided. At preſent, the Abuſes I am ſpeak- 
ing of are generally offenſive to the more ſerious 
Part of this Nation, and will be ſo, till the Spirit of 
Religion is worn out among us; for the Offence is not 
Counted in ſaperſtitions. Notions, but in the Reaſon of 
Things. A ſetious Concern} for Religion, naturally, 
makes Men induſtrious to improve all Means to the 
beſt Advantage; and will not ſuffer them laviſhly to 
throw away thoſe Opportunities, which, if properly 
employed, would help them forward in a virtuous 
Lite ; And therefore, whenever it is obſerved that. a 
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Spirit of Careleſſneſs prevails, and that Men are in- 
duſtrious, not to do as much but as little as they can, 
to ſhew their Reſpect to Religion, the Preſumption 
will lye, that the Senſe of Virtue is but cold; and 
that whatever Forms are kept up for outward Decen- 
cy's ſake, there is very little of Seriouſneſs at Heart. 


! When Men obſerve a Conſcience in 
Of FasTs. reſpect of the Duty of the Lord's Day, 
| it is to be hoped that they will not think 
it burdenſome to pay a due Regard to other Seaſons 
appointed for the Worſhip of God; the next of 
which are our yearly Fafts and Fzfivals. Theſe have 
both of them this in common, that they are Calls to 
God's publick Worſhip : But, as our publick Fafts 
have this in them - ſpecial, that they are alſo Calls to 
Religious Abſtinence ; ſomething I would ſay very brief- 
ly, to ſhew how far Religion is concerned in this Prac- 
tice'; that Chriſtians may act upon ſome reaſonable 
Principle, when they eat, and when they abſtain; when 
they regard a Day, and when they regard it not. 
It ſhould be obſerved in the firſt Place, that Phang 
is not a Cuſtom peculiar to Chriftianity ; for we 
of it in the old Teſtament as well as in the new: And 
if we will conſider the Occafions on which it way uſed, 
we ſhall eafily diſcern what was propoſed by it. Now 
this you may conſtantly obſerve : That whenever Men 
were in Diſtreſs ; whenever they were awakened 1 
any Accident into a Senſe of their being under G 
Diſpleaſure ; whenever Good ſeemed diſtant, or Evil 
threatened near at Hand: In a Word, whenever | 
ſtood in more than ordinary Need of the Protection of 
God's Providence, or the Comforts of his Grace ; theſe 
were the Seaſons for Faſting : Which evidently ＋ 
that ſome Virtue, - ſome Efficacy, was conceived to belong 
to it as a Means to avert God's Anger, and to engage 
his Goodneſs on their Behalf. Wherefore have we 
faſted (ſay the Tes“) and thou ſeeft not? Wh. 
were they aſtoniſhed that God had not regarded the: 
| ® Tfaiah lviti. 3. WEE 
_ Faſting, 
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Faſting, but from a Belief that Faſting was an accep- 
table Service? And Reaſon enough was there for this 
Belief, ſuppoſing Faſting to have been as it ought. 
For the old Teſtament contains many Evidences of 
God's approving this Service: as in particular that 
well known Paſſage in Joel, Chap. 1. # 14 Sanctig 
Je a Faff, call a folemn Afſimbly, gather the Elders, and 
all abs Iibabitanti of the Land; &c. And that we may 
not think the Propriety of it to be leſs under the New 
Teſtament than it was under the Old, our Saviour has 


given Rales “ about Faſting, and his Apoſtles practiſed 


it; of which we have a clear Inſtance. Ads xiti. 3. 
where it is ſaid, that when certain Teachers that avere 


af Antioch, had received a Command from the Hey 


Ghoft to ſeparate Barnabas and Saul for the Word of 
the Miniſtry Mey faſted and laid their Hands on them ; 
which was the conſtant. Manner of commending Men 
to the Grace f God, on all ſolemn Oeccaſions, as we 
may ſee, Ads, xiv. 23. St. Paul tells us, that he was 
in Faftings often, 2 Cor. xi. 27. and 8 vi. 5 5. 
that he epproved himſelf to God, among other Things, 
by: Faftingt: So that, upon the whole, there can 
no Doubt but that to deſpiſe Faſting as a mere Super- 
Kition, .is one-Extream in .this Caſe that ought to be 
When and: whence this Practice had its Beginning, 
it is, very hard, if not impoſſible, to ſay with Cer- 
tainty. It is very probable it might originally have 
taken its Riſe, not from any divine Precept, but from 
the natural Correſpondency it has with a. State of 
w.and Humiliation. But what is certain in this 


„Matter is, That on the great Day of Attonement, 


when the Prieſt; once a Year,, was to make a Sin Of- 
fering ſor all the People; the Jews were expreſly 
.commanded to hold a Faſt. The Law to this Purpole 
is to be found, Levit. xvi 29. and runs in theſe 
Words: And. this Hall be a Statute for ever unto you, 
| oy on «the ſeventh 'Month, on the "Tenth Day of the 


Wer mth, ye ſhall Miet your Souls, and do ns Wark at all. 
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For on that Day the Prieſt ſhall mate an Attone- 
ment for you to cleanſe you, that ye may be clean from 
all your Fins before the Lord: It ſhall be a Sabbath of 
Reſt unto you, and ye ſhall affiit your Souls by a Statute 
for ever. In this Paſſage the diſtinguiſning Marks of a 
molt ſolemn Faſt are fet down. They were to reſt 
from all Manner of. Labour, as on the Sabbath; and 
they were. to abſlain from Meat and Drink, and all 
other Pleaſures . whatſoever. This is ſignifed by the 
Phraſe, ye all aſtict your Souls; for affiifting the Soul, 
in the Scripture Language, ſignifies Faſfing and Se{f- 
Denial, as appears from Jaiab lviii. 3. Wherefore 
have we faſted and thou ſecſt not? Wherefore have we 
AFFLICTED- OUR SOUL, and thou takeſft no Know- 
ledge? Again, y 5. I it ſuch a Faft as 1 have cho- 
ſen? A Day for. a Man o AFFLICT nis SOUL? 
The Word Sox/, in both theie Places (as. in many 
ather Parts of Scripture) denotes the ferfitive Part of 
Man, which is afflicted by Faſting; not the Mind, or 
rational Part, which is afflicted by Sorrow and Com- 
punction; for this kind of affifing the Soul (which is 
indeed the Sacrifice of a broken. and a cor te Heart) 
God would not have deſpiſed. . Now the, exvs having 
ſo plain a Law for faſting on this great and ſolemn | 
Occaſion; it is natural to ſuppoſe that they transferred 
this Practice to all other Occaſions, both publick and 
private, whenever they thought it ſeaſonable to hum- 
ble themſelves before God. And that this was proper 
and uſcful, and that God approved it, we have alrea- 
dy ſhewn. But it is carefully to be obſerved; that 
under the Fewi/p Law, Faſting had not the Force and 
Virtue of an Iuſtitution, any otherwiſe than as it flood 
connected with the great Day of Attonement ; becauſe 
this was the only Day on which they were command- 
ed to faſt by a Statute for ever. Faſt they might, 
and did, upon diverſe Occaſions, beſides this; but as 
the Humiliation of ſuch Seaſons was a free and vo- 
luntary Service, ſo was the Faſting that attended them; 
inſomuch, that if they had omitted Faſting on ſuch 
Occaſions, though their Services might have ro 
| 1 
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„and therefore Jeſs effectual to the Purpoſes in- 
tended, yet they could not have been charged with a 
formal Violation of the Law of Mees. 
This Obſervation will help us to determine the O4- 
Mation to faſt, as it now ſtands under the Goſpel Diſ- 


penſation. With Faſting, -confidered as an- [n/litution 
of Moſu, it is plain we have nothing to do: Conſe- 
quently, the Obligation to Faſt cannot be ſtronger up- 
on a Chriſtian, than it was upon a Few, with reſpect 
to thoſe other Faſtings which the Jeus cuſtomarily 
obſerved, but which the Law, of Moſes preſcribed not; 
unleſs. our Saviour, by his Authority, hath made it a 
poſitive Inſtitution 5 which does not ſeem: to have been 
the Caſe. The only Place in which our Saviour hath 
en to the Point, is Mate. ix. 15. where the Diſ- 
ciples of Job object ts Chriſt, We and the Phariſees 
faſt or Ten, but thy Diſciples faſt not. Of what Sort 
of Faſting do they ſpeak? Of their voluntary Faſl- 
ing, no doubt; for the Law of Mes did not oblige 
them to ſaſt een. Our Saviour anſwers, that though 
they did not now faſt, yet the Time was coming. 
when they ould faſt. Can the Children of the Bride- 
Chamber maurm, - as long as the Bridegroom is «with 
them? But the Days will come, when the Bridegroom 
ſhall be taken from them, and then ſhall they faſt. In 
which Words Chriſt intimates ; that as to Matters of 
this Kind, the Diſpenſation which he was come to in- 
troduce ſhould make no Differenee. As Fews they 
faſted often, and ſo they might as his Diſciples, when 
it ſhould become ſeaſonabſe ſo to do: Which was 
leaving the Practice of Faſting juſt as he found it, a 
free and a voluntary Serviee; to be done, or to be left 
undone, as the Circumftantes- of Times ſhould direct; 
not binding it upon them as a Goſpel Inſtitution. 
Therefore, though it will be a culpable Omiſſion in a 
Chriſtian to neglect Faſting at proper Seaſons, in Con- 
zee of that general Obligation which all Men 
ars under to male the beſt Uſe of the Meuns and Op- 
portaunities of Improvement which lye before them; 
and te pay due Regard to Rules appointed " = 
WR urc 
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Church for Order and Edification ; yet it will not be 
an Offence of the ſame Nature, as if he ſhould negle&t 
to receive Baptiſm, or to partake of the Communion 
of Chriſts Body and Blood, ” hab he is called upon to 
do it, and has no reaſonable Impediment to keep him 
_ Theſe are Duties ſtricthy commanded ; and 
with the wilful Omiſſion of them the Obedience of a 
Chriſtian cannot ſtand, The other is a Practice appro- 
wed and recommended as uſeful to the Purpoſes of Reli- 
gion; not insſted upon as a conſtituent Part of that 
Obedience which the Goſpel requires as neceſſary ta 
Salvation. 
r NES (ny 
to the 0 on; or by w 
Virtue it is a Service acceptable to God. A gt it 
is plain, that the Virtue lyes not in the Work zr/e/f: 
For, as moral Agents, we mult be approved or diſ- 
approved of God, in Conſequence of ſame moral Qua- 
Key: ; bur in Faſtiag (che Work only conſidered) there 
is nothing morally good, or morally evil: Far, as St. 
Paul ſays, Neither if we eat, are we the better; neither 
if eve cat not, are we the worſe, Meat, therefore, 
cammendeth us not to God No more does Abſtinence, 
conſidered as Abſtinence. Aud this is the Na- 
ture of all external Ads of Worſhip whatſoever ; that, 
conſidered in themſelves, ar ſeparate from all Relation 
to ſomething further, they are of no Value. God had 
commanded Safrifiges' under the Law; yet to the 
Jews he faith, To what Purpoſe 35 the Multitude of 
your Sacrifices unto me ? 2 


olutely, were-unacceptabl that God de- 
—— 2 — Sake. 
And how indeed ſhould he? - Think: ve ibat Gad ea- 
retb the Fleſh of Balli, er drinketh the Blood of Goats t ? 
In like Manger, with reſpect to Faſting; God aſks by 
the Mouth of; the ame Prophet, I it ſuch @ Faſt that 
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T have choſen? a Day for a Man to afflict his Soul ? 
I it to bow down his Head like a Bull-ruſh. and to 
Spread Sackelath and Abbes under him? Wilt thou call 
this a Faſt, an acceptable Day unto the Lords? God 
doth not condemn theſe outward Services; he doth not 
reprove them for afflicting their Souls by Abſtinence 
and Self-Denial, nor for appearing in the Guiſe and 
Faſhion of thoſe who ſorrowed, by ſpreading Sack- 
cloth and Aſhes under them But he tells the Jou, 
that if they did this and nothing more; if they faſt- 
ed and mourned and nothing came of it; it ſhould 
nothing avail them. What then were they to do? 
You have it, {/aiah i 16. Waſh ye, make you clean, 
put away the Evil of your Doings from" before mine Eyes, 
ceaſe to do Evil, learn to do well: Again; Chap. lvin. 
5 6. I not this the Faft that I have "choſen? to looſe 
the Bands' of Wickedneſs, to undo the heawy' Burdeus, 
and to let the oppreſſed go free. "Is it not to deal thy 
Bread to the hungry? '—— When thou ſerſt the Naked, 
that thou' cover him, &c. Theſe are plain Deſcriptions 
of that Repentance and [Righteouſneſs towards God, 
which the Scriptures; both of the Old and New Teſ- 
tament, ſet forth to us as the proper Ground of our 
Acceptance to his Favour. So that whatever Virtue 
there is in Faſting, it muſt needs ariſe from ſome Re- 
lation it bears to Repentance and Rightebuſneſs. And 
it hath, whenever there is any ſincere Meaning in it, 
Firſt, the Relation of an Evidence, to ſnew the in- 
ward Sorrow of the Heart; which is preciſely the 
Thing that avails with God. When the  Ninevites 
proclaimed a Faſt, upon the preaching of Jonab, it 
is ſaid, that God repenttd of the Evil that he bad ſaid 
that he would do unto them, and he did it not. Why? 
not merely becauſe they faſted; but becauſe God /arv - 
their Works, © that they turned from their til Way, 
onah iii. 10 God wants not any outward Evidence 
to ſlne him how the Heart is inwardly diſpoſed; but 
Men do: And therefore when National Offences cali 
for National Humiliation, publick Faſts are highly ex- 
| t 1 900720 Mad "Lolli; 7 2 4 
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pedient; ſor they are a publick Admonition, and a 
publick Example. Secondly; Faſting hath the Rela- 
tion of an :/trument, ſerving to promote and help 
forward Repentance; and to ſtrengthen and improve 
ny virtuous Diſpoſition of Mind which Repentance 
produceth. Virtue is properly the Work of Reaſon, 
directed by the Law of God, and ſupported by the 
Expectations of a Life to come. By how much the 
leſs therefore Reaſon is diſturbed by Paſſion, by ſo much 
the more regular and certain will it be in its Opera- 
tions; and Virtue not only ſtand more ſecute, but ex- 
tend itſelf more in every Reſpect in which it is capa- 
ble of Growth and Improvement. Now this is the 
E-, Uſe of Abſtinence, to deep the Body under, and 
ring it into Subjeftion “, as St. Paul ſpeaks: To with- 
draw that. Fewel which is apt to provoke and irflame 
ſenſual Appetite ; to cut oft the Opportunities of Sin 
and Vanity; and to bring ourſelves to a ſober, conſi- 
derate, and devout Frame of Mind; and in this View 
there is a great deal to be ſaid to recommend the 
Practice. But if we imagine that there is in Faſting, 
or Auſterities of any other kind, a Virtue to artone for 
— Tranſgreſſions; this is not only a fooliſh; but a 
angerous Superſtition. God hath given us (as free 
Agents) the Power of ſinning; but when we have 
ſinned, he hath not put it in the Power of any Creature 
in Heaven, or on Earth, to ſay what ſhall- ſatisfy his 
offended Juſtice. It is his, and not ours, both to pu- 
niſh and to forgive Offences committed againſt himſelf; 
and he hath told us, that there is no Altonement but 
the Blood of Chrif; no Means of Acceptance to the 
Grace offered by this Attonement, but ſincere Repent- 
ance; which is like to go but flowly on, if Men 
ſhall once come to believe that by ſubmitting to a 
certain ſtated Courſe of Diſcipline impoſed by a Prieſt, 
or voluntarily undertaken by themſelves, - they Hall 
bade Peace, though they walk in the Imaginations of 
their avon Hearts t. 1 ll 15 


1 4 1 1 Cir, ix, 27 | Þ Deut. xxix· 19. . 
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From the whole then of what hath been ſaid, it 
appears, that Religious Abſtinence is a Practice very 
fit to be encouraged” in the Chriſtian Chureh. For 
what if our Saviour hath not bound it upon us as an 
indiſpenſable Law? Is it not enough that he hatly 
recommended it to us as expedient in its Seaſon; and 
that im the Nature and Reaſon of the Fhing it rs 
to be an Inſtrument ſerving to an holy Life? It was 
upon theſe Accounts that the Apoſtles took it up im- 
mediately after his Departure; and that it became 
a Part of the Difcipline of the Church in the pureſt 
Ages (from whence it has been continued ever fince) 
to ſet apart certain Days and Seaſons in the Year, as 
Times of Faſting; that Chriſtians might not want 
frequent Calls and Admonitions to retire” from the 
Buſineſs and Pleaſures of the World, and to give 
themſelves up wot us. — Ir is certain 
that'P has m erſticions upon this 
Practiee; but this is not « Reaſon why the Prafiice 
ſhould de laid afide. It was the Wiſdom of our Re- 
formers to diſtinguiſm the Good from the Bad; to 
off thoſe Excreſcencies which had grown out by 
ime, and were the Effects of a ſickly and diſtem- 
— rd State of Religion; but cautiouſly to withold their 

from touching any Thing, the Want of which 
would diminiſh from its Perfection and Comelineſs. In 
this View it was, that the Order of Faſting was preſer- 
ved in our Church. That it is little attended to, is 
owing, not to the Virtues of the Times, but, to a ge- 
neral Decay of Religion; a warmer Senſe whereof 
till it ſhall pleaſe God to raiſe up among us, there 
can be little Hopes that Paſting will recover its an- 
cient Eſteem. Nor would I propoſe the Practice of 
the antient Church, in all the Circamftanees of it, as 
2 Pattern for all Ages. The Abſtinencies of the firſt 
Chriſtians were frequent and ſevere; and it muſt be 
ſaid, that there was great Nerd of them, when the 
Church being liable to conſtant Perſecutions; an un- 
common Degree of Fortitude and Mortification to the 


World was neceſſary for their Support. But if the 


Severities ' 


— 
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Seventies. of Abſtinence are not always neceſſary, the 
Thing itſelf will be always uſeful and proper, in a 
Degree ſuitable to our Conditions and Circumſtances, 
And if ſo much Regard (at leaſt) were paid to our 
Seaſons of Abſtinence (that of Lent. in particular) that 
you ſhould ſee Chriſtians reſerved in their Diverſions, 
and frequent in their Attendance upon the publick 
Duties of Religion (which uſed to be the Way in 
more reaſonable Times) as this would be ſhewing a 
decent Reſpect to publick Authority, ſo there can be 
no Doubt but Mankind would be conſiderably the bet- 
ter for it. . ee vali! 

I am next to conſider our yearly, Fei Of F gs 11- 


walt; which were taken up (as our as Ya Ls: 


Jews. To. what Purpoſe, our Laws will beſt ſhew; 
which tells us, it was t call Ilen to the REMEM- 


BRANCE — eee, God's great BENEFITS — | 


And in remembrance hereof, to render unto HIM moſt 
high and hearty Thanks, with Prayers and Supplicatians 
for the Relief of all aur daily Neceſſities. It is added, 
That the Times appointed ſpecially for theſe Works, are 
called Holux Days for the Nature and Condition 
of thoſe Hol x Works wherewith God is to be honour- 
ed, and the Congregation to be edified, whereunto ſuch 
Times and Days are ſanctiſed and hallowed, that is ta 
fay, ſeparated from all profane (or common) Uſes, and 
dedicated and appointed NOT UNTO ANY SAINT OR 
CREATURE, but ONLY unte Gad, and his true Mor- 
ip *.. From theſe Words we may obſerve, that (in 
the Intention of our firſt. Reformers) Holydays are not 
ſet apart in Honour of Tus SAa1NTs, conſidered as 
Objects of Religious Adoration ; but, to the Honour 
of God, whom we, praiſe and bleſs for his Mercies 
vouchſafed to us by his Saints; whoſe Lives are ſet be · 
fore us as Enſamples of Virtue and Godlineſs. And 
in this Spirit it is, that all our publick Prayers on 
ſuch Occaſions, are drawn up, as every one muſt have 
„, 6 Ed, VI. Chaps 
ld. I 3 obſerved, 


originally were) from the like Uſages among the | 
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obſerved, who has read over the Common Prayer 


Book with an ordinary Care. Some Chriſtians object 
againſt this, becauſe it is not commanded. To which 
I anfwer, That a divine Precept was in no wiſe ne 
ceflary. For in appointing Feſtiyals, the Church on- 
ly provides us with Opportunities for the Exerciſe of 
ek Worfhip ; with this Cireumſtance of Diſtine« 
tion peculiar to thoſe Days, that our Prayers are then 
diratted to be offered up under the ſpecial Remem- 
brance of fach Mercies, or in View of ſuch Examples 
as, if confider'd, will quicken! our-Piety, and help to 
make us the better Chr.ſtians. And what is there in 
this that Men ſhguld condemn, or which God will not 
prove} You will fay, ' perhaps; chat St. Paul 
blames the Galatians” for: obferwing Days, and Months, 
and Times, and: Fears . So he does: But pray mind 
how this Charge is introduced. Nba after ye have 
known- God, or rather are known of God, how tern ye 
again to the weak and beggarly Elements, <bhercunto yt 
defire again to be in Bondage? The obſerving theſe 
Dayt, and Manthe, and Times; and Nars, you fee, 
was confidered by the Apoſtle as turning again to that 
State of Bundage from which the Goſpel” had ſet them 
free; i. e. as a turning again to Judaiſm; as YG” 
dy comparing: # 3, and 5, of this Chapter; where, 
to be under the Elements of the World, (which he here 
calls aweak and beggarly } and to be under the Law, are 
uſed as eſions-importing ane and the ſxme Thing. 
Therefore- the. Feſtivals, by the Obfervance of whic 
they muſt be underſtood as returning to the Law; 
could not- be Chriſtian Feſtivals, but were Few? Fe- 
ſtivals. To obferve a Fewifs Feftival out of Conſci- 


ence to that Feſtival, was to declare the Law of Moſe 


null in Force ; and mixing Fudaiſm with the Religi 

of the Goſpel. This was what ſome Teachers ed 
upon the Cbriſtians of thofe Fimes, but which the 
Apoſtle-condemng as an Eneroachment upon their Li- 
berty- in Cþri/A But furely the obſerving Pays | ſet 


| apart in Memory of Chrif, or in Memory of an A- 


. Gal. id. 10. 
5 poſtle 
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S were any ſuch Feſtivals of ſo early a 
ate) could not import a returning to the Law; nor 
can an Account be given why the Apoſtle 
ſhould have treated them as event and beggarl Things. 
The FewiS Rites were, by the Apoſtle, termed 
chen and heggarh, conſidered as appertaining to that 
Covenant which was weak and bezparly in Com- 
iſon to that Covenant of which CmzrsT was the 
ediator. But a Cuſtom borrow'd from the Few! 
Worſhip, and adapted by Ch-:f into his -r Wor. 
ſhip, is no longer to be conſider'd as appertaining to 


the 1 of Moſes, but as ertaming to the 
Oeconomy of Chrift. Therefore: the Obſervancs of 
ſuch a Cuſtom cannot be underftood as a returning 
back to the Law of Moſes 3 for it is obſerved not as - 
the Law of Mofes; but as the Law of Chriff. I fay, 
as the Law of Chrift. For though Chrift Krealy 
commanded them not, yet fo long as there is in them 
a natural Tendeney to ſet den, the Faith and Piety 
of the Goſpel, and fo long as they are obſerved not as 
| , but as w/efut and profitable Cuſtoms; they 
are wirtually Chriſfs Law, by that general Maxim 
of the Gofpel (which is. alſo a Maxim of common 
Senſe) that all Things ſhould be done to Edification. 
No Odjection then can Tye againſt the Obſervation 
of Chriſtian Feſtivals upon the foot of Scripture Autho« 
rity; nor yet upon the foot of Reaſon, confiderd 
as directing us to Things in themſelves ufefut and pro- 
fitable: ut if, inſtead of attending to thoſe good Ef. 
fects whieh ſuch Appomements ought in Reaſon to 
produce; we will conſider only thoſe bad ones of 
whietv they are many Times made the Oecaſion, great 
Prejudices may be raiſed againſt them. That our 
holy Seaſons are, by many, turn'd into Seaſons of 
Lieentiouſneſs and Exceſs, is a notorious and a ſhame- 
ful Fruth; Which gives a Handle, which thoſe who 
diftike- this Part of our Eſtabliſhment, never faiF to 
make the moſt of: But let the Objection reft, where 
it ought to reſt ; not upon the Appointments them- 
ſelves, but, upon thoſe yo” guilty of ſach mo 
fo + 
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The Caſe was not better among the Jews, who, as 
the Prophet complains, roſe wp early. in the Morning, 
that they. might follow. ftroug: Drink, and continued until 
Night, till Wine enflaned dem; and the. Harp and the 
ul, the. Tabret and Pipe, and Wine ere in thrir 
Feafts,, but they regarded mt the Work of the Lord, 
nor conſiuer d the Operations of bis Hands *. No doubt 
the Wiſdom, of God foreſaw theſe Abuſes; and yet, 
theſe Abuſes. notwithſtanding, he appointed them Fe- 
ſtivals; which ſhould have been a little better conſi- 
dered by thoſe who have inſiſted upon the like Abuſes 
among ourſelves as a Reaſon againſt the Expediency or 
Lawfulneſs of our Feſtivals. They were not, you ſee, 
of that Weight with God; and why ſhould they 
have more Weight with Men? Or what will there 
be left for us to do, if nothing is to be ordered which 
may be perverted to a wrong End? If we confider 
what ſe Multitudes make of the Reſt of the Sab- 
bath; it muſt be acknowledged that they would be 
much better employed, if they were ſent to work in 
the Field. Will you therefore plead that the Lord's 
y - ought to be aboliſhed, and preſcribe that all 
Men ſhould be kept conſtantly to Labour, in order to 
keep them ſober? Abſurd! Vacations from Labour 
you. muſt-have, whether you had Feſtivals, or whether 
you had none. If Religion had not miniſtred ſuch 
Opportunities, Civil Policy mult 3 for Men are not to 
be afed worſe than Beaſts. Let any reaſonable Man 
then which are moſt proper, Vacations from 
Labour appointed for Idleneſs, and Pleaſure; or Va- 
cations from Labour, appointed for the Worſhip of 
God. Whatever be the Abuſes which our more ſo- 
lemn Feſtivals are ſubject to, no one will ſay that 
thoſe Abuſes ariſe from their being religious Feſtivals; 
or that the People are not put into a much better 
Way, by being called upon on ſuch Seaſons to the 
Exerciſes of Piety, than if, without any ſuch Oppor- 
tunities vouchſafed, they had been left to diſpoſe of 
their Time (to ſay the leaſt) in an unprofitable Manner. 
8 10 Jaiab v. 12. 
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In a ſew Words; as there are many who employ 
theſe Seaſons ill, ſo there are many who ſpend them 
well; and why muſt good Men be deprived of any 
Means which tend to their Improvement in Piety and 
# good Life, becauſe bad ones will make that bad Uſe 
4 them which they generally make of every Thing 
There is but one Uſe (ſo far as I know) that 
can de made of this Ob ection; and that is, to ſhew 
Chriſtians how much it concerns them to avoid thoſe 
Trregularities which give fo great and fo juſt an Of- 
fence, and to improve to the utmoſt, the Advantages 
which are ſet before them. The Appointment of Fef- 
tivals in the Chriſtian Church is a very wiſe Proviſion; 
if we will make a wiſe Uſe of it; and if we will not, 
the Blame lyes at our Doors, A Fault there will be, 
when Feſtivals are multiplied beyond Reaſon and 
Diferetion; in which reſpect the Church of Nome is 
much to be blamed, Which by taking in ſuch Num- 
bers of modern Saints (many of whom were chrefly re- 
markable by their Zeal for the Corruptions of that 
Communion) have made their Feſtivals burdenſome. 
Our Reformation hath lopt off theſe Superſſuities, and 
left us nothing to commemorate, - but what is well 
worth our Remembrance; ſome great and remarkable 
Occurrences, I mean, relating to the Oeconomy of 
Chriſt in the Fleſh, and the Examples of Apoſtles or 
Apoftolical Men, famous for the Parity of their 
Faith, as well as for the Conſtauey of their Virtue. 
Whether this was not to obſerve the golden Mean, or 
thoſe are rather to be commended, Who, together 
with the Super/:1ion of Popery, have thrown out the 
Piety of the ancient Church, I ſhalt leave all ferivus 


Of tbe bn, As the Appointment of Feſtivals in the 
SuAVICE. Chriſtian Church was à Cuſtom borrow- 
ed from the Yo Feſtivals; fo the Appointment of 
our daily Service was taken from their daily Sacrifice. 
And a great Advantage, no doubt, it is, to have the 
* Opportunity 
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we perform it with due Seriouſneſs. I 


Leiſure to attend upon the daily Service, 
not over-borne; by evil Cuſtoms, and had not gotten 
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Opportunity of worſhipping God daily adminiſtred ta 


us. For daily Worſhip is a daily Improvement, if 

00 not appre- 
hend that in ſettling the daily Service, it was expec- 
ted that every Chriſtian ſhould attend daily. For we 
have Bodies to be taken Care of, as well as Souls, to 
which ſuch a Degree of Care and Application is fre- 
quently neceſſary, as is inconſiſtent with a daily At- 
tendance. In this Caſe we ſhould remember what the 
Scripture faith, I vill have Mercy, and not Sacrifice, 
Mat. ix. 13. — And —— f. . any provide not for 
his.oawn, and ſpecially, thoſe of his ou Houſe, he hath 
denied the Faith, and is wor ſe than an Infidel, 1 Tim. 
v. 8. But if many are born to earn their Bread by 
their daily Labour, there are others to whom Provi- 


dence has been ſo indulgent as to have left; them little 


more to do than to enjoy what the Labour of others 


has provided for them: And can ſuch as theſe give ſo 


roper a Teſtimony of their Thankfulneſs to God, as 
— deyoting a Share of their Time daily to his Service? 
Ido by no Means conſider Rich Men, as Men of no 
Buſineſs. For Wealth was never intended as a Support 
ſor Idleneſs, tho that Uſe» is too oſten made of it 
by many. The Rich Man may ſerve his Country as a 
Magiſtrate ; his Neighbour! as a+ Patron and Friend: 
and, ſetting. theſe aſide, there are a Variety of Avoca- 
tions which attend upon large Fortunes, which may 
afford juſt and reaſonable Excuſes. But I confeſs. 1 
have no Notion, but that all, whoſe Conditions ſet 
them free from great Hardſhips; might frequently find 
if they were 


a; Habit of excuſing themſelves, by every little Pre- 
tence which offers itſelf as a Handle to lay hold of; 
As if God was never to be worſhipped but when we 


can find nothing elſe to do In the Concerns of this 


World, we act by another Spirit, In buying and in 
ſelling; in eating and in drinking; in working and 
in playing; in every Thing in which our Profit or 
our Pleaſure is concerned; we are wont te uſe much 
wnaprant) ; forecaſt, 
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forecaſt, and to take Care, ſo far as is poſlible, that 
each may have its proper Seaſon, and that great Con- 
cerns may not interfere with little ones. Let us but 
once ſhew. the ſame Diſcretion in the Buſineſs of our 
Souls, and I am greatly deceived, if in moſt Pariſhes 
the daily Service might not be perform'd with ſo much 
Decency at leaſt, that when the Miniſter comes to do 
his Office he ſhall not want thoſe who will ay Au EN 
to: bis. Prayers, or giving of Thanks; nor ſcem as if 
he were ſpeaking to the Walls. | 
I do not ſo much wonder at this Neglect in many 
Country Pariſhes, which confſt chiefly of labouring 
People, from whom a daily Attendance upon the pub- 
lick Worſhip, (as I hinted before) is not to be expect- 
ed. But in large and populous Places, where Oppor- 
tunities daily offer themſelves, and where there are 
Multitudes who are forced to be at a good deal of 
Ex pence and Contrivance to find out Ways of ſpending 
their. Time, it ſeems to be entirely without Excuſe : 
And one cannot without Grief obſerve, that when all 
Places of Reſort for Diverſion and Pleaſure are throng- 
ed, the Houſes of God are left deſolate. As this is 


the Effect of a great and general Corruption of Man- 


ners, ſo it portends the utter Ruin and Downfal of 
Chriſtianity, if the good Providence of God does not 
ſignally interpoſe to awaken us into a more ſober 
Senſe of ourſelves. It is the . Buſineſs of Infe/ity to 
nurſe the Vices and the Follies of Men, as it 1s the 
End of the Goſpel to root up and deſtroy them; ſo 
that in Proportion as our Taſle for Virtue and Good- 
neſs. declines, we ſhall always be prepared to receive 
bad Impreſſions from thoſe who are not wanting every 
where to infinyate irreligious Principles; which will 
have ſo much the more certain and ſpeedy Effect, 
as we muſt be ſuppoſed, under ſuch a State of Mind 
as this, to be leſs” fortified by that Grace from above 
which is neceſſary to our Continuance in well-doing. 
The leſs Reverence we have for God; the leſs we are 
awed by the Dread of his Majeſty, (which Principles 
will naturally riſe or fall, as we are more diligent or 
# bbs 244 , more 
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more remi(s in our Attendance upon Religious Duties) 
the leſs qualified hal: we be to withſtand Tempta- 
tions of all Kinds; thoſe eſpecially which flatter Fleſh 
and Blood, by effering ſuch Syfems as looſen the Bands 
of Religion, and leave us more Scope and Liberty to 
act as we pleaſe. It is here that we are to look for 
the true Cauſe of the Growth of Infidelity among us; 
not that its Abettors have more Senſe, but that we 
Have leſs Virtue ; not that the heavenly Seed hath leſs 
of vital Force, but that we are in no Condition to 
give it proper 'Nourifhment, If the Huſbandman 
will not till his Ground, what can he expect but 
Briars and Thorns? And what is Neglect of God's 
Morſhip but the Neglect of that which is the proper 
Culture of the Soul; that Which gives it Seriauſneſa, 
Reſolutian, Earneſtneſs, and whatever elſe it be, in 
which the Strength of a rational Being conſiſts? This 
is the — Uſe of Frequeney in the Exerciſe of re- 
ligious Duties, that it makes God always preſent to 
our Minds; by which every inbred Corruption is 
gheck d in its moſt early Motions ; every Suggeſtion 
from without, which veſlects Diſhonour upon the Goſ- 
pel, is received with Abhorrence; ſo that Men can 
veither Sin without Shame, nor be perverted without 
Deliberatien. Whilſt the Out works are thus carefully 
guarded, we are ſeeure we ſhall not be taken by Sur- 
prize; and we need be under no Fears about our Eaith, 
if the Cauſe is to be decided in ſair and open Trial. 
But if we throw down theſe Fences to our Virtue; 
if we diſſolve in Zaſe and Sloth, and never think of 
God, and a future State, but when we cannot help it ; 
our Adverſaries will find too eaſy a Conqueſt. For 
eaſy muſt be the Vidory, when thaſe who are aſſaul- 
ted are more than half willing to be overcome. _ 
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© Inſtrument of ſecuring that general Senſe of Provi- 
dence ; that Knowledge of God's Will; that Remem- 
brance of his Mercy and Goodneſs vouchſafed us in 

e/as Chriſt ; thoſe Hopes of eternal Life, and . thoſe 
ears of eternal Vengeance, which the Religion of a 
Chriſtian imports : It becomes every one's Concern, as 
he tenders the Honour of God, and his Son Fe/us ; 
as he values his own Happineſs; the Happineſs of his 
Family, or the Happineſs of Society ; by Example, 
by Authority, by Inſtruction, by every Means which 
the Station and Capacity he is in, puts into his Pow- 
er; to endeayour to procure it Eſteem and Reverence. 
The wider its Influences reach, ſo much the better will 
Religion thrive: For all Men may, and will- improve 
by it; the Wiſe and Learned, as well as the moſt 
Ignorant; the Rich, as well as the Poor. But to the 
latter it is more particularly neceſſary, who, by their 
Condition being debarr'd almoſt all private Means of 
Improvement, muſt owe their Virtues chiefly to theſe 
publick Adminiſtrations. This ſhews of how much 
Conſequence it is, that the People be brought up in 
a Liking to our publick Worſhip; and it ſhews the 
Advantage which the Members of the Church of 
England have above the Members of any ſeparate 
Communion among us. I ſpeak not this by Way of 
Reproach; but in Fact it is true, that the Church of 
England miniſters more frequent Opportunities of wor- 
ſhipping God in publick, than any ſeparate Congre- 
gations do; and it is a Point well worth conſidering, 
whether in judging of the Reaſonableneſs or Unreaſon- 
ableneſs of ſeparating from the eſtabliſhed Church, 
this Circumſtance ought not to be taken into the Ac- 
count? For what have the Diſſenters to lay às a Ba- 
lance to this Advantage? Our Diſputes with moſt of 
them are chiefly about Forms of | Diſcipline, and 
Forms of Worſhip ; which Things indeed do affe& 
the Decency, Regularity, and Perfection of the au. 
ward” Oeconomy of the Church: But ſurely cannot 
ſtand in competition with that Faith and Righteouſ- 
we/s towards God, to which all Order is —— | 
3 K 
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and which the frequent Attendance upon God's Wor- 
ſhip naturally helps daily to ſtrengthen and improve. 
Men may work themſelves up almoſt to any thing ; 
and by giving way to Prejudices, contract ſuch an A- 
verſion to our publick Worſhip, as ſhall unſanctify 
their Devotions, and make them as unacceptable to 
God, as they are diſagreeable to themſelves. But 
this is their own Fault. Cool Reaſon, ſound Judg- 
ment, and a diligent Trial, would ſoon convince them, 
that our Worſhip (contemptible as it may ſeem) would, 
if minded as it ought,” miniſter more real and ſolid 
Benefit, than all the fancied Adyantages of ſeparate 
Worſhip, (under ſuch a Scarcity of Opportunities) 
can poſſibly yield. The Argument would come with 
more Strength, as well as Decency, if we had it to 
ſay, that the Order of our Church is in all, or in 
moſt Places regularly obſerved. But allowing, (what 
cannot be denied) that in moſt Country Pariſhes the 
daily Service is ſeldom read; How ſtands the Caſe 
with Diſſenters in thoſe Places? Why, proportionably 
as bad. I hope there are few. Pariſhes in which Di- 
vine Service is not perform'd, at leaſt every Lord's 
Day; but it is very certain, that there are Numbers 
of Families, who (if they had not been taught to 
diſlike the eſtabliſned Religion) would probably have 
gone to their Pariſh Church every Sunday, but, thro' 
want of Conveniency to go to a Meeting · houſe, ſeldom 
reſort to any Place of publick Worſhip at all. Thus 
Nonconformity degenerates into a kind of Heatheni/m, 
which, if by Degrees it does not wear off a 
deal of - thoſe common Notions of Religion in which 
Men have been bred, leaves them open to the Deluſi- 
ons of their own Mind, and to great Unfruitfulneſs in 
their Lives and Converſations. | 
I k wiſh there was Encouragement enough to recom- 
mend the Revival of Family Worsaie; fo far 
loſt at preſent, that in many Families it is thought a 
Diſgrace to acknowledge God's Goodneſs even at thoſe 
Times when they have the moſt ſenſible Experience 
of it, their common Meals. I ſhould hope ap 
M | 8 
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good Chriſtian will eaſily fall in with this Heatheniſh 
Cuſtom ; but even in the ſobereſt Families there is too 
general a Neglect of joint Prayer, which I look upon 
to be a very great Omiſſion, and what has helped, 
among other Things, to bring Religion into Diſeſteem. 
Care only ſhould be taken, when Maſters of Fami'ies 
make it a Cuſtom to call their Children and Servants 
to their daily Prayers, that there be a Conſiſtency 
and Correſpondency in all other Points of Behaviour ; 
otherwiſe Worſhip degenerates into an empty Shew, 
and does but expoſe Religion to Scorn, 
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MA r. Xi. 37. 


By thy Words thou ſhalt be juſtified, and by 
thy Words thou ſhalt be condemned. 


mazes HIS Paſſage ſhews in general, that Men 
are accountable to for their Words, 
g N. as well as for their Works; or that there 
are certain Rules of Healing, as well as 
acting, in which the Morality of a 
Chriſtian is concerned. It is my Deſign, with as 
much Brevity as I can, to point out the diſtin Boun- 
daries of right and wrong in this Caſe, and the 
Grounds from whence the Diſtinction ariſes. 

The End of Speech cannot be miſtaken. It is the 
Inſtrument whereby we communicate our Thoughts 
and Conceptions one to another; without which 
can be no Intercourſe between Man and Man, nor 
therefore any Society. If the Intereſts of Men were 
independent, the Communication of their Thoughts ta 
one another would be an uſeleſs Thing ; for what is 
it to me what the Emperor of China, or the Great 
Mogul think of? But if I am concerned with an 
Man in Trade and Commerce; if I would give Ad- 

vice, or take it; if I would command where I have 
Authority, or bey where I am in SubjeQtion ; if in 
| 1 any 
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underſtand him; for when a Man ſpeaks, he preten 


104 4 Diſcourſe on SPEECH, 


any Caſe I would pleaſe or profit others, or be pleaſed 
or profited by others, (and in theſe Things conſiſts the 
whole Buſineſs of civil Life) in theſe Caſes it is neceſſa- 
ry, that. Men ſhould underſtand 'one another's Minds, 


or nothing can be done. g 

This ſllews the Obligation that every Man is under, 
that his Words be true; that is, that they truly expreſs 
the Sentiments of his Mind; otherwiſe we do not fol- 
low the natural End and Uſe of Speech: For an untrue 


Repreſentation of a Man's Thoughts is not a Repreſen- 
tation of his Thoughts, but of ſomething elſe. To tell 
a Lie is like putting off falſe or counterfeit Coin. A 
Braſs Shilling bears the King's Image and Superſcrip- 
tion, as a Lie bears the Image of a Man's Mind ; but 
neither of them are the Thing they are underſtood to 
be. In both Caſes there is a Fraud committed, and every 
Fraud is an Invaſion of natural Right. \ 

To explain this more diſtinctly, it is neceſſary to be 


obſerved, that Words have no Virtue to hgnify our 


Thoughts or Conceptions, otherwiſe than by ſome 
Senſe affixed to them by mutual Agreement ; and when- 
ever this Agreement is common, it makes a. common 
Language. This ſhews that the whole mora? Turpitude of 
a Lie reſts preciſely in this, that it is a Breach of Contract; 
for mutual Conſent is a mutual Compact; and mutual 
Conſent apart, it is plain, that there will be in Words 
neither Truth nor Falſhood. Now if Contract makes 
Truth in Words, a Lie can be no otherwife a Lie, than 
as it is a Breach of Contract; nor let it therefore be 


eſteemed a ſmall Offence, for the obſerving Contracts 


is the firſt Law of Society. | 

© There is in every Affirmation or Negation a twofold 
Contract: One is, that he who uſes known, or com- 
mon Words, will (unleſs it is aforehand otherwiſe: ſet- 
tled by private Agreement) uſe them in their known; 
or common Acceptation ; and if common Uſe hath af- 
fixed more Meanings to any Word than one, the Law 
of Truth requires, that the Speaker uſes it in that Senſe, 
in which he 1s conſcious the Hearer will moſt natural! 


to 
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to ſpeak for his Information with whom he converſes, 

and is by him always fo underſtood. But if a Queſ- 

tion, for inſtance, is aſked in one Senſe, and the An- 

ſwer is given in another, the Perſon is not informed, 

but deceived. This is what we call Equi vuocation, and 

* hath in it the whole Eſſence and- Formality of a 
ie. 

The other Contract in every Affirmation or Nega- 
tion, is, that he who ſpeaks will declare his real Sen- 
timents; for he pretends to do ſo. No Man ſpeaks 
but with an Intention to be believed; therefore he muſk 
be underſtood as profeſſing that he will declare his Mind; 
for if he were to profeſs otherwiſe, nobody would, or 
could believe him. The Declaration of a Man's Mind 
is the Declaration either of his Fadgment, or of his 
Knowledge, which in all Caſes ſhould be carefully di- 
Ringuiſhed. If a Man fays I Beliéve, or I think; a 
Thing is fo or ſo, he may ſpeak Truth, tho' the Thing 
be rs 8 if (in a Matter in N OY be 

umed t is a competent Judge) he ſays abſo- 
tely i. is ſo, whilſt he doubts, or even tho he ſhould 
SP it mY IPO know it, 2 
| pretends to not his Opinion or Belief, b 
his Knowledge. | | An N 

It is farther to be obſerved, that to make our Words 
true, they muſt fully eome up to the Expectation of the 
Hearer, i. e. to what we know he expects, and what 
by our Diſcourſe we are underſtood as taking upon our- 
ſelves to diſcover. As in Matters of judgment; when 
a Witneſs is examined, what is expected from him, is, 
that he declares what he knows that will help towards 
clearing up the Point in Queſtion ; and it is upon the 
Preſumption of his Intention to do this, that the 
receives his Evidence: Therefore, tho all that he ſays 
be true, yet, if he knowingly conceals any material 
Thing or Circumſtance, he is a falſe Witneſs. That 
which is concealed makes that which is truly declared 
to become a Lie. | | 

We ſee now what a Lie is, and that every Lie, as 
ſuch, is morally bad; for it is a Breach of _— | 
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A Contract ſuppoſes the Eſſentials of a Contract, and 
this is always the Caſe, when Men tranſact together 
upon equal Terms. An unlawful Force may be applied 
to — Men ſpeak againſt their Wills, as it may be 
applied to make them promiſe a Sum of Money aga inſt 
their Wills; but theſe Caſes have ſo little to do in com- 
mon Life, that they are not worth conſidering. 

In Caſes where telling a Lie is prejudicial to our 
Neighbour, no one doubts! of its being an Offence : 
But when a Lie hurts nobody, (much more when it 
ſerves to ſome uſeful Purpoſe) there are thoſe who think 
it to be no Crime. But if a Lie is bad in itſelf, (as 
has been ſhewn) Conſequences can never make it either 
good, or abſolutely indifferent.” Place the Immorality 
of a Lie in any ; Thing but the Violation of Truth, and 
7% will pou now where to fix. If a Man accuſtoms 

imſelf to * to make Sport, it is hard to believe 
him; for who knows when he means to be ſerious ? 
And if chere are Caſes where telling a Lie is ſo near a- 
kin to nothing. that it may be ſuffered to paſs for no- 
thing; this will not prove it to be rigbt, but excu/able 
only. If a Stick be a little bent, it may as well ſerve 
the Purpoſes of a Stick, as if it was ſtrait to a Mathe- 
matical ExaQuneſs : But army | is ng and will be e- 
temallyſo,- 57 02 3 U | 
Things in themſelves bad, are generally capable of 
| üben by Cireumſtances, and this is no where 
more evident than in the Sin of Lying. There are 
three Points of principal Concern; in which Truth ought 
moſt reli iouſly to be obſerved. As, We lt 
nm — which concern the Credit, or Repina: 
zation" of another, which is ſometimes his ALL. A 
Man. that is not born to an Eſtate, for inſtance, but 
muſt live by his Trade or Profeſſion; what has he to 
truſt to but the good Opinion of the World? To vi- 
lify him therefore in theſe Points, tends to the depri- 
ving him of his Bread; and is, many times, a much 
worſe Injury than ſtopping him upon the Highway, 
und taking his Parſe. © But how little ſoever Men me 
8 . they always — g 

ought 


i 
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thought of by others, and with Reaſon; for a good 
Name makes us Friends, and Friendſhip. is the great 
Sweetner of human Life. A Man without CharaQer, 
if he has Juſtice done him, is worſe than a Brute, and 
is ſeldom better treated; but there is this material Dif- 
ference in their Caſes, the one has Senſe to feel the 
Contempt, the other not. 

What ſhould make us more cautious not to offend in 
this way is, that when a Man's Character is once 
hurt, the Miſchief ſeldom admits of a thorough Re- 
medy. All that one can do to put a Stop to an ill Re- 
port, is to unſay what hath been ſaid; but what will 
this avail, when the Report is ſpread far and wide ? 
Bad Words fly apace, whilſt good ones move ſlowly, 
and lag behind: Such is the ill Nature of the World! 
Thouſands may have heard the Scandal, who will know 
nothing of the RetraQation, or if they ſhould know it 
would not believe it. Prepoſſeſſion is a great Matter 


with moſt, and with many the firſt Impreſſions are the 


laſt too. 1 

As to thoſe Miſchiefs which may follow from an evil 
Report, with reſpect to a Man's outward Circumſtances, 
ſomething may be done by way of Reparation ; but 
the Infelicity is {till the ſame, that if we deſign never 


fo honeſtly to make full Amends, we can never have 


the Satisfaction of being ſure that we have done it. If 
any one ſteals from me, or cheats me of ſo much Mo. 
ney, he knows what he takes from me, and how much 
he is become my Debtor; but he that robs me of my 
good Name, can never make a certain Eſtimate how 
much he owes me ; for who can tell with whom I may 


have ſuffered, in whoſe Power it is, it was, or it might 


have been, to do me good; or what Advantages I may 
have loſt, which I might have had if I had been better 
thought of? When one Man ſues another for Defa- 
mation, and recovers Damages the Law is ſatisfied, but 
the Debt may not be ſatisfied. Juries can judge only by 


probable Circumſtances, and award ſo much as (the 
ature of the Scandal, and the Situation of the injured 
Perſon conſidered) appears to them to be a reaſonable 


Satif- 


— — — — 
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Satisfaction: But the utmoſt Recompenſe that a reaſon- 
able Man will think fit co give, may fall greatly ſhort 
of the real Damage ſuſtained, which may depend upon 
ſuch a Chain of unknown Cauſes, as will make it im- 
dne, for any Wiſdom, leſs than infinite, to ſettle the 
roportion with any tolerable Exactneſs. The relative 
Intereſts of Men are ſo involved a Thing, that a Change 
in ſome ſmall Circumſtance, not attended to, may quite 
ruin a Man's Fortunes; juſt as the ſtopping up one little 
Channel may turn the whole Courſe of the Water which 
feeds a Spring, and leave it dry. * | 
- 2, In Promi ſes and Contracts, Truth ſhould likewiſe 
ſtrictly be obſerved, otherwiſe the whole Buſineſs of the 
World muſt top. Every Promiſe or Contract is under- 
ſtood to-convey Property ; for it is a Declaration of the 
Owner's Conſent, which is all that is neceſſary to the 
transferring of Right. To enter into particular Caſes 
here, os, be outrunning all Bounds : I ſhall there- 
fore make only this general Obſervation, (very neceſ- 
to be attended to in common Life) vis. That à 


| Contract whiſpered in the Ear, is as much binding up- 


on Conſcience as the ſame Engagement repeated in the 
Preſence of a hundred Witnefles, and executed under all 
the Formalities of Law. If a Man gives a Promiſe un- 
der his Hand, what elſe. does he do but give Proof of 
his Conſent ?. If he calls in Witneſſes, this is not to 
ſtrengthen: the Obligation, (which it cannot do) but to 
ſtrengthen the Evidence of the Contract If farther; he 


lays himſelf under a Penalty, (as in Caſes of Bonds) 


neither does this add any thing to the Obligation; it 
only offers a Pledge to enforce. the Execution of a Con- 
craft already Cabfiing, already perfect. Forms of Law 
are neceſſary for the Methods of legal Adminiſtration ; 


for the Law can judge of nothing without the proper 


- 


Evidence of Fact, and where the Law cannot judge, 
the Law will yield no Remedy: But this does not de- 
ſtroy the Contract, for the Law does not make the 
Contract, but finds it; and what. the Law does not 
make, a mere Defect in Law cannot diſannul. If a 
Contract did therefore bind, becauſe the 33 


* 
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Help, the Aid of the Law would be eſſential to the 
Contract; and if the Law refuſed its Aid, the Obliga- 
tion would be void. But on the comrary, the Law 
gives Help becauſe the Contract binds, for there 
would be no Juſtice in enforcing the Execution of a 
mere Nullity. One Man ſues another for a Sum of 
Money, and the Law compels him to pay it: Why 
does the Law compel him? Why, becauſe: the Law 
finds it to be a juſt Debt. The Juſtice of the Debt 
therefore is prior to all Effects of the Law, and bor- 
rows nothing from it but a compulſive Force to con- 
ſtrain a Man to do that, which in Conſcience he wou'd 
be bound to do, whether the Law interpos'd or not. 

One might apply this Reaſoning to a Variety of 
_ Caſes, which daily occur, and it were much to be 

wiſl'd, that all Men would have a ftri& — * to it 
in their Dealings one with another. If a exe 
cutes a Bond or a Deed, which by reaſon of ſome De- 
fect the Law makes void, he is bound bene fide to ful · 
fil the Conditions. So if the Law ſays, that a Man 
ſhall not recover a juſt Debt, unleſs Suit be commen- 
ced in ſuch a Time, and the Creditor ſuffers a Lapſe 
an honeſt Man will pay the Money: For the Deſi 
of ſuch Laws is not to cancel juft Debts, but to make 
the Recovery of them more ſafe and eaſy. There 
may be many Conſiderations reſpecting the general 
Ends of Society, which will make it reaſonable to pre- 
clude Men from the common Benefit of the Law, 
but under certain Limitations by Law preſcribed: But 
tho' ſuch Laws may be good, they are certainly bad 
Men, who take Advantage from them to defraud their 
Neighbours. To this Purpoſe we may apply what 
St. Paul ſays, 1 Tim. i. 8. The Law is good, if a 
Man uſe it lawfully. But, 1 

3. The Circumſtance which moſt aggravates the 
Malignity of a Lie, is when it is confirmed by an 
Oath, which is the Sin of Perjury. A falſe Oath 
preſuppoſes a Lie as its Foundation; for an Oath does 
not make any thing to be true or falſe, it only adds 
to ——— under to ſpeak the 


Truth ; 


| 
4 
1 
| 
| 
[ 


rity, or by any other Means, one Man procures, or is 


* 
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Truth; and therefore no one can be at a Loſs to know 
when, or in what Caſes he forſwears himſelf, if he 
conſiders, when, or in what Caſes he tells a Lie. 
If a Man equivocates in an Oath, if he ſwears to 
what he knows nothing of, if he ſwears the Truth, 
but not the whole Truth, he is in all theſe Caſes for- 
{worn ; for theſe are but different Ways of telling Lies, 
as you have ſeen already. 
And it ſhould be obſerved, that a Man may be 


_ guilty of the Sin of Perjury, as well by another's Act 


as by his own. If by a Reward directly or indirectly. 
offered, if by the Influence of Friendſhip or Autho- 
inſtrumental in procuring, another to take a falſe Oath, 
both are guilty ; for to be inſtrumental implies Con- 
ſent; and to conſent is to do the Thing. It may ſo hap- 
pen, that he who is employ'd by another to take an 
Oath may believe the Thing he ſwears to be true, 
tho' he that employ'd him knows it to be. falſe: In 
this Caſe Perjury falls upon the Suborner, for the other 
is his Organ or Inſtrument. Tf a Man could influence 
a Statue to utter a falſe Oath, that ſhould ſerve the 
Ends and Purpoſes of an Oath, it would be Perjury. 

Now let us a little conſider the heinous Nature of 
this Sin of Perjury. An Oath is an Appeal to the 
Majeſty of Gop, as Judge of the fecret Thoughts 
and Purpoſes of Men's Hearts; and is in Effect, and 
by Conſtruction, a Call upon him for Juſtice, in caſe 
we falſify in what we affirm. This is fitly expreſſed 
in that common Form of an Oath now in Uſe amo 

ourſelves, So 5 me God, i. e. may God ſo bleſs — 
proſper me, as I deal ſincerely, and with Integrity in 
this Thing. What is this but lay ing ourſelves under a 
Curſe, if we deal not ſincerely? And what does ſuch 
an Act imply leſs than an abſolute Contempt of the 
Majeſty of Gon? Can ſuch a Man be ſuppoſed to 
have any Conſcience? Or is he fit for Society? If a 
Man pays no Regard to his Oaths, it is not to be pre- 
ſumed that he will pay-a greater Regard to his bare 
Word, and therefore he is upon all Accounts an in- 
LEES | competent 
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eompetent Witneſs. Do but ſuppoſe this to be a general 
Caſe, and the Conſequence muſt be, that there can 
be no Adminiſtration of publick Juſtice. No Man is 
allow'd to be a Witneſs in his own Cauſe, and if 
there is nobody that is fit to be a Witneſs for him, 
how ſhall Juſtice be done? But if there is no Admi- 
niſtration of publick juſlice there is no Society; for 
Society, in the very Notion of it. is a League opera- 
ting to the Security and Protection of every Man's 
Rights. Perjury therefore, ſo far as it goes, is the 
Diſſolution of Society; for tho' an Oath is not an in- 
fallible Evidence of a Man's Veracity, it is the ſtrong- 
eſt Pledge that human Faith can give; and if Men are 
not to be depended upon in what they ſwear to, they 
can be depended upon in nothing. He that will for- 
ſwear himſelf for Hire is worſe than a Highwayman, 
for he may do more Miſchief. A Robber puts every 
Man upon his own Defence, and if he takes his Mo- 
ney, leaves him in Poſſeſſion at leaſt of the legal Re- 
medy : But againſt a falſe Witneſs no body is forewarn- 
ed; and the Law, which ſhould be every Man's De- 
fence, is itſelf made the Inſtrument of Oppreſſion. 

I have bat juſt now obſerved in the Caſe of Lying, 
that if a Lie does no Hurt, many are wont to make 
little- or no Account of it. If they ſhould judge in 
the ſame manner with regard to Oaths, the Miſchief 
would be ſtill worſe. Suppoſe, for Inſtance, a Man 
ſhould make no Conſcience of Cuſtom-houſe Oaths, 
preſuming it to be no Crime to cheat the Public 3 
or, in capital Matters, that a Witneſs ſhould give a 
falſe Evidence, or a Jury bring in a Verdict againſt 
Evidence, - becauſe the Caſe is very unfortunate, and 
deſerves Compaſſion : There wank be, in this Way 
of judging, a double Miſtake. For, in the firſt place, 
it is wrong to ſuppoſe that there is no Crime in 
cheating the Publick. Publick Cheats are as bad as 
private Cheats, for in the Event and Concluſion they 
are one and the ſame *. Nor is it more excuſable in 


® This is eaſily proved; for the publick Stock is the Sum 
p L 2 Point 


| 
' 
| 


* 


112 AA Diſcourſe 1 SPEECH, 


Point of Juſtice, for'a Witneſs, or a Juryman to be 


jufluenced by the compaſſionate Circumſtances in any 
Caſe, to give a falſe Evidence, or a Verdict againſt E- 
vidence; for the Compeſſion of the Cafe is not before 
them. Their Buſineſs is to do Faftice as the Caſe ap- 
pears, Mercy lyes in other Hands, upon whoſe Right 
their Act in interpoſing to ſhew Mercy is an Uſurpa- 
tion. But in the next place, ſuppoſe there were no In- 
Juſtice in either Caſe, is there therefore no Perjury ? 
Or is Perjury therefore no Sin, becauſe it is not an 
Appendage to Injuſtice? Is an Adulterer no Sinner, 
becauſe he is not a Thief? Or a Thief no Sinner, be- 


total of each Man's Allotment to the publick Charges. When 
every Man's Share is anfwerable to the Intereſt he has in the 
Sccicty, he pays in juſt Proportion, and this ought always to be 
preſumed to be the Caſe, when every Man pays his legal Dues 3 
but if, whilſt one Man pays what the Law charges, another has 
(fuppoſe) his Commodities Cuſtom-freez he enjoys the Benefits of 
Society equaHy with other Subjects, but contributes to the Char- 
ges of it unequally, and is this common Jaſtice ? Put the Caſe, 
if you pleaſe, as it concerns Companies in Trade; (for there is no 
Difference.) All Companies are Societies, and as Societies they 
ſubſiſt by the Execution of common Laws, the moſt eſſential of 
which is, that every Man's Gains and Loſſes be proportional to 


the Share he has in the common Stock. If any one was to 


break in upon this' Rule, and not bring to Account the whole 
Gains, but fraudulently ſecrete Part of them to his own private 
'Uſe, it would be a Crime of the firſt Magnitude, and all Man- 
kind would think it ſo; yet this is the very Cafe in the Matter 
now under Confideration ; for every Shilling which one Man pays 
ro the publick Duties is as fo much Gain to the reſt, becauſe all 
Deficiencies which ariſe from private Sabſtrations muſt be made 
tzood at the common Expence, in which every Particular has bis 
Share. It is true, that what one fingle Man gets by ſuch Frauds 
as theſe, may be a very Trifle when divided among the whole 
Community, which may be the Reaſon perhaps that makes them 
fo eafily paſs; but cannot Men ſee, that if one may cheat the 
Poblick, Hundreds or Thouſands may do it, and what immenſe 
Sums ſuch Trifles when caſt up together may amount to? They 
can ſee this. fat enough in all other Caſes, and if all that ſee 
this would conſider it as they ſhould do, it would be impoſſible 
that dealing with common Smugglers for their uncuſtomed Goods, 
(which is making one's felf acceſfory to Frauds of this kind, and 


oll the Perjury that commonly attends them) ſhould be thought 


$o light a Matter as by many it is eſteemed to be. 
_ | cauſe 
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cauſe, he is not an Adulterer? If a Man were to give 
a falſe Oath in the moſt indifferent Thing in the 
World, it would be Perjury in all Reſpects full and 
compleat ; for an Oath is a Teſtimony not to the Juſ- 
tice or Injuſtice of any Thing, but to the Truth of 
it: And if Perjury is in its own Nature a criminal A& 
(as undoubtedly it is) no Views which Men can pro- 
poſe by forſwearing themſelves, be they ever ſo juſt 
or 2 4 70 will make it otherwiſe. In all Caſes then, 
let the Truth of an Oath be religiouſly obſerved; for 
which there is this further Reaſon to be given, which 
every Man ſhould well conſider, viz. That if once 
he can reconcile himſelf to a falſe Oath, he has gone 
a great Way towards getting the better pf his Con- 
ſcience; for in no Inſtance does Conſcience more 
ſtrongly bind. | ; | 
There are other Abuſes of Speech, which have no 
Relation to the Truth or Falſhood of our Words; 28, 
1. In the Matter we are now upon, that of Oaths. 
An Oath ſhould be uſed not only with Truth, but 
with Reverence ; for it is a ſolemn Act of Religion, as 
Prayer is. Prayer is an Act of Religion, as it is an 
Acknowledgment of God's Sovereignty, and a Token 
of our Conviction, that all we have, and all we want, 
comes from him. An Oath. carries with it the ſame 
Confeflion, with this Difference only, that he who 
prays applies to the Goodneſs of God to give him 
ood Things, whilſt he that ſwears Nel. to his 
uſtice to withold, or take them away. | 
Men never ſhew themſelves ſo unmindſul of this, 
as when. they get into a Habit of Swearing in their 
common Talk; in which there is ſo little of Reve- 
rence, that there is ſcarce any Thought or Meaning. 
But we are guilty of Irreverence, not only in this 
- Caſe, but in all Caſes where Oaths, how ſolemnly 
ſoever adminiſtred and taken, are made Uſe of to 
ſerve ſuch Purpoſes as may as well be anſwered with- 
out them. The Uſe of afertory Oaths ſeems, from 
the very Nature of them, to be confined to ſuch Caſes 
anly, where the am ſo much depends upon the Ve- 
\ xo 2- Tacity 
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racity and Credit of the Relator, that it is not other- 
wiſe poſſible or eafy- to come at it. For when a 
Thing is notorious, or may by other Ways ſufficiently 
be made appear, to what Purpoſe is it to fwear? A- 


greeable to this is that Law of Moſer, Exod. xxii. 10. 


if a Man deliver unto his Neighbour an Afr, or an 
Or, or a Sheep, or any Btaff to keep, and it die, or 
be burt, or driven trway, no MAN SEEING 1T, then 


Hall an"Oath of the" Lord be betaveen them both, that he 


hath not put his Hand unto his Neighbours Goods. The 


Reaſon of the Law, you fee, is founded in the want 


&f Evidence, which if it could have been had, the 
Oath would have been needleſs. In promiſſory Oaths, 
by which Men engage themſelves to ſomething here · 
after to be done, the Reaſons for them will always be 
r to the Opinion we have, or ought to 

ve, of the Honeſty and Integrity of the Perſon we 
have to deal with. If upon long Experience, I have 
always found a Man punctual to his Word, it would 
be impertinent to require him to confirm his Promife 
by an Oath. Bat this Rule takes Place in private 
Tranſactions only. Magiſtrates muſt proceed in ano- 
ther Manner; and in all Caſes where Oaths are judged 
neceſſary, treat all Men alike, as if they were fi ph 


eious, becauſe ordinarily they are not to be ſt 
qualified to enter into the private Characters of Men; 

and Laws might eaſily be defeated, and many Offen- 
ces would be given, if it were left in the Breaſts of 
thoſe who are empowered to adminiſter Oaths for pub- 
lick Ufes, to make Diſtinctions of Perſons as = 
ſhould think fit. All that Law-givers have to conſi- 
der is, whether an Oath, for the Matter of it, be re- 
quifite for the publick Security; and though in judging 
of this they may err as well as private Men, and ſome- 
times require Oaths where they would be better fpared; 
yet it is an Obſervation very proper for private Perſons 
to take Notice of, that when a needleſs Oath is requi- 
red Authority, the Irreverence in ſuch a Cafe is 
not ble upon him who, in Compliance with 


 Authouity,” takes the Onth, but upon the , 
po t 
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that impoſes it. I deſire not to be miſtaken: I am 
here ſpeaking of unneceſſary Oaths, not of Oaths 
which Men cannot take without ſwearing againſt 
their A or Perſwaſion. To ſwear falfly no 
one ought, in Compliance with any Authority, for no 
Authority can reach fo far. But when an Oath, for 
the Matter of it, contains nothing but what a Man 
may truly and honeſtly ſwear to, and the only Queſ- 
tion is, Whether there are Reaſons of Weight ſuffi - 
cient to juſtify the requiring ſuch an Oath: I ſay; 
that private Perſons have no Right to oppoſe their 
own Judgments to the Judgment of the Law. For 
private Judgment (in Things lawful, and which are of 
publick Concern) muſt give Way to the publick 
Judgment, or nothing can be done. This ſhews us 
then one general Rule, Which if we would always fol- 
low, we ſhould always be ſafe; and that is, never to 
uſe an Oath, but. when we are called upon to do it 
by publick Authority, I do not fay that an Oath is 
never lawful to be ufed in private Tranfa&ions ; but 
there is ſo little Uſe of them in common Life, that 
prudent Perſons may generally avoid them. * 
2. In Caſes which concern the Reputation of ano- 
ther, Words may be culpable though they are not 
Lies; as in wncharitable Words, A Lie is when a 
Man ſpeaks againſt his Knowledge or Belief; but if I 
believe an ill Thing of my Neighbour; I am not 
therefore juſtified in reporting it; for I mny be too 
haſty in believing it; and in that Caſe I am not clear 
of the Miſchiefs which may follow to my Neighbour 
from my Report. To give out an ill Report | haſtily 
taken up, is not ſo bad as inventing or giving out a 
Lye; but bad it is, no doubt. It is a Breach of that 
Charity and Tenderneſs which I owe to my Neigh- 
bour's Reputation. So it may alſo be, even if I know 
the Report to be true; for there may be; ſometimes, 
more Good done, and therefore more Charity ſhewu, 
by concealing a Man's Faults, than by making them 
— To do Miſchief, merely for Mi{chief's ſake; 
1s ſpite fal and cruel; 93 the Queſtion _— 
8+ + | 
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theſe Caſes ſhould be, Cas Bene To. what End will 
It ſerve to publiſh my Neighbour's Faults? When a 
good Man is overtaken by a Fault, every one fees 
that it is Charity, both 4 him and to the Publick, 
not to expoſe him; becauſe every Blemiſh in a worthy 
Example, takes away ſomething from its Credit and 
Influence. And if a Man is even bad, it may be a 
Point ſometimes worth conſidering, whether his Vices, 


+ or his, Example, will do -moſt Hurt. If I know a 


_——— 


Man! to be a Knave, I have a Right to warn any, 
hom I think, fit, to beware of him; and. the Ties of 
'riendſhip | or Relation may, in many Caſes, oblige, 
we to it: But if his Vices concern no Body but him- 
If, I {ce,no Reaſon that can enforce or warrant the 
Publication of them, unleſs it be the Hopes of re- 
forming him; of which private Admonition will, or- 
dinarily, be a more likely Means; fince, when Men, 
by being publickly . expoſed, have conquered their 


ame, they commonly grow the more hardened. _ 
3. Words may be wicked, though they are nd 
Lies, nor have in them the Nature of an Oath ; as 
profane ralking, or | 22 By profane talling I — 
mean the Diſcourſes of ſerious and thinking Men, 
o have Difficulties about Religion, and offer their 
ions in a proper Way; but raſh,. unſeaſonable, 
— — peeches uttered againſt God, or 


do not eek Information, but take a Pleaſure in: 
their Diſaffection to. Religion. It, will be. 
* ſuppoſe, by all reaſonable Judges, that be- 
y, Man ventures to talk againſt Religion, he: 
aug —4 himſelf to have well conſidered. it; for otherwiſe: 
e, will have no. Right to the common Allowance 
that is d e 232 is cri - 
minal in the firſt Conception, not s but more; 

N came. te be amore] be: Words. So long: 
keeps his Opinion to himſelf (be his Opinion: 
Us hurts no Body: but himſelf; but it 
| in common, it becomes a common 
fome.. 


| 5 Cbriſt, his Weir, or his Myſteries, by Men 


"ks, 
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that Men are not accountable for their Opinions; but 
there is nothing more falſe: For, why are we account- 
able for our Actions? Is it not becauſe they are in 
our Power? If then our Opinions are in our Power; 
we mult be accountable for our Opinions ; and Opini- 
ons are certainly / much in our Power, as it is in 
our Power to uſe or negle& the Means which are 
neceſſary to qualify us to judge well. The Conſe- 
quence of which is, that thoſe. who give out Speeches 
againſt Religion, founded upon | Notions haſtily taken 
up, are Offenders, both againſt God, and againſt So. 
ciety ; and become reſponſible, more or lefs, for every 
bad Effect which they may have upon weak and unſta- 
ble Minds. But if Men have been ever fo careful 
in their Enquiries, or are ever ſo much in earneſt in 
their Diſlike of Religion, one Rule ſhould not be for- 
got, which is, never to allow themſelves the Liberty 
of calling it in Queſtion, but when it is ſeaſonable to 
offer Reaſons to ſupport their Opinions; and then is 
it ſeaſonable, when it is well underftobd, or there is 
Cauſe to preſume, that others are difpaſed to give 
Attention to what they have ta ſay. To condemn 
bluntly, and without Ceremony, what another Man 
holds as facred, is rude and inſolent ; for to what Pur- 
poſe can it ſerve, but to give Uneaſmeſs? And thoagh 
no Man ought to be ſo: wedded to an Opinion, as to 
| ſeal up his Ears againſt all Obje&ions that may be 
offered in a reaſonable Way; yet, ſurely, Man 
has a Right to chuſe when, and where, with 
whom he will converſe. A Man may be no Bigot, 
and yet not like to be call'd upon in every Coffee- 
Houſe, to give an Account of his Faith; nor to have 
a religious Diſpute obtruded upon him every Time 
he goes into Company, for his Buſineſs or his Recrea- 
tion. This is an unreaſonable Hardſhip; and thoſe 
forward aſſuming Tempers, that will fpare neither 
Time, nor Place, nor Perſons, but impoſe upon others 
the diſagreeable Neceflity, either to defend Religion 
unſeaſonably, or elſe to fit ſtill and hear it abuſed, 
ſhould be treated as Diſturbers of the Peace, 8 
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niſhed the Society and Converſation of Men. Much 
leſs are thoſe to be endured who attack Religion by 
Ridicule, inſtead of Argument. Many a Man is able 
to talk Senſe, who is not qualified to return a Joke ; 
and why, if you will ſuppoſe him to be in the wrong, 
mult he be treated as if he were a Fool? The only 
reaſonable End of Religious Diſputes, is ConviCtion 
but Men are not to be convinced by Reproaches; and 
to laugh at Religion, is a Reproach n all that be- 
lieve it. If I cannot think as you think; am I to be 
perſecuted for it? And yet the Petulancy of ſome 
Mens "Tongues is, to an ingenuous Mind, one of the 
1 — Kinds of Perſecution. | xn 
As to profane Cur/ing, the Queſtion may be aſked, 
Where lyes — of If * can ſup- 
poſe that a: Man really means what he ſays, when he 
eurſes his Neighbour; the Point is decided: For he 
muſt have a very wicked Spirit, who can wiſh from 
his Heart, that the eternal Wrath of God may fall 
upon the Head of his fellow / Creature. But I do not 
conſider the Thing in this Light: For, in the firſt 
Place; when a Man -»;fes Damnation to his Neigh- 
bour, it muſt be | that he has great Malice 
againſt him; but Curſes are often thrown out, not on- 
ly where there is no Malice, but even where there is 
no Provocation. In the next Place; he that really 
' Wiſhes Damnation to his Neighbour, muſt be ſappoſed 
to belicve what he ſays, when he talks of Damna- 
tion; 1. c. he muſt be ſuppoſed to believe that there 
is a God, and a judgment to come: But, on the con- 
trary, Curſes generally come moſt plentifully from 
the Mauths of thoſe who have no Senſe of Religion, 
nor ever ſeriouſly think with themſelves that God will 
eternally puniſh Sinners; of which this is a moſt evi- 
dent Proof, that it is not more familiar with ſach- to 
call for Damnation upon o hers, than it is to call for 
it upon their -own Souls. Can any Man do this, who 
believes that he has a Soul to be made happy or mi- 
ſerable in a future State! The Offence, therefore, 
ww this Practice gives, and very juſtly * 
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that it diſcovers a profligate and abandon'd Mind, 
which makes itſelf Sport with the vindiQtive Juſtice 
of God; which amounts, by plain and neceſſary Con- 
ſtruQion, to a Denial of his Being, or a Contempt of 
his Authority, and governing Providence. I do not 
ſay that every Curſe, haſtily and paſſionately thrown 
out, will juſtify this Conſtruction, but a Habit of 
 Curſing imports little leſs: And it is obſervable, in 
Fact, that this Practice ſcarce ever grows to be habi- 
tua], but in thoſe who ſhew too plainly, by other Parts 
of their Conduct, that they have not the Fear of God 
before their Eyes. No one pities the Man on whom 
ſuch Curſes fall, but all muſt deteſt the Wretch that 
utters them ; who, by deſpifing God's Judgments, ſets 
an Example to others to deſpiſe them, and reads to 
every one, with whom he converſes, a Leſſon of Atheiſm. 
4. Words may be cylpable, as they are an Offence 
againſt Decency. Of this Sort are unmannerly Words, 
which, though neither falſe, nor malicious, nor uncha- 
ritable, nor wicked, are (conſtructively) a Denial of 
that Eſteem which is due to a Man's Worth, his Sta- 
tion, or Character. For this Reaſon, they are always 
offenſive; and, upon ſome Accounts, they may be rec- 
koned, not the loweſt kind of Injuſtice. He that 
cheats me, or ſteals from me, means not Me, but m 
Money; but Rudenels is an Attack upon a Man's Self; 
in this, worſe than Slander; that whilſt it charges 
him particularly with nothing, it leaves him open to 
charge himſelf. with every Thing he can but ſuſpect 
of himſelf, that may render him worthy of Diſeſteem; 
which, the leſs Self-Confidence a Man has, the more 
it hurts him. Nor is there any Defence againſt rude 
Treatment. One cannot avoid an unmannerly Man, 
as he may avoid a Knave, or a Thief. III — 
is unbecoming ; not ſcandalous, We may meet wit 
it in moſt Companies; and when we. do, there is no 
Remedy but Patience. For though there is always 
enough in it to make it troubleſome, there is common- 
ly too little in it to make it accountable. III Manners, 
it is true, have not always an ill Meaning, but wt 
ve 
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have always a bad Appearance; and make even what 
is well done, to come with an ill Grace; which ſpoils 
— that —— and Satisfaction, which Conver- 
ion, and the mutual accepting and returni 

Offices, is — — — But he — 
kind of unſeemly Diſcourſe, is that which is lewd, 
wanton, or laſcivious; which is ſo ſhocking to natural 
Baſhfulneſs, that nothing but the very Crimes, painted 
. out by ſuch Diſcourſes, can be more offenſive to a 
virtuous Mind. Therefore as, by diſcovering a naughty 
Heart in thoſe who make them familiar to themſelves, 
they fet forth a bad Example; ſo they carry with 
them a 'tacit Imputation upon thoſe that hear them; 
and a 'very juſt one upon thoſe who are delighted 
with them. There would be ſcarce Decency even in 
ſaying what might juſtly be offered in Rebuke of this 
filthy kind of Communication, fitter for Beaſts (if the 

were able to ſpeak) than for Men. Therefore I ſhall 
cloſe this Head only by repeating St. Paul's Advice; 
But Fornication, and all Uncleanneſs — let not be once 
named among you, as becometh Saints; neither Filthineſs, 
vor fool;fþ talking, nor jeſling — For this ye know, that 
no Wheremonger, or unclean Perſon hath any Inheritance 
in the Kingdom of Chrift, and of God, Eph. v. 3, 4. 

I have now gone through the ſeveral Abuſes of 
Speech; and ſhalt- conclude with obſerving, that our 
Converſation will then be as it ought to be, when we 
ſhew forth thoſe Virtues, which ſtand in Oppoſition to 
them. To this Purpoſe the ſame Apoſtle , Let no corrupt 
Communication proceed out of your Mouth, but that which 
is good to the Uſe of edifying, that it may miniſter Grace 
fo the Hearers, Eph. iv. 29. As Words are the Image 
of the Mind; and it is owt of the Abundance of the Heart 
that the Mouth fpeaketh; the Innocency, the Benevo- 
lence, the Decenoy, the Seriouſneſs, the Inſtructiveneſs 
of our Diſcourſes, will be a Proof that we are poſſeſ- 
ſed of every amiable Quality; according to that of St. 
Janes; If any Man offend not in Word, the fame is a 
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